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Scor pions insaisissables*
Antoine Cavigneaux

New reading of two recently published Babylonian collections of magic formulae whose topic
is the scorpion.

Omniprésent dans|’ architecture deterre, le scorpion, avec savivacité et samorphologie bizarre,
a été un rude ennemi mais aussi une source d’'inspiration pour les exorcistes mesopotamiens.
M. Guichard (2020) vient de publier deux petites tablettes magiques concernant le scorpion,
gui, @ mon sens, ne contiennent pas des textes cohérents, mais une succession de formules
utilisables dans des procédures qui ne sont pas nécessairement thérapeutiques. Il est d§ja
difficile de comprendre e mot a mot des phrases, mais encore plus la situation concréte qui les
a motivées. Je suis loin d avoir tout compris, moi non plus, mais je donne ici sous forme
succincte malecture et mon interprétation.

Premier texte (Guichard p. 9-11) : 1l semble qu’on ait ici affaire a un charmeur, un dompteur
de scorpions qui tente d’ attraper |’ animal, de le manipuler, et peut-étre de le démanteler. Si on
prend au pied de la lettre I’emploi de la premiére personne du pluriel aux lignes 5-7, ce
dompteur a un acolyte, mais il pourrait impliquer auss le public dans le jeu. Pour Andrew
George, avec qui |’ en discutais, on est en plein théétre de rue.

Tes cornes sont pointues, comme celles

1. edda garnaka kima urisi ,
d un bouc.

2. kima nésim sagimim Comme celle d’ un lion rugissant
3. tariat zibbatka ta queue est dressée.
4, ez pika usumgallat (?) Tabouche est furieuse, tu es un dragon.
5. ina Siptim séram nisabbat Par I’incantation nous pouvons éttraper le
6. il zaqiqibam Sipat miitim serpent, mais le scorpion nous allons jouer
Ta nimmellelassu avec lui I'incantation de la mort.
7b-8a. ina gatini Suhut qgarnt Dans notre main enléve les ‘ cornes’,
8b-9a liskun gaqqarsu qu'il (les?) mette aterre.
9b. hubbit zibbatka Vide taqueue
10. ana birit halltka entre tes ‘jambes'.
11. andku lutawi Moi je vais prononcer,
12a. anaku ludbub moi jevais parler,
12b-13a.  atta kima ili toi, regarde-moi comme si j’ étais dieu
13b-14.  jati duglanni ' ’
15. kima sehrim la’im (Fais) comme un petit garcon,
16. e tutefra awatka ne réplique pas !
17. kima tabtim u kasim C s

- _. Je serai délicieux commele sel et le cresson
18. eli mustemmija U CEUX aUi M’ obéissent
19, i tabaku P q '
19b. sikkiir awatum Laparole est un verrou,
20. dinum diirum la sentence un rempart.
22. limqut diiru Que tombe le rempart !
23-24. listallipa libnatusu Que soient arrachées ses briques !

@ Pour cet articlej’ai tiré profit d’ un échange avec Andrew George. Je remercie aussi mes deux premiers lecteurs
anonymes pour leur révision attentive, leurs corrections et leurs remarques.



25. ligénim marta Prenez labile

26. Siwewétisunu deleurs (= ?) jointures (?).
27. Sama’e si(talSamasi/eZI i) Verslecid (?) sors! (?)
28. Sa ana idija la pallu (toi ?) qui n'a pas monté la garde a mes
cotés.
29. teninnuri Formule de I’ Ennur
Notes.

4. Guichard lit (1 Su-"us -ga-al-"1a”, mais e signe us est endommagé et la photo permet de lire
0-3u-"um-ga-al-at’ ou peut-étre -8u-"um’-ga-al-la’-<at>, qui offre un meilleur sens. Guichard
[ui-méme (p. 9) évoque le monstrueux serpent basmu (Mus-usumgal).

7. L’emploi transitif de mélulu est rare, mais déja attesté, voir I’exemple du Dreambook 329,
11 cité par CAD : gasta immélil « il joue avec un arc », et melil tulini « joue avec nos Seins »,
Mél. Reiner 422 i 14 cité par W. R. Mayer, Or 86 (2017), 7.

7-9. On peut comprendre aussi « (enleve) de notre main » si on imagine que |e scorpion essaie
d attraper avec ses pinces lamain libre du dompteur. La phrase s adresserait alors au scorpion.
Mais peut-étre le dompteur, maintenant le scorpion par la queue, s adresse-t-il & un assistant
qui n'aplus aredouter la pigdre. L’ une ou I’ autre hypothése est en tout cas plus vraisemblable
gu’'une alusion a la mue (un sens qui aurait pu convenir a sahatum). Pour la désinence
adverbiale de gaggarsu(m) ‘aterre, par terre’, comme dans limqutam qagqarsum (VS 17, 34,
19 et paralées), cf. GAG 679 et AHw 900 b s.v. g/kagqarsum.

9. hu-bi-it zi-ba-at-ka Le verbe bt D aici peut-étre le méme sens que dans habit sibittim ou
bab arahtim habatum hubta, v. Cavigneaux 2017, 21-22. Le charmeur attend que le scorpion
lance son dard droit entre ses pinces, qui délimitent en avant du prosome un espace qu’ on peut
comparer al’ entrejambe, peut-étre pour se tuer [ui-méme.

15-16. Le membre de phrase kima sehrim la’im « comme un petit gargon » peut se rattacher a
ce qui précéde comme a ce qui suit ; lalecture é tuterra awatka « neréplique pas! » (de tarum
D) est une suggestion d’ Andrew George, préférable a ma premiére lecture é tuttera awatka,
« n'exagere pas ton affaire, ne fais pas I'important ! », qui S'inspirait du passage cité par
Guichard p. 9%, mais supposerait une forme plut6t assyrienne du verbe wer D (v. Kouwenberg
2010, 454 sq.).

20. du-ru‘-um.

22-24. A laligne 20 le ‘rempart’ servait de métaphore a I’ emprise du dompteur sur I’animal.
Ici le‘rempart’ est sans doute la queue dressée, les ‘briques’ les anneaux qui la composent. Cf.
imta isu ina nalbani « 11 (le scorpion) a du venin dans le moule a briques » cité CAD N/1, p.
200 a. L’image du moule a briques est inspirée non seulement par le chantier de construction
qui est un s§our de prédilection du scorpion, mais auss par la frappe fulgurante du dard,
rappelant le geste sec du démoulage.

26. Si la forme est correcte, peut-étre un pluriel de Siwitu/Sibitu ‘sutur€ (s. gaqqadi
‘fontanelle’Y). Ici peut-étre les jointures entre les anneaux de la queue, que le dompteur a
désarticulée. Cependant le suffixe -sunu doit renvoyer a un masculin. Non liguet.
27.talSamasl Zl i est difficileainterpréter ! A lafindelalignesi‘sors!” semble tomber sous
le sens. Au début, comme Sl et E ont des formes trés semblables dans ce texte, je propose Sa-
Mma-e pour <ana> samé. Guichard lit taema-si, qui pourrait étre pour temmesi (de mesii) « tu as
été lessivé » ? Non liquet.

P Lepassage en question, tiré d’ une incantation érotique, dit ammini kima s€hrim la’im irnittaka lemnet « pourquoi
fais-tu de vilains caprices comme un petit enfant ? ».

¥ Cf. "x"[(x) ugu-m]u : "§i’-bi-"it mu-Uh’-hi-jadanslaversion de Ugu-mu publiée par M. Civil, CUSAS 12, p. 154
i 3.



28. la pa-lu-U. Si mes lectures sont justes, il est possible que cette ligne et la précédente se
rapportent non au scorpion, mais au dieu personnel, qui, dans un moment de distraction, aurait
permis au scorpion d attaquer I’homme (comparer le texte suivant |. 13-14). Une sorte de
protestation contre le dieu personnel, ou une rodomontade, comme aux lignes 12b-14 ?

Deuxieme texte (Guichard p. 11-14) : il comprend au moins deux textes différents séparés par
un trait que je reproduis. Le premier (lignes 1-9) est peut-étre un texte a caractére
prophylactique, comme on aurait pu en dire avant de se mettre a manipuler les briques. Les
lignes 1 a 3 pourraient étre prononceées par un homme qui va se mettre au travail, mais elles
pourraient aussi étre mises dans la bouche du dieu Sin lui-méme. Ensuiteil y aen tout cas une
ellipse: soit il mangue « et qu’un scorpion me pique ... », soit on omet de raconter |’ épisode
de Sin occupé sur un chantier, il est tellement connu que la narration est inutile. Le second texte
(10-14) est un petit poeme passe-partout qui pouvait étre recité tel quel ou servir dans divers
textes et procédures thérapeutiques.

1 amara-man asakkanam Et s, en montant un tas de briques,
2-3. libitta-man uSetbiam je soulevais une brique, ...
4. uban Sin s€hertam Le petit doigt de Sin
5. zuqiqipum izqut un scorpion I’ apiqué.
6. ana Ea u Saluh . R ,
- Dites-leaEaet Asaluhi,
1. qibiama
8. uban [Sin] sehertum gue le petit doigt de Sin
9. liblut guérisse !
10a. tarsa kappasu Bras (les pinces) tendus,
10b-11. tari zibbassii gueue dressée,
12. parik harranam il bloque le chemin.
ﬁ Zg ?t ;_?;m Sa ilsu Il attend le gars qui n’ a pas son dieu a ses cotés.
Notes.

3. 0-§-it-bi'-a-am ?
10-11. tal-ar-sa ka-pa-3u ta-ri zi-ba-su-u, littéralement « ses paumes sont tendues, il est dressé
par sa queue ».

Setu avessi ornamenti quant’ hai voglia...
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Two medical conditions at night
Klaus Wagensonner *
1 Introduction

The small tablet YBC 4955 (YPM BC 019019; measurements: 50.6 x 42.6 x 14.0 mm) is
inscribed with eight lines of text on its obverse and six lines on its reverse. Damage is
confined to the upper left corner (see Fig. 1). One line on top of the reverse was erased by the
scribe. The tablet is dlightly oval and rather thin. Its text is not ruled except for asingle ruling
after line 5, which separates the content into two sections. The text itself is quite intriguing.
Each of the two sections appears to deal with medical conditions that happen during the
patient’s sleep (lines 3 and 8: ina musiti).! Each “case” is introduced by a date. The first case
happened on the 25", the second on the 24" of the second month (Ayyaru). Occasionaly,
similar dates occur in medical texts in therapeutic descriptions after the identification of
symptoms. Thus we read in one of these texts as follows:? “If a man, his right ear hurts him
intensely, isfull of ‘clay’ and is continually swollen, on the eighth of Abu (V), you extract the
juice of a sweet nurmi-pomegranate, ...”

Case 1 (lines 1-5) describes an incident from the point of view of the speaker: “in my
dream/night-time” (line 3: ina musitiya). While the patient sleeps, the nose started to bleed
(line 4-5: damii ina appiya illikii). The Assur Medical Catalogue, which contains al the
medical treatises a first millennium BC physician needed to master, refers also to a tablet that
deals with nosebleed: “If blood [flows from] a man’s nose, [in order to] stop the nosebleed”
(line 19: "DIS NA MUD2’ in@" KIRs-8Uz [DU-ku ana] "MUDZ" KIRs TAR-[Si]).2 Nosebleed is a
comparatively common condition and is frequently referred to in medical texts. See, for
instance, TDP 56:19 summa ina appiSu damii illaki, “if blood runs from his nose.”

Case 2 (lines 6-14) is not concerned with nosebleed, but with a more elusive condition. This
case happens on the 24™ of the second month, again during night-time, but this time the
condition happens to a woman named Lamassani. This name, (lit.) “our guardian deity,” is
not uncommon, at least in Babylonia, and still occurs in the Kassite period.* As pointed out
by Klaas Veenhof (1968: 197-198), names such as Lamassi, Lamassani, and Lamassatum are
often found with naditum-priestesses. Apart from the Old Assyrian period, names of this type
appear to be rather uncommon in the north in later periods. This might be indicative for the
place of origin of our text (see below).

According to the text, Lamassani’s affliction is of a different nature than the first case. Sheis
“filled with water” (line 10: mé maliat). “Filled with water” in a medical sense is attested in

*Yae University; klaus.wagensonner @yale.edu.

1 For ina musitiya, “in my dream,” compare the Old Babylonian manuscript of Gilgamesh IM 58451 (3N-T 376)
0,16; see George 2003: 244. AKk. musitu, “night,” is here to be understood as “ night-time, sleep.”

2K 4023 (CDLI P395359 = AMT 105/1 col. iv): (7') DIS NA GESTU ZA3-8Uz TAG-SU IM DIRI-at u MUZ™® Uy
8°.KAM2 : Uz 9.KAM2 3a 'INE (8') 9¥NU.UR2.MA KU7.KU7 $3 ina UGU GES-3a, zag-pat A™®-8a, ta-3e-sa-'; see also
Scurlock 2014: 387-388.

3 See Steinert 2018: 210 and her remarks on p. 226. A photograph of the tablet is published in Steinert 2019:
131, Fig. 10.5.

4 See, for instance, a Kassite seal in the Metropolitan Museum of Art, which mentions this name in the same
spelling; see Konstantopoulos 2018: 98, fig. 1. Lamassani is certainly a female name, which also becomes clear
from the suffix -3a and the feminine stative forms. See, for instance, the Old Babylonian letter AbB 1, 98, that
uses 2. g. f. suffixes throughout the letter, or fla-ma-sas-ni LUKUR 9UTU in AbB 14, 54 (line 30).
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both medical as well as divinatory texts. Occasiondly it qualifies the state of a body part or
organ such asin YOS 10, 31: (iv,29) sum-ma mar-tum (30) me-{ x} -e (31) im-"ta-na-al’-la-ma
(...), “If the gall bladder is constantly filled with water.” ® The present text, however, does not
specify any body part.® It is therefore plausible to assume that Lamassani suffers from
aganutilli-disease.” Lexical texts such as the List of Diseases (K 207+) describe this disease
as malia mé, “filled with water:” 8

(i, ) a-mud-a-sesz-ga ma-li-ame-e

(ii,2) a-Sasz-ga-si KI.MIN

(i,3) a-gal-la-ti-la KI.MIN
(ruling)

(i, 4 a-gal-la-ti-la ra-ah im-tu

Similar descriptions of this disease occur in royal inscriptions of Ashurbanipal, as for instance
in the following passage:®

(iv,56) ™MUATI-MU-KAM-€5 '"°GU2.EN.NA la na-sir a-de-e
(iv,57) i$8 a-ga-nu-til-la-a A™ sas™®

“NabU0-Suma-éres, the Sandabakku who did not honor (my) treaty, he suffered from
dropsy, (that is) ‘full water’.”

In curse formulae gods often cause dropsy for the evildoer who, for instance, effaces an
inscription. A Kassite Kudurru-inscription dating to the reign of Marduk-nadin-ahhé states as
follows:1°

(v,29) 9AMAR.UTU be-lug GAL-U2
(v,30) Saqiz-bi-is-su la ut-tak-ka-ru
(v,31) A.GA.NU.TIL.LA-a

(v,32) sari-ki-is-su la ip-pat-ta-ru
(v,33) li-%5-§-8u-ma

(vi,1) a-di bal-tu ki-ma ka-re-e
(vi,2) Ilu-uz na-Su-uz libo-bu-3u

“May Marduk, the great lord, whose command cannot be atered, impose on him
dropsy, whose bond cannot be loosened, and as long as heis alive, hisinnerds shall be
swollen like sheaves.”

5YBC 4638 (YPM BC 018703 = CDLI P293400; collated); see dso CAD M/I, 177,2'-3'.

6 Probably unlikely, but worth mentioning is the possibility that /a-ma-sas-ni is a corrupt or sandhi spelling for
the pupil of the eye, lamassat ini. Compare the Old Babylonian medical text TLB 2, 21: (11') Sum-ma mar-sum
i-na-a-8u da-ma-am ma-fi-a, “If aman’s eyes are full of blood”; see Geller 2001-2002; 73-74.

71 would like to thank Mark Geller for this suggestion. For this disease or condition see Scurlock and Andersen
2005: 170.

8 See MSL I1X, 93 and CAD All, 144 s.v. agannutilli.

9 Ashurbanipal 3; see Novotny and Jeffers 2018: 67.

10 qumer 38, 128 (Fig. 1.c) and 129 (2.b); see Paulus 2014: 558.



Similarly, a short contemporaneous votive inscription by a governor of Ur to Samas-Suma-
ukin, reads;

(10) (... YAMAR.UTU EN GAL-Uz
(11)  9EN.LIL2 EN KUR.KUR a-ga-nu-til-la-a
(12) Serer-suSap la pa-ta-ru lu-Sar-SiS

“May Marduk, the great lord, Enlil, lord of the lands, afflict him with dropsy (as) his
punishment which cannot be alleviated.”

After introducing Lamassani’s condition, our text continueS to mention an offering at the gate
of Marduk (lines 11-12: ina bab Marduk nagiat). The mentioning of Marduk, again, points to
a Babylonian origin of the text, but not necessarily to Babylon itself. Returning to the name of
the inflicted person, Lamassani, one might entertain the possibility that she could have been a
naditu of Marduk. This type of naditu co-existed with the naditu of Samas in Sippar in the
Old Babylonian period.*?

The last two lines of the text, obviously describing the outcome of her offering, remain
elusive. Thereading sa/mat (line 14) is tentative, but not unlikely.

2 Edition
Obverse
1 [i+na] "Gu4’.SI.5A2 [In] the month Ayyaru (II),
2 [usg] 25.KAM (on) the 25",
3 [i]+'na’ mu-S-fi-ia during my sleep (lit. my night)
4 "da’-mu i+na ap-pir>-ia blood ran out of my nose.
5 il-li-ku
(ruling)
6 i+na'iGus.Si.sA2 In the month Ayyaru,
7 U4 24.KAM (on) the 24™,
8 i+namu-3-ri-3a during her sleep,®
Reverse
9 JSa la-ma-saz-ni that of Lamassani,
10 meP-e ma-li-a-at-ma she was full of water and
11 "i+na’ KA2 “AMAR.UTU at Marduk’ s gate
12 [n]a’-qiz-a-at she made an offering.
13 [ "x ak’ti ma”
14 [3a]-"al>-ma-at she will bewell.

11 RIMB 6.33.2001 (CDLI P387078). This composition is preserved on two manuscripts, 7CL 12, 13 and HE
144.

12 See Harris 1975: 315-323.

13 The feminine suffix -3a is added here parallel to the first case and can be considered redundant due to what
follows.
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Fig. 1 Photo and handcopy of YBC 4955
3 Palaeography and date

Putting a specific date on a text like the present tablet is rather difficult. Palagographic
considerations alone do not help to pinpoint its date and possible provenience, but at least
seem to point clearly to a date after the Old Babylonian period.

Some consideration also needs to be given to the writing of the month name Ayyaru. Texts
dating to the first millennium BC would conventionally abbreviate its orthography to '"Gua
instead its full form "Gu4.SI.SA2 as it appears on the tablet. Since this text lies at the margin of
scholarship, archaisms are not impossible. While Middle Assyrian royal inscriptions use
abbreviated month names, Neo-Assyrian inscriptions frequently use the full form in their date
formulas, but not in the main text.

Tentatively it may be proposed that the current text dates to the second half of the second
millennium. The shapes of the signs IL and LI (line 5) seem to confirm that. Middle Assyrian
appearsto be less likely due to the text’ s orthography: ap-pio-ia instead of ap-pi-ia.
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Symptomatologie dans Sudlam* (seconde partie)
Danielle Sandra Cadelli

[11. Symptomatologie a car actérerespiratoire— Expector ations, toux et autres

Avant de considérer |les termes désignant plus spécifiqguement les expectorations, crachats
de nature respiratoire, il convient d’énoncer au préalable ceux qui, regroupés sous le
sumérogramme UH, recouvrent & des degrés divers les notions de salive et de crachat.
Comme I’ énoncent certaines listes lexicales, il s'agit essentiellement des termes suivants :
illatu, ru’tu, rupustu, hahhu*,

Le terme pluriel illatu désigne la « salive » ; il est employé dans la symptomatologie
des textes médicaux (avec le verbe alaku, « aller », d’ ou « couler »), ou il est question surtout
de sidorrnée®®’. Ce terme, qui s écrit habituellement sous forme phonétique®®, n’ apparait
pas dans le présent corpus.

Le terme ru’'tu peut également désigner la « salive » dans les textes médicaux et
témoigner d'une hypersidorrhée, il apparait alors comme largement équivalent au terme
précédent®®, Plus fréguemment, cependant, il sagit de quelque chose que I’on crache, le

* [Cet article reproduit les pages 366-381 du chapitre V : « SYMPTOMATOLOGIE DANS SUALAM » de la
thése de Danielle Cadelli (« Recherches sur la Médecine Mésopotamienne. La série Summa amélu sualam
marus », Université de Paris |, Charpin/Cavigneaux), thése soutenue en 2000. L es pages précédentes (313-366)
concernant : | la symptomatologie a caractére général et |l la symptomatologie a caractére abdominal - digestif
ont été publiées dans le numéro 34 du JMC. N.B. : toutes les notes entre crochets sont dues aux éditeurs du
JIMC].

46 |11 s’ agit en particulier des listes A = naqu et Diri, SI.A = atru (voir MSL 14, p. 336, 137-142 et le CAD
sub illatu LL). Ces listes comprennent aussi les termes imtu, uhhu et hurhummatu. Ceux-ci ne seront pas
considérés ici, uhhu est un terme d emploi lexical uniquement et hurhummatu signifie « écume» ou
« bulles, mousse » en parlant de différents liquides. Quant a imtu, qui signifie aussi « poison, venin », il
partage avec ru’tu et rusi le sumérogramme US;; dans un champ sémantique qui comprend également les
termes kispQ et ruh( désignant des actes de sorcellerie (comme le remarque Maul 1988, p. 167, cf. Deimel
1947, 17.3). Comme le reléve également cet auteur, le sumérien US;1.RI.A, qui a pour équivalent ruhi et rusi
dans les textes bilingues, a également les expressions imtu/ru’tu nadl comme paralléles akkadiens (Maul
1988, p. 167)

47 || est question en effet d’un flux exagéré de salive (souvent magal avec le verbe alaku), qu’il s’ agit de
stopper (parasu), comme dans I’ exemple suivant, ou il est question d’un patient alité avec un flux salivaire
augmenté tout le jour ou toute la nuit : DIS NA il-la-tu-80 ina KI.NA |u ina DU UD.ME lu ina DU GEg
GIN.MES-ma NU TAR-su ana TAR-s BAM 191 : 1-4, cf. auss BAM 190 : 43-44.

488 |’ écriture pour illatu est habituellement phonétique ; cependant I’ utilisation du sumérogramme UH pour
ce terme est également documentée, cf. les duplicats il-la-at ANSE BAM 248 iv 40 et UH ANSE BAM 183 : 8
(Farber 1989, p. 125, en fait laremarque, cf. aussi Stol 1993, note 35, qui reléve également que, al’inverse,
le sumérogramme UH avec alaku n’a pas toujours illatu comme équivalent, cf. UH ina KA-8i GIN-ak TDP
192 : 36 versus le passage phonétique paralléle lru-’ u-tdl [ina K]A-ISU DUI-ak BAM 471 ii 22'.

49 Voir I'exemple cité ci-dessus (BAM 471 ii 22'). Dans sa partie conservée, le texte AMT 31,4 présente six
fois cette symptomatologie, trois propositions de suite avec UH et trois avec illatu. A propos de
I’équivalence UH = ru’tu, on notera que dans les trois propositions construites avec il-la-tu, le verbe est
au pluriel (il-la-tu-30 ma-gal GIN.MES AMT 31,4 : 18, il-la-tu-30 GIN-ka ibid. 20 et il-la-tu IGINL.MES
ibid. 21), alors que dans les lignes précédentes, le verbe est au singulier (IlUH! ina KA-30 ma-gal GIN ibid.
11, UH ina KA-31 NU TAR-as ibid. 14 et 16) : cela signifie que I’équivalent akkadien de UH est
singulier, soit ru’tu. Relevons également un autre passage médical de Ninive, ou tous les termes sont écrits
phonétiquement ; trois propositions de suite concernent illatu avec un verbe au pluriel et la suivante, le
terme ru’tu, avec la méme symptomatologie, mais le terme se présentant cette fois sous la forme plurielle
ruatu, le verbe étant également au pluriel (GIN.MES); aprés une répétition, suit & nouveau une
symptomatologie impliquant illatu (voir Ebeling/Unger 1923, p. 23: 1, 2, 5, 7, 10, 13). Le terme « eau »
(A.MES, mQ) peut également étre employé dans ce contexte, comme |’indique I’ exemple suivant du
présent corpus : A.MES ina KA-8( mal-da-ri§ GIN-ku BAM 578 27.



« crachat », comme I’ indiquent les verbes nadi et 3al(i avec lesquels il se construit*®. Le crachat
en question peut é&re simplement de la saive®®. Il peut également é&re question
d’ expectorations, comme |’ indiquent des passages thérapeutiques ou ominaux se situant dans
un contexte de symptomatologie pulmonaire ainsi qu’un commentaire médica *°?. Relevons,
d’une part, I’ écriture sumérographique UH qui comporte une certaine incertitude quant alalecture
akkadienne du terme*®3, d’ autre part, I’expresson UH TUK qui se construit cette fois avec le
verbe raSl « avoir », pour signifier quelque chose du type « avoir des crachats ». Dans sudlam, il
est question une fois d hypersidorrhée®®* et a deux reprises, dans la deuxiéme tablette, de
crachats teintédméés de sang, voire d hémoptysie*®. Dans d autres passages de la méme
tablette, se retrouve & cing reprises I’ expresson UH TUK (. TUK/MES(-8)*%, celle-ci se trouvant
trois fois dans un contexte de toux*®’. Relevons que le méme terme ru’tu peut s appliquer a des
végétaux, signifiant ainsi « suc » ou encore « exsudat »*%,

Le terme suivant de la ‘famille’ considérée ici est rupustu. D’une facon générale, il s agit
aussi de quelque chose de liquide qui peut emplir la bouche*® et s écouler dehors ou étre
craché®®, e terme peut également s appliquer a des animaux, dont on peut prendre le rupustu
comme ingrédient de pharmacopée®. Peut-ére la nuance gpportée pourrait &re cdlle de « bave »

4% Comme on I’a vu plus haut, le terme peut se rattacher a un contexte de sorcellerie (cf. note 486). Dans
un méme contexte, le ru’tu peut étre donné a manger (cf. Ch. 1, note 193 [voir notes complémentaires]).

41 Voir Stol 1993, p. 8-9. Peut-étre le terme peut-il également désigner occasionnellement la mousse
(sanglante) qui apparait aux lévres lors de certaines convulsions (dans la phase résolutive de crises tonico-
cloniques généralisées), voir la traduction de Kinnier Wilson de UH par « foam » dans SA.GIG 26 : 15', 17,
18, 29, cf. Kinnier Wilson/Reynolds1990, p. 190s. ; il pourrait cependant, dans tous ces cas, également
s'agir de perte de salive, en rapport avec |'abondante salivation qui, parmi d’autres signes
autonomiques, accompagne la phase clonique de la crise convulsive tonico-clonique généralisée (voir
par exemple Adams/Victor 1993, p. 275). A noter que Stol propose que rupustu (qui ne se rencontre pas
dans un tel contexte) soit probablement le terme akkadien pour désigner la mousse, cf. 1993, p. 8.

%2 DIS NA su-URU(sudlam) %a §-hi GIG-ma GI.GID MUR.MES-8i IM SA; G-sa-al G-gan-na-ah UH TUK-&i
« si un homme est malade de toux sibilante, que son arbre respiratoire est empli d'air, qu’il tousse, qu’'il a
des acces de toux (et) qu'il a des expectorations » RA 40, p. 116 : 8-9 ; DIS NA su-URU [GIG...] UH TUK |
...] AMT 81,1 r. iii 17-18; G-sa-al G-na-has u UH-su i-3al-lu TDP 180: 30. Cf. également le
commentaire médical suivant, qui parle de ru’tu des poumons : UH-su MUR.MES [...] lib-bu-U i-sa-" u-ul
u UH-su i-[...] SpTU 1 31 r. 31-32. Le crachat peut étre décrit comme blanc (UH-su pe-sa-a-at BAM 449
iii 25 il en est de méme pour sudlu, cf. AMT 50,3 r. (!) 1 and 6), comme noir (UH GEs SUB.SUB-a TDP
180 : 31) ou comme teinté de sang (cf. plus loin dans sualam). A propos du UH sec (DIS NA UH Za-bu-ul-tu
[...] AMT 23,4ii 5, dans un texte qui parle par ailleurs d’un homme malade de UH (DIS NA UH GIG AMT
23,4: 1), voir la note correspondant a BAM 575 ii 28 dans |’'édition diplomatique [voir notes
complémentaires]).

493 \raisemblablement ru’tu, mais rupudtu (cf. ci-dessous) ne peut étre exclu. L’ AHw considére, avec un point
d’interrogation (ala fin de rupudu(m) 1.), que la lecture de UH est préférentiellement ru’tu, alors que rupudtu
serait plutdt écrit phonétiquement, ce qui n'est apparemment pas le cas du CAD sub Sehu 1. qui, a propos de
UH TUK-§ (RA 40, p. 116 : 8-9), lit rupudta irtad.

4% JH ma-gal SUB.MES A.MES ina KA-80 mal-da-ris GIN-ku BAM 578 i 27.

4% ... KI] UH-8 MUD SUB.SUB BAM 575 iv 11; DIS NA K| UH-8& MUD SUB.SUB-a NA Bl ta-a43-ni-qa
GIG BAM 575 iv 34,

4% DISma UH TUK.TUK BAM 575 ii 14; DISma UH TUK.TUK gan-ha UD.[DA! KUR ibid. 28; UH
TUK.TUK-§ ibid. 38; DIS NA SA.MES-81 nap-hu gu-ha u UH TUK.MES-§ ibid. 43 ; ga-ah-ha TUK ... UH
TUK.MES-§ BAM 575 iii 12.

497 BAM 575 ii 28, 43 ; BAM 575 iii 12.

498 \/oir AHw sub ru’ tu(m) 13.

49 Comme le ru’'tu, ainsi que I’indique Surpu : ru-' u-t( ru-pud-ta pi-i-80 im-ta-li « sa bouche est emplie de
rut'u et rupustu » Surpu V11 30.

500 | e terme peut se construire avec des verbes comme saréru et nadl. « crachat » est effectivement le sens
proposé par I’ AHw sub rupustu(m) : « Auswurf »,

01 voir I’ AHw sub rupustu(m) 3. ainsi que le commentaire de la ligne 16 de la premiére tablette des présages
médicaux ou il est question du rupustu d’ un boauf, George 1991, p. 148 : 16b.
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ou « glaire»®%2, Comme dit plus haut, en raison d’ un sumérogramme UH partagé, il est difficile de
différencier clairement entre ru’'tu et rupustu dans les textes médicaux. Ce dernier terme pourrait
étre écrit préférentiellement sous forme phonétique™2. Dans sudlam, il se rencontre une fois
isolé dans un contexte difficile®®* et une autre fois, concernant I’ épigastre, avec le verbe radi,
dans un contexte de pathologie digestive®®. Cette proposition doit ére mise en pardlde avec
d’autres présentant la méme symptomatologie®®. Le sens de «salive» ou «crachat » ne
convient pasici, mais la mention d une provenance épigastrique indique la présence potentielle
d'un reflux gastro-cesophagien lequel, plus ou moins acide, est fréquemment accompagné de
bralure épigastrique. 1l est fait effectivement mention par la suite, dans quelques passages,
d’un épigastre qui briile®’. Le terme pourrait donc bien rendre compte, dans ce contexte, du sens
technique particulier de « régurgitation »°%,

Le terme hahhu, également compris dans la méme famille lexicale que les termes précédents,
rassemblés sous un méme sumérogramme UH, se référe vraisemblablement comme ceux-ci &
guelque chose qui peut ére craché mas présente, en revanche, une connotation uniquement
pathologique. Le verbe correspondant hahl (vu plus haut sub 11.B [p. 336, IMC 34 26-27])
signifie « rejeter par la bouche, vomir » et peut s’ employer pour des matieres aimentaires ou
des liquides corporels. Contrairement au terme dérivé huhhitu®® qui désigne ce qui est vomi,
hahhu se référe surtout a la sphére respiratoire®®. Il désigne ains un symptome-maladie qui
comprend des accés de toux, ains que les expectorations qui en résultent éventuellement®!!, Dans

02| a provenance n'est pas spécifiée, hormis un texte d’ extispicine, qui parle de sécrétions de la trachée:
BE GU.MUR ru-pu-us-tG U-tab-bak « si le trachée produit (déverse) du rupustu » Sm. 283 : 3 (Boissier 1905, p.
70:3).

503 En accord avec I’ AHw (cf. |es attestations).

S04 BAM 575 25.

505 DISNA SA.MES-3i nap-hul SAG SA-&i ru-pu-ul-ta TUK.MES-& BAM 575 i 45.

506 Références que le CAD S attribue toutes & Suppultu ; relevons cependant le passage paralléle suivant qui
implique également I’ épigastre : SAG SA-80 UH TUK.MES-& BAM 90: 10° (voir la note relative & BAM 575 ii
45 dans |’ édition diplomatique [voir notes complémentaires]).

07 DIS NA SAG SA-i ru-pul-ta TUK-§ SAG lib-bi-&i U-sa-rap-31 BAM 190 : 22-23, cf. [DIS N]JA SAG SA-
&0 ru-pil-ta TUK.MES-§ SAG SA-3( U-sa-rap-80 AMT 48,2 : 1, DISNA SAG SA-&i ru-pul-ltal TUK.MES-§
SAG SA-30 U-sar-rap-30 STT-1 102 : 7-8.

508 £t il paraft |égitime de parler de « pyrosis » (sensation de brllure qui part de |’ épigastre et remonte ala gorge,
avec renvoi de liquide acide et brllant) a propos des exemples cités ci-dessus (BAM 190 : 22-23, AMT 48,2 : 1,
STT-1102 : 7-8). Au niveau du diagnostic, on peut penser aune hernie hiatale.

509 Qu plutét huhatu, cf. Stol 1998, p. 349.

510 Plusieurs passages de textes médicaux mettent en effet en paralléle les termes hahhu et sudlu. Au niveau de la
symptomatologie, on peut citer : DIS NA su-a-lam ha-ha u ki-sir-td M[UR.MES GIG] BAM 548 iv 14’ ; [...ha]-
ah-ha DIB.MES-su (-sa-al ina su-a-[li..] AMT 51,2: 4. De méme, dans les listes o’ ingrédients, les deux termes
sont considérés conjointement (cf. U MIN (= U su-a-lim TAR-si) u ha-ah-hi STT-1 92 ii 12-14) ou ala suite (cf.
U1 ha-hi : SU.IBILASJAM] BAM 2 v. 7 qui suit et reprend un traitement contre le su’alu). Il en est de méme
pour un commentaire médical séleucide qui indique [...] // su-URU(@lu) ... $&-nis su-a-a-lu ha-[a]h-ha [...h]a-
ah-hu SpTU 1 52 : 8-10. Dans d’ autres textes, également, hahhu est mis en paralléle avec des termes définissant
latoux (comme sudlu, guhhu ou &lu) ; ainsi dans des textes a caractére rituel : EN ni-i’-i§ ni-ih-lu(var. -li) gu-
uh-hu ha-ah-hu ru-[u’-tu] Surpu V11 88, repris par [EN ni-i’]-&u ni-ih-[lu] Surpu | r. ii 3 et ha-ah-ha ru-u'-ta 0 su-
a-latu-Samri-si-ni KAR 2 226 i 8 ; ou des textes a caractére ominal : Su-lu u di-hu // ha-ah-hu KUR DIB-bat CT
3919: 124, voir auss ha-ah-hu u LBAT 1569 : 3.

51| est peu vraisemblable, en particulier, gu'il s agisse d’ une toux séche, non productive, comme le suggére
Adamson (1979, p. 4) dans son passage sur le terme. Cette proposition, qui est une tentative de différencier
sualam de hahhu, prend appui essentiellement sur le fait que les traitements végétaux proposés pour ce dernier
seraient de nature expectorante, ce qui suppose, d’ une part, que les plantes sont bien identifiées, d'autre part,
gu'on a une connaissance et utilisation rationnelle de celles-ci, en accord avec notre propre connhaissance
biochimique de leurs propriétés ains qu’avec nos connaissances nosologiques actuelles (voir méthodologie).
L' exemple que prend I'auteur pour illustrer une toux irritative non productive n’est pas probant (relevons
gu’un traitement expectorant n’aurait d' ailleurs aucun sens dans ce cas) : il n’'est pas question d’ eau infiltrant
les poumons et signant un ogdéme pulmonaire (exemple repris par ailleurs par Haussperger qui considére
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la série sudlam, on releve le terme a deux reprises, dans une colonne a symptomatologie plutét
abdominale, mais égaement thoracique a la fin : une premiere fois, le ventre est dit empli de
hahhu et une autre, le hahhu a saisi le patient>*2, Suggestivement, le traitement proposé pour le
premier cas commence par provogquer un vomissement en faisant boire une potion émétique au
malade. Peut-&re pourrait-on traduire le terme par «catarrhe», nom ancien désignant des
inflammations des muqueuses avec hyperséerétion de régions concernées, ce qui, tout en gardant
une orientation respiratoire privilégiée, permettrait d’ éviter un cloisonnement trop strict entre des
régions potentiellement concernées par lamaladie.

Relevons ici encore le terme gidhu qui désigne quelque chose qui peut étre craché ou
vomi® et aussi I’ affection-symptéme qui en résulte®4. Mentionnons aussi e verbe hidlu
qui, dans un emploi médical, qualifie de facon privilégiée un exsudat qui peut étre
hémorragique des dents® et qui apparait une fois dans une variante du présent corpus®®.

L e terme sudlu, comme récemment relevé par Stol, se rattache, par saformation en purast (su'alu),
a une famille comprenant entre autres plusieurs termes a connotation péorative impliquant des
maladies, évacuations corporelles ou rebuts”l’. Le terme appatient & la sphére respiraoire
uniquement & désigne a la fois la toux et |’expectoration qui en résulte. Une incantation lui
attribue d'ailleurs son siége entre les poumons™8. Le verbe sa’ alu correspondant est intransitif et
peut servir également a désigner une toux séche, non productive®®®. Le fait d’ expectorer peut
étre implicite dans le verbe sa’alu ou se dire (sudlam) nadd ou ru'ussu Sall. La couleur de
I’ expectoration peut étre spécifiée®® aing que le caractére de latoux®?. La maladie peut prendre

également qu’'il s'agit d’ cedeme pulmonaire, 1997, p. 207); le texte parle en revanche d'un thorax malade et
de nourriture et boisson qui ne « passent pas» et de toux : DIS NA GABA-su G[IG-mja NINDA u A ina GABA-3I
GUB.MES-su ha-ah-ha TUK.MES BAM 547 iv 13'.

512 D]SN[A] SA-31 ha-ah-ha SAs (BAM 575iii 18) ; DISNA ha-hu DIB-su (BAM 575 ii 21 + KI.MIN 23 et 24).
513 Avec les verbes nada (SUB) ou parii : DISNA NINDA GU; KASNAG-ma [K]ID-ha SUB.MES pi-qam NU pi-gam
KID-ha ip-te-ni-ru-lil BAM 75 : 5-6.

514 Ains peut-on ére malade de gidhu (BAM 1 ii 41). Dans le passage DISNA ZE KID-ha lu-ba-[7a... ] BAM 578 ii
7 du présent corpus, il est de méme vraisemblable que le verbe arestaurer soit GIG et non une forme de « vomir »
(contra CAD sub gidhu), cf. les propositions des lignes 9, 11, 13, 14, 18, 20/21 et 23 suivantes. La restitution
par lubatu ne pose par ailleurs a ce moment plus de probléme, alors qu’elle aurait été difficilement conciliable
avec un verbe «vomir », Relevons par la méme occasion que, indépendamment du fait que le terme qudhu
pourrait effectivement se révéler un terme différent en raison d'une lecture sahhu possible de KID-hu/ha, la
distinction supplémentaire introduite par le CAD entre un gidhu se référant a un symptdme et un qudhu, a. une
maladie paralt arbitraire. Remarquons encoreici que hahhu et gidhu peuvent étre considérés ensemble (ha-ah-hu u
gid-hu KUR DIB-bat CT 39 19: 122) ou a la suite (dans une tablette sur les ingrédients pharmaceutiques, la
proposition U NA & gid-ha GIG BAM 1 ii 41 précéde quatre propositions concernant le hahhu BAM 1 ii 42-45).
Dans un cas de maadie gidhu (NA BI gid-ha [GIG] BAM 39: 2), le traitement proposé est chirurgical (ouverture
au niveau de la quatrieme céte, voir plusloin [note 610]).

515 \/oir ZU.MES MUD i-hi-il-la STT-1 102:1-2 ; DIS NA IZUL.MES-81 en-& lu MUD i-hi-il-la BAM 543 i 13, cf.
DISNA IZULMES-&i nu-u$-8-ma MUD i-hi-il-la BAM 543 17 ; U da-mu i-hi-la BAM 533 : 3.

516 7J. MES-& i-hi-la BAM 159 i 38 var. G de BAM 578 i 50.

517 Cf. la maladie lubdtu, 1a morve updtu, le crachat huhatu, la saleté U’ atu, voir pour cela Stol 1998, p. 348-
349. |1 en est cependant autrement pour ru’ tu, de formation pus(t), al’instar de la sueur zu' tu, cf. GAG § 54 j*.
518 ina bi-rit ha-Se-e it-ta-di 95GU.ZA-&1 BAM 549 iv 7, cf. (MUR.MES) BAM 553:1' et ABRT 2 11 ii 22 (cf. note 42
de Koécher, BAM VI p. XXII, pour I'inversion des cbtés de ABRT 2 11). Dans le méme ordre d’idée, rapportons un
passage de Surpl qui stipule que la toux affaiblit le thorax ([g]u-uh-hu su-a(var. ’)-lu i-rat-su G-tan-ni$ Surpu
V11 30, version akkadienne). Relevonsici qu’ une claire répartition entre respiratoire et digestif ne va pas de soi,
ains chez les Egyptiens, la toux proviendrait du ventre (« la toux est dans le ventre » pap. Ebers 321 54, 10, cf.
Grapow 1954, p. 71).

519 DIS NA ta-bi-lam G-sa-al ul SUB-a BAM 549 iv 4, cf. DIS NA ta-bi-lafm ...] AMT 81,1iii 22, ains que DIS
NA ta-bi-lam U-sa-a[l] BAM 551 iii 6'. (Voir auss note relative a BAM 575 ii 28 dans |’ édition diplomatique [voir
notes complémentaires)).

520 Dans AMT 50,31, 1 &t 6 : DISNA KI.MIN su-a-lanBABBAR SUB.MES-a.

521 Ainsi, dans un passage médical, on reléve une toux sibilante/sifflante : DIS NA su-URU(&lam) %a §-hi GIG RA
40 116: 8, ainsi qu’une tentative d’explication, supposant que |’arbre trachéobronchique est empli d'air:
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un caractére épidémique®®?. Notons par parenthése le terme tardif et peu usité: Slu qui signifie
également « toux »°%,

Dans le présent corpus, le terme fait partie de I'incipit et, a ce titre, apparait réguliérement dans
les colophons; il ne fait cependant pas partie de la symptomatol ogie considérée dans le corpus®?,
Le verbe ganahu signifie également « tousser », que latoux (guhhu ou gahhu) soit productive
ou non>®. Au systéme Il, la signification reste la méme; le contexte peut étre
essentiellement respiratoire®®® ou plus complexe. Dans un cas, il est par exemple question d’ une
douleur épigastrique avec douleur des hanches et toux, |e diagnostic rapporté éant celui d’ une
affection des poumons®?’ ; dans d’ autres cas, il peut &tre question de nausées ou vomissements
concomitants, une modification du champ sémantique ne semble cependant pas nécessaire, car le
verbe sa’ alu « tousser » peut également setrouver dans un contexte similaire®?®, Dans le présent
corpus, on reléve le terme gahhu®?® ainsi que guhhu®®.

Relevons ici également |le verbe guhhubu, pour lequel les dictionnaires proposent
la signification de « tousser » sur une base éymol ogique.

GI.GID MURMES&G IM SAs RA 40 116: 8-9. Cette désignation traduit la présence d’une composante
obstructive, créant un obstacle partiel au passage de |’air dans les voies aériennes et compatible, par exemple,
avec un asthme ou une bronchite obstructive. Pour des sibilances respiratoires, voir aussi le passage suivant
des présages médicaux ou il est question de poumons qui émettent un son désigné par le verbe halalu (verbe
aussi employé pour une flGte, voir réf. CAD sub malilis et malilu) : ha-Su-Su i-hal-lu-lu/a TDP 184 : 21, SA.GIG
22:71. Latoux peut également étre qualifiée de « mauvaise », comme I'indique un passage du Ludlul Tsu-Ul-lu
lem-nu Ludlul 11 53).

52 Comme |I’annonce un passage de Summa alu, qui stipule que si I’eau d une riviére est comme celle du
marais, la maladie sudlam va déferler dans le pays (CT 39 14: 6, voir Ch. | p. 40 [voir notes
complémentaires]). Relevons qu’ Haussperger considére a ce propos qu'il pourrait s'agir de grippe (1999, p.
175).

523 \/oir le CAD S sub silu D.

524 |1 se trouve, par contre, a plusieurs reprises dans le corpus DIS NA KIRs-81 DUGUD : BAM 548 1, 8, 17 ; iv
2',14 ;BAM 549 10; iv 6s., 12, 17 ; BAM 550i 1', 8' ; iv 8 ; BAM 552 iii 3' ; BAM 555 25.

55 Ainsi, dans la lettre kassite, on reléve une toux séche (ganahu), soignée par une potion expectorante,
qui provogue une expectoration (sualam nadd) : ‘NP 3a i-ga-an-ni-hu-ma la [id/na]-da-a ma-as-ga-ti [34 ...]-kil
ki-i as-ta-[g]u-U-§ su-a-lam it-ta-da-a « NP qui toussait mais n’'[ex]pectorait pas S est mise a expectorer apres
quejelui aiefait boire desboissons[...] » AOAT 52 App. Q 3.2 (6) : 18-20 (= PBS 1/2 72).

526 On reléve en particulier dans un contexte respiratoire : U-sa-al U-gan-na-ah UH TUK-& RA 40 116 : 8-9 (cf. ci-
dessus) ains que Ul-ga-na-ah BAM 145 : 15 ; dans ce dernier cas, il est question d’un arbre trachéobronchique
qui s occlut ou S obture pendant le sommeil, provoquant un accés de toux: [ina sa-la]-li-84 GI.GID ha-3e-30
[it-t]i-nu'-is-kir [Ul-ga-na-ah BAM 145 : 13-15.

527 [DIS NA] SAG SA-&1 IMASSIILA.MES-& GU,.MES-& G-gan-na-ah [NA B]l MURMES IGIGI UD.DA
SA.SA BAM 564 i 14'-15'.

528 C'est dans la tablette 22 des présages médicaux que I’ on trouve plusieurs cas d emploi de ganahu dans un
contexte qui a permis au CAD G d'émettre une réserve quant a une signification a caractére uniquement
respiratoire du verbe, proposant de considérer qu'il s'agisse a la fois d’'accés de toux et de nausée (avec
également un argument étymologique tiré de I'araméen, voir CAD sub ganahu discussion). Ainsi, on reléve le
cas d'un patient ayant de |’ appétit mais ne mangeant pas (DIS i-resti SA APIN-ma la GU; (-gan-na-ah TDP
176:4, cf. AOAT 43, p. 251) et celui d un patient qui a de la fiévre et des nausées (DIS NA KUM-im SA-&j i-ta-
na-aS U-gan-na-ah TDP 180 : 25, AOAT 43, p. 253). Il convient cependant de constater parallélement le méme
type de contexte pour le verbe sa ‘alu (fiévre et nausées : DISNA KUM ma-dam TUK-ma.... i-sa-ul u SA-&0 ana a-
re-ei-ta-na-s&-a TDP 180 : 26, AOAT 43, p. 253). Quant au passage TDP 180: 29, il concerne alafoisles deux
verbes (dans un contexte d'inflammation abdominale, douleurs épigastrique et articulaire et rejet de
crachat : DIS SA-& emma NINDA GUz-ma KAS NAG-ma G-gan-na-ah SAG SA-31 u MASSILA.MES
GU7.MES-30 U-sa-al U-na-hat u UH-su i-Zal-lu TDP 180 : 29-30, AOAT 43, p. 254).

529 Sous la forme ganhu : DIS-ma UH TUK.TUK gan-ha UD.IDA1 KUR BAM 575 ii 28, ou gahhu: DIS NA
SA-30 ga-an-nu ga-ah-ha TUK BAM 575 ii 12.

530 DISNA SA.MES-3 nap-hu gu-ha u UH TUK.MES-&§ BAM 575 ii 43.
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Le terme kisirtu comprend, en raison de sa racine, la notion de former/assembler en nouant,
en joignant®3. En ce qui concerne les références médicales, il en découle un champ sémantique en
rapport, soit avec le résultat de I’ action, soit avec |’action elleeméme. Dans le premier cas, il
semble s'agir de matiére « agrégée » (« caillot ») qui peut ére rgjetée par la bouche, que ce soit de
la sphére pulmonaire®? ou digestive®®. Dans le deuxiéme cas, il est question d'un éat
pathologique®* ; il est vraisemblable que des notions comme I’ obstruction (blocage) ou le
pincement (spasme) voire peut-ére une induration (par contraction ou autre®®) interviennent,
et qu'il sagisse de la traduction d'une sensation pathologique (une forme de douleur a
caractére constrictif®®). Le kisirtu peut affecter les poumons (kisirti ha3é) ou le libbu (kisirti
libbi). A propos d affection a caractére respiratoire®’, le terme kisirtu est mis en paralléle avec
sudlu et guhhu dans I’'incantation contre le suélu citée plus haut>® ; le kisirti ha$é peut, par

531 Cf. le verbe qui appartient au groupe de verbes dont le champ sémantique est centré sur la notion verbale
de « lier », voir plus haut sub I1.F [JMC 34, 52-57].

582 C’est vraisemblablement le cas dans |'exemple suivant (cf. U-gan-na-ah «il tousse »), ou est
spécifiée la couleur, noire, de ce qui est alors une expectoration : U-gan-na-ah u ki-sir-ta-80 GEs TDP 180 :
25, cf. AOAT 43, p. 253 (SA.GIG 22 : 25). Il pourrait s agir dans ce cas de caillots de sang noirétres. Relevons
aussi, un peu plusloin, ki-sir-ti SA GEg ITUKI-& TDP 180 : 28, cf. AOAT 43, p. 254 (SA.GIG 22 : 28), peut-étre
« caillots (de sang) internes noirétres » (cf. aussi Stol 1993, p. 32, note 85, « black ‘bound matter’ of the
‘heart’ (= entrails) »). A moins que, dans ce passage, kisirti libbi ne soit & prendre comme tel pour
désigner I’ affection elle-méme (voir plus loin), la couleur étant alors essentiellement un point de repére
ominal. Sur la base de ces deux passages, Adamson (1981) reléve que la description de la couleur du
kisirtu implique que celui-ci fOt visible et donc a |’ extérieur du corps; il écarte cependant un éventuel
rejet par la bouche argumentant de fagon erronée que le mot ru’tu est déja documenté a ce sujet et propose,
en contrepartie, qu'il s agisse des urines (1981, p. 126), ou il interpréte de méme kisirti libbi comme une
oligurie). En dernier lieu, sur labase du TDP 180 : 28 et d'un passage impliquant un pansement a appliquer
sur le kisirtu (UGU ki-sir-te LA-ma BAM 556 iii 4'), Haussperger propose que le terme désigne une forme de
Iésion externe, qu' éle interpréete de fagon spécifique comme des infiltrats actinomycosiques (1999, p.
176-177). Si I'hypothése d' une |ésion externe mérite effectivement d’ étre considérée dans ce dernier cas, le
passage cité a la note qui suit (SAA 10 217 : 12), semble bien dénoter que le ka/isirtu est une matiére qui
peut étre rejetée par la bouche, ce qui est également en accord avec le fait que, dans le passage TDP 180 : 25,
il se situejuste apres « il tousse » (U-gan-na-ah u ki-sir-ta-80 GEg).

53 Ainsi une lettre sargonide parle de kasirtu qui est vomi (avec le verbe ga’u (&’ u, ka’u) : ka-sir-tl ig-ti-
a SAA 10 217: 12. A relever également ici une référence dans un contexte médical, se rapportant a une
structure pathologique qui s'est formée sur les yeux : UGU-nu-Si-na ki-sir-tu kas-rat « au-dessus d’ eux
(les yeux), un repli s'est formé» BAM 513 iii 27, 514 iii 30. Cette acception avec un sens
anatomopathol ogique fait écho aux emplois de kisirtu en extispicine, ou il désigne une partie du foie (voir
le CAD sub kisirtu 3.b et Jeyes 1989, p. 74).

534 Qui est répertorié dans la liste standard, cf. MSL 9, p. 93: 68, et dont I’ équivalent sumérographique
donné (SA.DIB) indique de fagon trés générique une maladie interne. Voir auss : [$].mah Ztahara
sadib.b[d] i-sil-tu ki-sir-tu si-mi[r-tu] CT 51 182: 1 et dupl. inédit Sm 1580 (communication personnelle
de M. Stol). A relever la référence a cette maladie également dans un catalogue de textes médicaux (u ki-
sir'-te GIG Beckman/Foster, 1988, p. 12 n° 9b: 11'), ains que dans un passage lacunaire des présages
médicaux (ki-sir-ti GIG SpTU 4 152 : 62). Dans des apodoses de deux compendiums pal éobabyloniens
d'extispicine, il est fait mention d'un ki-si-ir-ti NUN / ERIN NUN, dont il est difficile de cerner le sens
précis (un état pathologique ou autre chose, une obstruction, un contingent de soldats, voir Jeyes 1989, n°
14:34,35etn° 13r.19". 20’ et comm. p. 156).

535 Voir dans AHw sub kisirtu(m) « Verdickung ».

53 Noter, & ce propos, le passage oul le kisirti hasé peut tourner en dikdu (DIS NA ki-sir-te MUR.MES GIG
ana di-ik-§ [GUR...] BAM 554 : 10, restauration différente du CAD sub dikSu). Sous toute réserve, il et
tentant d'interpréter ce passage comme une symptomatologie qui débute par une dyspnée (difficulté a
respirer) et qui «tourne» en angor ou infarctus (douleur), ce qui restitue un tableau clinique tout a fait
cohérent.

37 pour kisirti hasé, voir dans le CAD sub kisirtu 1c. (BAM 554 : 10’, 555 ii 14 et 25 et 556 ii 70’), cf. auss
DISNA su-a-lamha-ha u ki-sir-td M[URMES GIG] BAM 548 iv 14'.

538 (Pars sudlu! ce n'est pas ta place) 34 ki-sir-ti gu-uh-ha u su-[URU] 9Gu-la be-let TI.LA li-3e-lu ... « que
Gula, dame de vie, enléve (I'emprise) du kisirtu, du hahhu et du sudlu » BAM 549 iv 8-9, le verbe li-Se-lu est lu
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allleurs, entrer en diagnostic différentiel avec sualu®° ; il est cependant difficile de savoir a quoi,
précisément, se référe I'expression qui peut s appliguer méme dans un cas ou aucune
symptomatologie respiratoire n’ est décrite®. Quant au kisirti libbi, il en est question une fois
dans la série sudlam™®, a propos d’ une hémoptysie®*?. A la fin de cette méme colonne,
I’expression kisir libbi, qui peut par ailleurs désigner un sentiment®>3, prend le relais a deux
reprises, dans un contexte uniquement digestif (maux d’ estomac et vomissements)®*. Il s agit de
I”unique attestation de ce terme dans un contexte médical de ce type, qui ne peut donc pas étre
cerné de maniere précise, s cen’'est qu'il s'agit d’une expression paralléle a kisirti libbi et qui
parait indiquer une forme pathologique du type « obstruction » interne.

Comme dit plus haut, la racine KSR se rattache au groupe de verbes comportant la notion de
lier, dont KS', a symptomatologie abdominale prédominante. Il n'est paralélement pas
indifférent de rapporter que, dans sualam, la symptomatologie pour kisir libbi de BAM 575
iv 37 est exactement la méme que celle de Kis libbi dans BAM 574 i 26. Quant a la
signification dans ce contexte digestif, que ce soit une sorte de projection
physiopathologique a caractére objectivant®™® ou de la traduction dune sensation

d' apres ABRT 2 11 ii 25. Lafin est incertaine (voir le verbe en BAM 549 qui commence par Iul, et le duplicat
BAM 553, qui donne|...] dur--ka TUs.EN, alors qu’en ABRT 2 11 ii 25 on lit hu/bak kat).

839 1..] lu ki-sir-te MUR.MES lu su-a-lam GIG BAM 555 ii 25; DIS NA su-a-lam ha-ha u ki-sir-td M[UR.MES
GIG] BAM 548 iv 14'. Il pourrait y avoir plusieurs types de kisirti ha%e : ana ki-sir-te MUR.MES DU.A Bl SIGs
« pour améliorer tous les kisirti des poumons » BAM 555 ii 14 ; cette proposition pourrait cependant auss
étre traduite différemment : « pour guérir totalement du kisirzu des poumons », de sorte qu'il est difficile de se
prononcer a ce sujet (voir auss sub Ch. 6,1.A.2 [JMC 34, 68]).

590 [DIS NA...7] SA-3l it-ta-na-az-K AP (zagapu 1V3) SA.MES-30 MU.MU NINDA ina KA-si GUR.GUR mim-
ma GU--ma UGU-&1 NU DU10.GA NA BI ki-sir-te MUR.MES GIG BAM 556 ii 70". Envisager dans ces conditions
de considérer kisirti hasé comme un symptéme respiratoire obstructif (du type asthme) parait pour le moins peu
indiqué. Voir également les notes 407 et 394 [JMC 34, 49 et 48]. Mentionnons ici le fait qu'Haussperger a
essayé d’appliquer un tableau clinique précis a I'entité kisirti ha$é. L’auteur distingue au départ quatre
situations cliniques possibles : I'asthme (en regard, pour le kisirti libbi, prenant libbu au sens de « coaur »,
elle parle d’'angine de poitrine), une broncho-pneumonie, une pneumonie et une actinomycose, cette derniére
invogquée en raison de la présence supposée de |ésions externes noires (1999, p. 176-177), comme vu plus haut,
cependant, il ne sagit vraisemblablement pas de lésions externes (cf. note 532; notons par ailleurs que
I’ actinomycose, une infection bactérienne endogéne pseudo-fongique, produit des nodules durs avec tendance
au ramollissement et a la fistulisation, de couleur plutét rouge, la localisation thoracique étant rare, voir par
exemple Touraine/Revuz 1997, p. 85-86). Pour le passage qui vient d’ étre énoncé (BAM 556 ii 70’), Haussperger
considére qu'il peut s'agir de pneumonie ou d une actinomycose, cette derniére étant la maladie qu'elle
envisage, apparemment, comme |’ explication unitairement la plus satisfaisante dans d autres cas également
(1999, p. 177-178). Il n’est pas sUr, cependant, a notre sens, que I’ unité soit a rechercher dans le microorganisme
responsable, sans compter les tableaux cliniques forts différents qu'il peut occasionner. Relevons qu’une
optique qui envisage les entités nosologiques akkadiennes essentiellement du point de vue médica
contemporain présente notamment le risque de dresser un tableau erroné des maladies de I’ époque et de perdre,
en I’ignorant, la spécificité akkadienne dans I’ approche ala maladie et dont, par exemple, un texte comme STU
1 43 sur les origines des maladies montre combien elle différe de lanétre.

541 Quant & I’ autre attestation, tirée des présages médicaux (ki-sir-ti SA GEg ITUKI-& TDP 180: 28), il en adéja
été question plus haut (voir ci-dessus).

521 . KI] UH-81 MUD SUB.SUB ki-sir-te SA GIG UD.DA SA.SA SA-i ger-bé-nam GIG BAM 575 iv 11. Pour le
méme symptdme, un peu plus loin, le diagnostic invoqué est tadniqu: DIS NA KI UH-36 MUD SUB.SUB-a
NA Bl ta-4Sni-ga GIG BAM 575 iv 34 (voir la note relative dans I'édition composite [voir notes
complémentaires]).

53 De colére, cf. CAD sub kisru 5. A remarquer son utilisation potentielle sous cette acception dans un texte
médical, voir BM 64174 ou I’ expression qualifie la colére divine (ki-sir SA DINGIR 1. 12), cf. Abusch 1999, p.
118.

54 DIS NA ki-Isirl SA GIG-ma BAM 575 iv 37, cf. [DIS N]A .ki-sir [ib-bi GIG-ma ibid. 43.

545 Commeil ressort de I’incantation qui parle d’intestins kussurd : SA.NIGIN Ku-us-su-ru BAM 574 ii 21.
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douloureuse subjective®®, il est difficile d’ étre affirmatif (voir aussi plus haut sub I1.F
[voir IMC 34, 52-57]).

A mentionner également les termes Sini’tu et Sand’u. Le premier se rencontre seulement dans le
présent corpus, ou il apparait adeux reprises : dans un contexte de thorax malade ou de douleur
thoracique (diksu), il est question d’une impression de « sable, poussiere », qui caractérise
I’ affection Sini’ tu®. Comme I’indique laliste standard des états pathologiques, le verbe Sané’ u
concerne le GU, ki%adu, le cou ou la gorge®®. L’ expresson SAHAR TUK pourrait ains étre,
en quelque sorte, équivalente a « avoir un chat dans la gorge »**, e Sini’ tu pouvant peut-étre
correspondre a une sensation du type « mal de gorge », correspondant a une « pharyngite »,
avec un accent porté sur I'irritation produite. Le verbe San&'’ u, rapporté a la gorge, signifie de
méme «avoir ma a la gorge», «irriter la gorge»®®. Pour terminer ce point sur la
symptomatologie a caractere respiratoire, relevons encore I’ expression ikku kar( qui signifie de
fagon usuelle « avoir une humeur irritable, étre excité, impatient » mais qui pourrait auss, dans
certains des passages a caractére médical, signifier de fagon plus somatique « avoir le souffle
oourt », une dyspnée>?.

V. Symptomatologie impliquant la vésicule biliaire et la bile, icteres

Le corpus sudlam regroupe dans la tablette 578 une bonne part des cas de jaunisse traités dans les
textes médicaux thérapeutiques. L e terme de « jaunisse »*2 trouve un correspondant naturel dans
Iakkadien amurriganu, composé sur la racine WRQ « étre jaune/vert »> ou le
sumérogramme (1Gl1).SIG7.SIG7%

546 Cf. aussi plus loin, sur la méme ligne que ki-Isirl SA GIG, la mention que I’ estomac est douloureux :
TUN-&G (l-sa-hal-80 BAM 575 iv 37.

547 DISNA GABA-su GIG-ma GIM §-né-eti SAHAR TUK.TUK-§ BAM 575 iii 55; DISNA di-ik-8u ina GABA-&(
TAG.TAG-su-ma GIM §-né-€ -ti SAHAR i-84-an-na-a’ -su BAM 575 iii 65.

58 Cf. ML 9, p. 92:36-37.

59 A remarquer aussi la correspondance lexicale du verbe sand’u avec sa’alu « tousser » (Malku IV 68, cf.
CADsubsand’uetsa’@lulLL).

50 Ce sens convient mal a TDP 178 : 6 et la forme verbale pose probléme. Pour ce passage (SA.GIG 22 : 6),
voir les remarques pertinentes de AOAT 43, p. 263-264. Quant aux passages de sudlam ou il est question de
cette symptomatologie, en particulier celui ou le patient présente une douleur thoracique de type dikSu
(BAM 575 iii 65s.), il serait tentant de penser a I'irradiation cervicale d'une cardialgie (voir aussi la
présence d'un souffle court) ; le caractére irritatif du Sini'tu (epéru, « sable, poussiére ») n'apparait
cependant pas compatible avec un tel paralléle.

551 Dans certains cas, le contexte symptomatologique implique plutét qu’il s agisse d’humeur labile, en
particulier quand il est question d’un patient déprimé : SA-I&1 3al-pil ik-ka-30 ku-ri BAM 231 : 3, 232: 10,
cf. STT-2 256 : 3 (voir aussi les lettres SAA 10 43 : 10-11 et SAA 10 226 r. 5-6). Dans le cas des deux
passages de su’alam (BAM 575 iii 55, 66), le contexte thoracique et respiratoire porte plutét a penser
gu'il s'agit d’'une dyspnée et a traduire, au lieu de « que dans sa conversation, son humeur est labile », par
«que lorsgqu’il parle son souffle est court » (ce qui, en passant, est compatible avec la possible douleur de
nature cardiaque évoquée pour les cas en question, voir I1.C et note 235 [voir notes complémentaires]). Une
telle signification de souffle court est mentionnée dans le CAD sub kar( B [.b.2".a".2"". Dans I’exemple
donné (BAM 49 : 22') cependant, la signification n’est pas claire (la référence de I’autre exemple ne
m’ était pas disponible, Jastrow 1913, p. 399).

552 v/ oir également dans le Ch. 1 1.C.1. [JMC 34, 68] et note 23 [voir notes complémentaires], la notion de
teint jaune comme indicatrice d’'un état de santé déficient et éventuellement révélateur de la fréguence d'un
état ictérique ou sub-ictérique.

53 Relevons le terme urigtu dans un passage du Ludlul (Ludlul 1l 94, p. 44) qui pourrait dériver de la méme
racine et étre un équivalent de amurriganu (cf. AHw sub uriqtu, également dans la traduction de Reiner
1985, p. 116).

%4 La couleur jaune domine le tableau et une incantation paléobabylonienne parle méme d’'une salive
colorée en jaune par cette affection : el-le-tu-Su ki-ma Se-li-pi-im li-i-r[i-qa] i-na a-wu-r[i-qa-nim] « que par la
jaunisse sa salive se teinte de jaune comme une tortue » UET 5 85 : 5-8 (pour la lecture Seleppd, voir von Weiher
1971, p. 34, €, pour cette incantation, voir en dernier lieu Veldhuis 1999, p. 36 et note 10).
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Le terme ahhazu, nom également d’ un démon®®, désigne une autre sorte de jaunisse.
Dans sudlam se trouve une définition de la jaunisse amurriganu, qui fait pendant a une
définition équivaente énoncée a deux reprises dans les présages médicaux : il y est question,
d’ une part, de couleur jaune prise par le visage ou les yeux et tout le corps, d autre part, d’un
amaigrissement important®>®. Pour signifier qu'il y a atteinte par la maadie, plusieurs
expressions peuvent étre employées: étre mdade (GIG), étre plein (SAs), étre sais (DIB). Les
cas d’amurriganu de sualam se présentent essentiellement dans la colonne iii et au déout de la
colonne iv de la tablette 578, ou plusieurs recettes sont consignées &fin de traiter la maladie,
essentiellement sous forme de potion®’. D’ autres formes d’ administration se présentent aussi
dans d’ autres textes médicaux, comme des lotions/lavements®™®® ou des onctions®®. Notons
égadement des thérapies faisant recours a une gedtudle rituelle ains que |’ existence
d’incantations contre I’amurriganu®®. Deux cas |é&aux sont relevés, comportant la description
d’ une symptomatologie plus importante®®*. Dans le premier cas, il est dit quela maadie s é&end a
I"intérieur des yeux, ou se dessine un réseau jaune, S'y associe également une symptomatologie
abdominale avec des vomissements. Dans le deuxiéme cas, la téte, le visage, tout le corps
jusqu’a la racine de la langue sont atteints. Cette symptomatologie n’est pas |’ apanage de la
maladie amurriganu puisque, dans la tablette suivante, les mémes cas se présentent dans les
mémes termes mais cette fois avec le diagnostic d’ ahhazu.

La jaunisse ahhdzu comporte également une définition dans sudlam: la maadie porte le nom d
ahhazu lorsque le corps est jaune, les yeux, jaunes et noirs et la racine de la langue, noire>®2.
Dans cette définition, il n'est question que de couleur. A ce propos, deux points sont a
relever. D’une part, une couleur cutanée jaune n’implique pas forcément le diagnostic d' une

555 |_ajaunisse amurriganu, 1GIl.SIG7.SIGy, est personnifiée aussi sous laforme du jardinier d’ Enlil (« aux yeux
verts »), qui risque de frapper un homme descendant au jardin le 5e jour du mois de tadritu (KAR 2 177 . i 22).
5% DISNA SU-&1 SIG; pa-nu-30 SIG;, §-hat UZU TUK-a a-mur-ri-ga-nu MU.NI BAM 578 iii 7, avec pratiquement
les mémes termes dans les présages médicaux, [ ...SI]G7 IGI"-&1 SIG,.MES §h-hat UZU TUK.MES a-mur-ri-ga-nu
TDP 170: 24 (cf. CT 37 42: 24) ; f. [ ... IGI].MES-&1 SIG; &h-hat UZU TUK.MES a-mur-r[i-gJa-nu M[U.NI]
PTU 4152 : 92, voir maintenant AOAT 43, p. 219 et 357 (SA.GIG 18: 24 et 33: 92).

557 BAM 578ii 8s. et iv 7-14, 16, 17-25. Cf. auss BAM 52: 87, 88 ; BAM 393: 7 ; STT-192ii 4-5, 6 ; BAM 423 i
11" ; RA 13 37 : 24s. Relevons aussi un cas de fumigation, BAM 578 iii 17, ainsi qu’ une attention portée sur les
yeux, sous forme d’ insufflation, BAM 578 iv 5 ou autre, BAM 578 iv 15.

558 Cf. marhasu, BAM 52 : 91 ; BAM 186 : 10-12 ; ana DUR-81 DUB BAM 188: 10.

S9BAM 171 :58',61’; STT-1 92 ii 3.

560 Ainsi dans BAM 578 iv 4, il est question de placer un anneau d’or rouge dans la main du malade (HAR
KU.GI HUSA ina SU-81 GAR-an) ; dans un autre texte, lamain droite est liée d’ une laine rouge et pure contre une
jaunisse oculaire (gé-e na-b[a-si] e-lu-ti ... a-na a-mur-ri-ga-ni §4i-ni-80 ina im-ni-84 ru-ku-us-su-ma, ASKT 11
§ 17, version akkadienne, cf. Borger 1969, p. 8). Il existe deux incantations paléobabyloniennes contre la
jaunisse (YOS 11 14 r. 7-11, cf. S&a a-mur-ri-ga-nim YOS 11 14: 11, collation Farber ibid. et UET 5 85 dga
mentionnée plus haut, qui met en scene la salive de Nergal tombant comme une averse de pluie et exprimant le
souhait que la salive devienne aussi jaune qu’ une tortue).

%1 DIS NA IGL[S]IG7.SIG; GIG-ma GIG-su ana SA IGI"-&1 Ey-a SA 1GI"-80 GU.MES SIG;.MES ud-du-hu
SA.MES-&1 [n]a-8u-u NINDA u KAS (-tar-ra NA Bl IM DU.A.BI GIG (-za-bal-ma BA.US «s un homme est
malade de jaunisse amurriganu et que sa maladie lui monte a I'intérieur des yeux, que ses yeux sont
entiérement marbrés de filaments jaune-vert, que ses entrailles sont tendues’, qu’il vomit pain et biére: cet
homme est totalement malade du vent ; (son état) se prolongera quelque temps puis il mourra» BAM 578 iii 4-5;
DIS NA [1]GI.SIG7.SIG; GIG-ma SAG.DU-su pa-nu-i ka-lu ADe-30 SUHUS EME-sii sa-bit &-pir-30 TIL-ma BA.US
« sl un homme est malade de jaunisse amurriganu et que sa téte, sa face, tout son corps (jusgu’a) laracine de sa
langue, est pris: ce cas durera (quelque temps), mais (le patient) mourra» BAM 578 iii 6.

%2 DIS NA SU-&1 SIG; IGI-&1 SIG; u GEs SUHUS EME-I GEs lah-ha-zul MU.NE BAM 578 iv 26. C'et auss
pratiquement la définition que I’ on trouve dans la trente-troisiéme tabl ette des présages médicaux : [... SI|G7 SA
IGI"-81 SIG; u SUHUS EME-&1 GEs [a]h-h[a-zu MU.NI] SoTU 4 152 : 93, cf. maintenant AOAT 43, p. 357 (SA.GIG
33:93) ; ains que la symptomatologie que I’ on trouve dans la neuvieme tablette de la méme série sous le nom d
ahhazu : DISIGI.MES-1 SIG7.MES SA |GI"-81 SIG.MES SUHUS EME-&i GEg ah-ha-zu TDP 72 : 13.
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des deux sortes de jaunisse®® Le noir qui apparait dans la définition n’ équivaut, par ailleurs, pas
nécessairement a un pronostic négatif; en fait lamaladie ahhézu se présente comme traitable dans
les textes thérapeutiques ; les deux cas mortels de ahhézu mentionnés dans sualam sont, de plus,
superposables a ceux relevant d’une atteinte par I’amurriganu®®* : la jaunisse ahhazu n’a donc
pas en pratique médicale I’auraqu’on a pu lui préter, a savoir une forme particulierement sévére
de jaunisse®®. Une atteinte par cette affection se dit : &re malade (GIG), étre plein (SAs), étre
pris (DIB). Elle se rencontre a plusieurs reprises dans la colonne iv de la tablette 578, ou des
traitements sont proposés, hormis pour les deux cas |&aux. Relevons un cas présentant ce qui
semble étre une atteinte simultanée par les deux jaunisses®. Les traitements comportent des
potions, pour la plupat®’ ains qu’une fumigation avec onction®®. Dans d autres textes que
sualam, on trouve encore un cas comportant une atteinte oculaire d’ ahhazu (vrai semblablement
des yeux a sclérotique ictérique), avec une symptomatologie abdominale ains que des épisodes
d’hématémese®®. Les présages médicaux signalent aussi un cas mortel d’ahhazu, qui emplit le
visage, avec hypersidorrhée et diarrhée®™ : le diagnostic n'est pas « main du démon Ahhézu »,

%63 Ainsi, par exemple, latablette 40 des présages médicaux sur les bébés mentionne a plusieurs reprises
des chairs qui se marquent de jaune ou une coloration jaune de la peau, sans que le diagnostic de I’un ou
I"autre des deux ictéres ne soit considéré : la couleur jaune se présente ici comme un signe parmi les autres
(voir Cadelli 1997, p. 31). Dans d’autres passages des présages médicaux, il en est de méme a propos
d’ adultes, ainsi dans les cas suivants (& pronostic funeste), il n’est porté aucun diagnostic, DIS DU1;-[]]
KURKU[R-ir u] SIG..MES i-ar-ru u UZU.ME-8i SIG;.MES ana UD 3.[KAM imat] « s [son] langage s altére
et qu'il vomit des matiéres jaunes-vert et que, de plus, ses chairs sont jaunes, [il mourra] le troisiéme
jour » TDP 64 : 61" (cf. CT 3740 r. 5; cf. TDP 150: 41’ et 180: 21 (dans 2 NB 336: 13, Labat 1956, p.
122, qui présente une écriture phonétique, i-ta-na-ri-qu, I’ apodose n’ est pas conservée). Dans un autre cas,
a propos de corps jaune, il est question de « main d'IStar » TDP 170: 23, AOAT 43, p. 219. Voir aussi sub
Ch. 1, note 23 [voir notes complémentaires] pour une coloration jaune des téguments ressentie comme
indicatrice d'un mauvais état de santé

564 DISNA ah-ha-zu |GI"-& Eis-a | GI"'-81 GU.MES SIG7.MES [u]d-du-hu SA.MES-&i na-&u-u NINDA u KAS
U-tar-ra NA Bl G-za-bal-ma [NU T]I US «si un homme, I’ahhézu lui est monté aux yeux, que Ses yeux
sont marbrés de filaments jaune-vert, que ses entrailles sont tendues’, qu'il vomit pain et biére: cet
homme, (son état) se prolongera quelque temps, (mais il ne vivra pas), il mourra» BAM 578 iv 43-44 ; DIS
NA ah-ha-zu GIG SAG.DU-su pa-nu-8u SU-80 ka-lu-80 0 SUHUS E[ME]-[3( DIB] ana GIG &u-a-tu LU.A.ZU
SU-su NU ub-bal NA Bl US NU [TI] « Si un homme est malade de ahhazu, si sa téte, son visage, son corps
tout entier, la racine de sa langue sont pris: le médecin ne portera pas sa main sur ce malade : cet homme
mourra, il ne [peut guérir] » BAM 578 iv 45-46. Dans les présages médicaux, on reléve un cas létal
supplémentaire (TDP 178 : 16), voir plusloin.

%65 \/oir par exemple Labat 1957, p. 135. (cf. plus bas).

56 DISNA MIN IGI.SIG7.SIG; BAM 578 iv 37 ; MIN reprenant ahhazu de la proposition antérieure.

%67 BAM 578 iv 27, 28, 29, 30, 35, 36 ; cf. aussi BAM 1 ii 46 (et dupl.).

%68 BAM 578 iv 31-32 ; relevons aussi, dans la série, une procédure rituelle (BAM 578 iv 33-34), ainsi que la
prescription dans d’ autres textes de lotions/lavements (marhasu), BAM 52 : 91, BAM 186 : 9-12 et BAM
189iv 16.

569 DIS NA TUN GIG TUN SA-§1 BAL-ma IGI'"-80 ah-ha-za SAs MUD ina KA-&i ina pi-gi N[U pi-qi] GIN-ku
« sl un homme est malade de I’ estomac, que I’ estomac de son ventre se ‘renverse’ et que ses yeux sont
emplis de ahh&zu, que de temps en temps du sang s écoule de sa bouche (suit une recette thérapeutique) »
BAM 92 iii 11-13. Il est difficile de savoir ce qui est entendu par estomac malade et ‘renversé’, quel est le
rapport supposé avec les yeux ictériques (s'il s agit bien de cela!) et si I"hématémeése lui est attribuée (ou
bien s agit-il seulement de saignements des muqueuses buccales, cf. I’ expression employée avec alaku ?).
On nerentrerapasici dans le jeu des diagnostics différentiels des hémorragies digestives hautes, relevons
simplement que I’ association hématémese plus ictére fait penser a une hémobilie (soit une émission de
sang par les voies biliaires, par exemple sur abces du foie ou traumatisme antérieur).

570 DIS ina DU11.DU1;-8 il-la-tu-30 DU.MES ah-ha-zu |GI.MES-80 SAs.MES SA!/.MES-3( i-34-ru-8i SU
ma-mit GAM « si, lorsqu’il parle, sa salive coule, son visage est empli d’ahhazu, ses intestins présentent
une diarrhée” (voir plus haut, note 352 [JIMC 34, 43-44.]), main de Mamitu, il mourra» TDP 178 : 16.
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mais « Main de Mamitu », ce qui illustre bien que les notions de maladie et démon ne sont pas
superposables’?,

Des évidences indirectes mais claires permettent de rattacher les maladies de la vésicule
biliaire/bile (martu, ZE)"2 aux deux termes désignant un éat ictérique. En premier liey, la
structure du texte (la tablette BAM 578) est déterminante et permet de regrouper ces différentes
affections de maniére structurée, comme cela a d§ja éé énoncé dans un chapitre précédent®”. 1
en est de méme pour les diagnostics différentiels qui mettent sur un méme plan les termes
martu, amurriganu et ahhazu®’*. Le méme traitement également peut &re indiqué pour lestrois
affections”. Cette cohésion qui rattache les symptomes de la jaunisse a la bile et la vésicule
biliaire mérite d ére remarquée par sa pertinence médicale, sans pour autant en conclure
rapidement a une intuition scientifique médicale, intuition qui semble relever bien plus de la
littérature que de lamédecine’. Les maladies de labile ou de lavésicule biliaire s énoncent sous
la forme ZE GIG (étre malade de la bile) ou ZE DIB-su (la bile I'a saisi). Si le texte est bien
compris, il est question une fois d’ une vésicule biliaire (voire de labile) qui S est renversée®”’.
Les traitements proposés comprennent surtout des potions®’® dont beaucoup d émétiques, mais
auss queques lavements et pansements, plusieurs incantations sont par ailleurs dédiées a la
martu, dont I’'une donne le « mot clé» qui pourrait congtituer le « théme» de cette tablette, a
savoir SIG;, «jaune-vert»*”®. Si I'on reléve la symptomatologie mentionnée sous ce
diagnostic dans suadlam, on note la présence d'un hoquet (traduction sous réserve) avec
vertiges™°, des douleurs articulaires, avec nausée e vertiges®®!, une inflammation thoracique ains

51 Comme le remarque le CAD sub ahhazu discussion, les passages concernant le démon ne
permettent d’ établir aucun lien avec la maladie jaunisse.

572 |_e terme martu comportant les deux sens, il est difficile de savoir s'il désigne I’ organe contenant ou la
substance contenue, dans |es textes médicaux.

573 Vair Ch. 21V [IMC 34, 68].

57 Ains : [DIS N]A lu-G ZE lu-G ah-ha-za lu-G a-mur-ri-ga-<na> DIB-su BAM 52 : 97, cf. [... ah-ha-]za llul a-
mur-ri-ga-nu DIB[... ] BAM 578 i 70 et le lacunaire BAM 62: 1 ; DIS NA lu ZE lu ah-ha-zu lu a-mur-ri-ga-nu
GIG BAM 188 : 1-2 ; (dans une suite d’ autres affections) lu ZE GIG lu a-mur-ri-ga-nu GIG AMT 22,2 : 8.

575 (Traitement) <ana> SIG;.SIG; ah-ha-za u ZE (MIN = cf. Stol 1993, note 88 : ZE") SIGs BAM 52: 96. A
propos des deux vésicules biliaires ZE, Stol (1993, note 88) propose, avec un point d’interrogation, qu'’il
puisse s'agir de la vésicule et de la rate. A remarquer cependant qu’il n'y a pas d’ autre attestation pour un
martu duel et qu'il n'est, par ailleurs, pas sir que le signe duel soit toujours signifiant ; cf. les variantes
SA"/.MES-& i-8&-ru-&1 TDP 178: 16. Inversement, supposer un MIN qui reprendrait le verbe du passage
précédent, nasahi : ana nasahi damiq «bon pour |'extirpation (des maladies) » semble peu plausible en
particulier en raison de | accolement du signe MIN 4 ZE.

576 Voir Ch. 6 1.B.3 [IMC 34, 68]. La coloration jaune des téguments n’ était trés probablement pas interprétée
comme la présence (d' un composant) de la bile, une éventualité considérée, mais exprimée autrement ; ains
une proposition mentionne des doigts emplis de bile et douloureux (ZE SAs-ma GU7.MES-81 TDP 98 : 41, 42).

577 NA Bl ZE sah-pa-su BAM 578 i 30 (voir également la note relative dans I’ édition composite [voir notes
complémentaires]. Ce texte n’est pas sans rappeler un passage d’ une lettre de I’ exorciste Adad-$0m-usur & son
roi Assarhadon (SAA 10 217 : 13-15), ainsi que SAA 10: 326 : I'-2’, cf. plusloin la note 608.

578 Cf. auss BAM 1 30-34 (et dupl.) et BAM 61: 5.

579 BAM 578 ii 45s., également ala ligne 40 de I’ incantation précédente. BAM 578 ii comprend en fait plusieurs
incantations qui se suivent contre la bile: BAM 578 ii 24-27, 29-38, 39-44, 45-49, (50-51), 52-56. De telles
incantations se retrouvent déja a |’ époque présargonique (voir Krebernik 1984, n° 9 VI 5, p. 65) et I'une des
incantations citées dans sudlam a entre autres plusieurs antécédents pal éobabyloniens (voir la deuxiéme note
relative a BAM 578 ii dans I’ édition diplomatique [voir notes complémentaires]). Relevons également VS 17
24, autre incantation paléobabylonienne en sumérien contre la bile (ka-inim-ma zé-alkam! VS 17 24 : 11 ; une
traduction néerlandaise se trouve dans Stol 1983b, p. 304. Le jet de sel est a plusieurs reprises recommandeé
contre la bile (BAM 578 ii 36 et dupls. cf. Michalowski 1981, p. 16: 13 ; BAM 578ii 48; VS17 25: 8 ; VS 17
24 : 8). Relevons également I’ existence d' une amulette, aban marti (Hh. XVI 208 MSL 10, p. 10, cf. Hg. B 1V 91,
MSL 10, p. 32).

580 DISNA NINDA GU; KASNAG-ma (-nap-paq u |GI.MES-8 NIGIN.MES-&i NA Bl GIG ZE GIG BAM 578 i 38.
Pour napéaqu, cf. plus haut sub I1.E 2 [IMC 34, 50-51]
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qu une exsudation dentaire et une difficulté & parler ou & ouvrir la bouche®®?; est noté également
un cas complexe, comprenant écoulement purulent par I’anus et le méat urinaire, frissons et
fievre, nausées et vomissements, balonnement intestinal, vertige, douleurs articulaires,
atération des traits*®. La symptomatologie est donc trés hétérogéne, on ne reléve cependant pas
de jaunisse. Il n’est pas mentionné non plus un probleme gastrique particulier. Ce dernier point
est soulevé en raison de la tablette séeucide ayant trait a I’ origine d’ éats pathologiques, selon
laguelle padittum et martum sembleraient provenir, du karsu et du pi kar§, s lalecture est bien la
bonne®®*. Tout en faisant partie de I’ ensemble des maladies liées a la jaunisse, les maladies du
ZE comportent une symptomatologie tout a fait autre, dont le lien avec la vésicule/bile échappe
guelque peu. Pour terminer ce point sur les ictéres, relevons qu’ Adamson avait proposé de
considérer la jaunisse ahhdzu comme obstructive, la présentant comme chronique et |étale, et
celle amurriganu comme hépatique infectieuse, moins grave, tout en remarquant cependant
que les deux termes ne sont pas toujours aisément différenciables®®. Les faits ne corroborent
pas, en effet, une stuation auss tranchée. La létdité n'est pas trés différente pour ces deux
maladies qui sont, par alleurs, consdérées toutes deux comme particulierement sérieuses,
puisqu’il s agit des seules mal adies mortelles que présente |e corpus sudlan®®, pronostic funeste
qui, Sil est courant dans les présages médicaux, est en revanche fort rare dans les textes
thérapeutiques®®’. De plus, s I’on considére ces cas mortels, on s apercoit qu'il s agit
exactement de la méme symptomatologie, mais une fois avec amurriganu comme diagnostic et
une fois ahhézu. En fait, la seule symptomatologie ‘ spécifique’ présentée par amurriganu est cdle
donnée par sa définition, un ictére avec amaigrissement, ce qui laisse supposer un cours
relativement chronique®®. D’un autre coté, la définition de I’ahhdzu met essentiellement en
évidence un ictére®®. Il manque toute allusion aux selles ou a1’ urine (selles décolorées et urines
foncées en cas d' obstruction) ; on note auss |’ absence de mention de prurit ainsi que de douleur

%1 DIS NA ina ti-bi-&0 SAG.DU-su ana I1GI-& i$-ta-na-da-as-su GU-su MURUB-& kim-sa-&1 GIR'-81 GU7''-&i
SA-3lia- a-43 SA-§) ana pa-re-ei-te-né-d-la [l GI.MES-31 is-sa-nu-du-80 NA Bl ZE DIB-su BAM 578 i 45-47.
%82 DIS NA GABA-su u $-%al-la-si KUM.MES ZU.MES-& i-hi-la e-peS KA-81 DUGUD NA.BI ZE GIG BAM
159 38-39, cf. BAM 578 i 50.

83 DIS NA NU pa-tan SA-§1ana pa-re-e e-te-né-la-a UH ma-gal SUB.MES A.MES i-na KA-3( mal-da-ris
DU-ku pa-nu-si: is-sa-nu-du SA.MES-&1 MU.MU-hu MURUB,"-& kim-sa-31 TAG.GA.MES-& KUM SED IR
TUK.MES-& NINDA u KAS LAL A SED ma-gal NAG i-par-ru ina DUR-81 GIS-& SIG; i-tab-ba-kam
MUSMES-& i-te-nin-nu-u UZU.MES-&u tab-ku mim-ma GU7-ma UGU-30 ul DU10.GA NA BI ZE LiL SIG-su
BAM 578 27-30.

%84 KI.MIN(= ul-tu ka-farl-80) MIN(= pi-i) <MIN> pa-sit-tfum] // mar-tum SpTU 1 43: 12, la lecture est
celle proposée par Kécher 1978, p. 24. Lalecture de lar! n’ est cependant pas assurée et Stol (1993, p. 26-27
et note 31) propose de considérer qu'il puisse s agir de la téte (le KA devant étre amendé en SAG) ou aors,
plus en accord avec les traces lisibles sur la copie de Hunger, de I’ épigastre, SAG SA-31 (mais le pi-i
ultérieur pose alors probléme).

%85 Adamson 1993, p. 157-158. Voir aussi Haussperger 1998, p. 120.

%86 g |’ on considére d' autres textes, ce constat N’ est pratiquement pas modifié : pour I'amurriganu, les deux
cas de sudlam semblent étre les seuls deux cas mortels, et pour I’ahhazu, on compte un seul autre cas,
dans les présages médicaux TDP 178 : 16.

567 |_es cas mortels sont globalement peu nombreux dans les textes thérapeutiques, voir Ritter 1965, p. 304s.
et Herrero 1984, p. 25, note 40. Comme le remarque Stol (1991-1992, p. 52s.), certaines expressions en sont
typiques des textes diagnostiques ou hémérologiques et il est parfois possible de recouper un tel
diagnostic, présent dans un texte thérapeutique, avec un équivalent des présages médicaux, ce qui n’est pas
le cas des cas de sudlam. Ainsi dans BAM 482, alafin delacolonneiv, leslignes 49, 47, 48 et 46 sont des
cas mortels qui reprennent respectivement TDP 32: 8 (avec DIB-su-ma au lieu de DU11.DU13-51), 10-12;
dans le cas de AMT 77,11 1 qui cite TDP 188: 1, le pronostic funeste est omis, sans toutefois qu'un
traitement soit proposeé.

%88 |ndiquant un ictére par obstruction voire un abcés du foie, par exemple sur amibiase, qui donne un
amai grissement rapide.

%89 Un autre cas, tiré d' une tablette néo-assyrienne d’ Assur, mentionne des yeux atteints d’' ahhazu ainsi
que des doul eurs gastriques avec hématémese.
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qui accompagnerait une hépatite. Sur ces bases, il apparait évident que les grandes catégories
d'ictéres, asavoir I'ictére pré-hépatique (hémolytique), hépatique (par ex. sur hépatite infectieuse
ou autre®) ou post-hépatique (de nature obstructive) ne sont pas représentées de maniére
reconnaissable et encore moins identifiables avec les catégories akkadiennes. Rappelons que, dans
le cas de I'ictére hémolytique du nouveau-né, il n'est pas question de jaunisse®. En fait, le
terme martu (bile), qui trouve égaement un usage métaphorique dans I'expresson d une
émotion®%, dépasse largement le simple contexte digestif ; une liste lexicae le donne comme

équivalent du terme imtu « poison » qui appartient a cette méme famille de mots vue plus haut a

propos de ru'tu et rupudtu®®. Les éres porteurs peuvent en baver et I'excréter™® ; aing, par

exemple, dans un passage de Surpu rendant compte de I’ origine de maladies et démons, dont
I’Ahhézu, il est indiqué que ceux-ci se déchainent sur I’humain que son dieu a abandonné e,
entre autres, I’arrosent de bile®®. Bile et venin de serpent se superposent d ailleurs dans la
métaphore, comme le rappelle une incantation sumérienne non canonique contre la bile, qui est
reprise également dans sudlam, oul la bile est comparée a un serpent qui tire la langue et verse du

5% Relevons ici la mention par Biggs dintoxication par la toxine de I' Aspergillus flavus (afl atoxines)
comme cause potentielle d’'ictere en Mésopotamie (Biggs 1991, p. 20). En tant que carcinogéne,
I’ aflatoxine favorise la genése d'un cancer hépatique, dont la jaunisse peut étre un symptéme, voir
Sherlock/Dooley 1997, p. 533s.). Un mot encore sur une éventuelle correspondance entre la classification
actuelle et les deux types de jaunisses akkadiennes. L’ entreprise pourrait paraitre a priori possible, les cas
clairs de nos catégories étant marqués par une symptomatologie trés différente. Aucune différence nette de
ce type ne permet cependant de différencier I'amurriganu et I’ahhazu. De plus, a supposer que cela soit
le cas, cela n'aurait rien a voir avec une classification physiopathologique, mais serait de nature
purement descriptive. Quant aux agents causaux des ictéres, il n'est pas inutile de rappeler, a I’ autre bout
de la perspective historique, que si la jaunisse est connue depuis |’ Antiquité, ce n'est pas e cas du lien entre
le foie et I'ictére; au X1X®, ce lien est bien établi (voir par exemple Bernheim 1889, p. 388s.), mais c'est
seulement en 1970 qu’ a été découvert le virus B de I"hépatite puis en 1978, 1989 et 1992, respectivement le
virus A, le C et le E; le dernier virus trouvé, le virus G en 1993, donne I’ espoir, encore non confirmé,
d’ expliquer les quelques hépatites toujours non identifiées (voir Burckhardt 1998).

591 Cadelli 1997, p. 31. Stol (1983a, p. 71) propose de considérer la racine (W)RQ dans le nom propre
ft(@rag-ilT: «il est devenu jaune, mon dieu ! » (et non TRK, comme le propose I’AHw sub taraqu) et d'y
voir une appellation donnée suite a un ictére néonatal (cf. aussi Stol 2000, p. 210). A titre tout a fait
hypothétique, la proposition suivante des présages médicaux pourrait indiquer une douleur gauche sur
infarcissement de la rate suite a une anémie hémolytique X (par exemple paludéenne provoquant, par
ailleurs, un ictére conjonctival : DIS ina SA-& A 2,30-30 MIN(= 9°GIDRI GAR-su-ma IGI"-80 GU.MES
SIG7.MES SAs.MES SU 915 GAM « si, dans son ventre, le coté gauche dito (= il a une ‘barre’) et que ses
yeux sont emplis de filaments jaunes, main d’IStar, il mourra» TDP 120 : 29-30.

592 Ainsi vomir de la bile peut étre un signe de grand dépit, cf. CAD sub martu 2.c et Stol 1993, p. 31.

5% Equivalence donnée par exemple par Malku VIl 124 (voir CAD sub martu). Rapportons a cet égard
une remarque de Civil a propos de la place de zé dans laliste Hh. XV (MSL 9, p. 3 : 16), suggérant, a coté
du sens spécifique de « bile », une acception plus large du terme du type « sécrétion corporelle » (Civil
1961, p. 173). Comme le remarque, par ailleurs, Michalowski 1981, p. 8, dans les textes sumériens, la
majorité des références a zé se situe dans un contexte ou le terme signifie « venin ». Voir également |’ étude
comparative, des sources sémitiques jusqu’ aux sources classiques, de Pardee 1979, p. 401-416, ainsi que
Gruber (1980, p. 513-551) pour une étude paralléle des termes hébreux et ougaritiques concernant la notion
de poison et dérivés (accessoirement martu, cf. p. 522, note 1).

5% Voir dans le CAD sub martu LL. Voir également dans le texte de la « maison du poisson », un
poisson qui possede une telle salive venimeuse : kug-a a-kud du zé me-zé-bi gar-ra « le poisson qui fend
I’eau’ (ou cf. Civil, « qui fait des breches», cf. a-kud pour butugtu, « bréche d'une digue »), du venin est
placé dans sa méchoire » Civil 1961, p. 162-163: 107, et voir p. 173.

5% (Les démons) [s]u-na im-mi-in-dih-e$ zé-ta ba-an-su-sti [zu]-mur-80 il-i-bu-ma mar-ta iz-za-ar-qu-S0
« ont affecté son corps de lamaladie li’bu et giclé sur lui delabile» Surpu VII 25-26.
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venin®®, Ce lien est exprimé une nouvelle fois de fagon concise par un passage du traité Uruanna
qui stipule qu’ un homme qui, rendu malade par un venin, souffre de la bile®®’.

Un autre terme peut étre introduit ici, pasittu®®, qui présente un lien avec le précédent. La
Pasittu est en premier lieu une démone, la Lamastu, dont pasittu, «celle qui efface »,
représente un surnom>®, A ce titre, elle est également fille du dieu Anu®®. Par ailleurs,
comme |’indique un commentaire, le terme peut a la fois étre expliqué par imtu et prendre le
sens de « bile » contenue dans la vésicule biliaire®. Dans une incantation de sualam, il est
question de martu pasittu®® et, de fait, dans la tablette séleucide se penchant sur I’ origine
d’ éats pathologiques, martu et pasittu sont considérées ensemble®®. Comme martu, le
terme pasittu recouvre a la fois la notion de bile et celle d’ une substance nuisible pouvant
porter atteinte au corps®®™. Les trois termes Lamastu, pasittu et martu se cotoient également
dans des listes d états pathologiques et de démons®®. Le terme pasittu se présente
effectivement également comme une affection; celleci est énoncée dans la liste
pal éobabylonienne des états pathologiques®® et elle apparait & quelques reprises dans les
textes médicaux, en particulier dans sualam, ou elle se rencontre plusieurs fois dans les
diagnostics des prescriptions ainsi que dans les incantations de la deuxiéme colonne de la
tablette 578%°7. Relevons également un extrait de lettre sargonide, ou il est question de

pasuttu a propos d'un vomissement de bile de la part d’un nourrisson atteint de problémes

gastro-intestinaux 5%,

5% BAM 578 ii 31-38: variante E (premiére édition dans Alster/van Dijk 1972, p. 353-353, pour d'autres
références, voir la deuxieme note de BAM 578 ii dans |’ édition diplomatique [voir notes complémentaires]).
597 DIS NA im-ta GIG // mar-tu « si quelqu’ un tombe malade de poison imtu, (il souffre) de la bile KADP 22 i
25 (= Uruanna IV 25).

5% Pour les équivalents sumériens du terme, voir Kocher 1978, p. 36 et Wiggermann 1983, p. 105 et note 34.
Relevons une incantation pal éobabylonienne contre le ver ou la pasittu en fonction de la restauration de la
lacune (ka-inim-ma zG-mus-[.../i-gur-€] YOS 11 36, comme mentionné par Cunningham 1997, texte 262, p.
145). Voir en dernier lieu Wiggermann 2000, p. 225, note 44.

5% Voir AHw sub pasittu(m) et Wiggermann 1983, p. 104, cf. maintenant 2000, p. 224s. Ainsi, dans le
mythe de I’ Atram-hasis, ¢’ est la Pasittu qui, parmi les humains, attaque les enfants en bas &ge, les arrachant
au giron de leur mére (li-ib-Si-ma i-na ni-Si pa-Si-it-tu li-is-bat Se-er-rai-na bi-ir-ku a-li-it-ti Atram-hasis |11
vii 3-4, p. 102), il en est de méme dans des passages ominaux (voir YOS 10 23 r. 8. et 7051025: 69).

800 C’est peut-étre ce qui a motivé certaines traductions de martu par fille (CAD sub martu 1.D.3’ a
propos de CT 42 32 : 10 et von Soden 1961, p. 72, ainsi que Meissner 1937, p. 65). Comme le remarque
Wiggermann dans la suite martu pasittu, martu signifie « bile » (cf. Wiggermann 1983, p. 104).

801 pa-Sit-t( im-ta // pa-Sit-tu 34 mar-tu G-kal-lu pasittu, (¢’ est) du venin ; pasittu, (¢’ est) ce que contient
la vésicule hiliaire» GCCI 2 406 : 4. Pour la traduction, cf. aussi Kocher 1978, p. 36 (I'AHw traduit par
contre: pasittu qui contient de la bile). Peut-étre |’ équivalence avec imtu « poison » dénote-€lle aussi le
moyen par lequel la Lamastu exécute ses victimes (cf. Wiggermann 2000, p. 225, note 44).

602 EN mar-tu mar-tu mar-tu pa-&itl-[td] BAM 578 ii 39.

803 3pTU 1 43 : 12, voir lalecture de Kocher 1978, p. 24 et voir plus haut la note 584.

84 Ainsi dans un commentaire sur des maladies engendrées par I’ efimmu, le terme pasittu est expliqué par
I’ action de détruire le corps en |’ effagant : pa-3it-td x [x M]ES pa-si-tat zu-mur SpTU 1 49 : 4-5.

605 Cf. mar'-tam pa-Si-tam ‘DIM.ME ek-ki-im-tam CT 42 32 : 10 et dupl. la-ma-as-tam mar-tam pa-3i-it-tam
ik-ki-tam MLVS 2 p. 3: 11 (cf. MSL 9, p. 83 ; et la-maS-tum mar'-(= BAR)-tl(mas-tum STT-2 138 : 11) pa-
Sit-ta BAM 338 : 10' (+ dupl. inédits, cf. Kécher BAM 1V p. xii et 1978, p. 36). Kdcher et Wiggermann ont
mis en particulier le doigt sur le rapport martu-pasittu (voir Kécher 1978, p. 36 et Wiggermann 1983, p.
104), cf. aussi RA 40, p. 117 et Parpola AOAT 5/2, p. 140.

66 MSL 9, p. 78 :56.

807 BAM 578 ii 9, 13, 14, 18, 20 et 39, 50. Cf. dans un contexte fragmentaire de liste d’ amulettes pour
diverses affections: [...] IxI pa-Sit-td BAM 183: 39, ainsi que dans un diagnostic différentiel avec asi
et lubdtu [DIS N]A a-34-a pa-8it-ti u lu-ba-ti GIG RA 40, p. 114 : 1, paralléle de BAM 578 ii 13, cf. aussi
BAM 57819, 13, 18. Pour une référence hémérologique, voir MSL 9, p. 107.

608 | e passage de cette lettre, adressée a Assarhadon, est le suivant (la traduction est présentée sous
réserve) : ina UGU mar-ti 3a LUGAL be-li i§-pur-an-ni ma-a ig-fi-a pa-Su-ut-tu' Si-i ka-sir-td ig-¢i-a mar-
tu a-na Sap-1iS it-tu-Sib « a propos de la bile au sujet de laquelle mon seigneur m'a écrit qu'il (le bébé)
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Le foie, contrairement a la vésicule hiliaire/bile, n’ apparait pas dans les textes médicaux ou il
reste apparemment un organe silencieux. Cela parait &onnant dans lamesure ou, paraldement, le
foie est le support privilégié de I’ extispicine et qu’ une pratique réguliere de celle-ci va de pair
avec une grande familiarité anatomopathol ogique de cet organe®®. L’intérét de cette étude e,
cependant, tout autre et les variations, anatomiques ou pathol ogiques, sont également lues comme
des signes a interpréter & pas, ni méme accessoirement, d’ un point de vue médical. Se poseiici
également la question des échanges potentids entre pratiquants de fonction différente.
Mentionnons ici encore la proposition de Labat de voir une ponction d’ abces hépatique dans un
passage médical malheureusement lacunaire®°.

V. Un cas particulier — ivresse alcoolique

La boisson alcoolisée par excellence est la biére, accessoirement le vin®l. Le transport
expansif occasionné par |e breuvage transparait entre autres dans des termes comme habdsu®*2.
Le présent texte médical en montreici les effets néfastes potentiels, qu'il se propose detraiter. La
symptomatol ogie occas onnée ne présentant aucune des caractéristiques envisagees précédemment,
elle setrouve consdéréeici a part, bien qu’elle soit tout afait intégrée au corpus. Un cas présente
un éat confusionne suite a I’ absorption de biére, avec un langage confus, des oublis répétés et

(en) avait vomi, il s'agit de paSuttu, il avomi un caillot, la bile s’ est (ensuite) orientée vers le bas » SAA 10
217 : 8-15. Ce passage est difficile a comprendre, en raison de deux points incertains. D’une part, quel est
le sens de pasuttu, est-il équivalent de pasittu et, si oui, comment faut-il le comprendre ? Comme une
indication de la composition bilieuse des vomissures (cf. « hij spuwde galsap » Stol 1983b, p. 307), ou bien
s'agit-il plutdt de la maladie et donc du diagnostic de I’ affection (cf. sous réserve Parpola, AOAT 5/2, p.
140) ? En deuxiéme lieu, quel est le sens de la proposition mar-tu a-na Sap-lis it-tu-Sib (traduction du CAD
sub martu 2.b et SapliS 2 : «the bile bas settled downward ») ? Elle pourrait se référer au transit intestinal et
indiquer que la bile est maintenant rejetée par voie basse ; le mauvais signe dont il est question juste aprés
(GAR-80 an-nu-U la de-iq SAA 10 217 r. 1-2) pourrait alors se référer a un passage des présages médicaux du type
TDP 228: 102 (DIS LU.TUR ina UBUR AMA-&i ERMES ir-ru-8 ZE G-kal-lu BA.US « si un bébé pleure au
sein de sa mére, que ses intestins contiennent de la bile, il mourra»). On peut mettre auss en pardléle la
proposition suivante qui parle de vomissements et diarrhées (3a a-na e-lis a-na Sap-1iS 0-8e-Sir-u-ni SAA 10 r. 3-
5) et celle, tirée d' une autre lettre, qui semble concerner labile de laméme maniére ([a propos de labil€] [Sa] la-na
e-id [U-8e-Sir-u]-Inil a-na Sap-1is U-Sab-u-ni « [qu'il a évacuée] par le haut et qui S est orientée vers le bas » SAA
10 326: I’-2"). Dans AOAT 5/2, p. 140, Parpola proposait que cette remarque ait trait a la composition du vomi,
impliguant une sorte de sédimentation de la bile dans la matiére vomie, ce qui semble peu probable ; une autre
possibilité serait d’ envisager un mouvement de la vésicule biliaire du type une vésicule qui se renverse (ce qui
expliquerait le vomissement et congtituerait une sorte d’'approche physiopathologique), pour laguelle on
attendrait cependant plutét le verbe nabalkutu ; quant a parler de «niveau de bile» dans le corps et
envisager qu’il fluctue, ce qui représenterait a nouveau une approche physiopathologique, rien ne permet de
I’ étayer. Un passage de sudlam semble favoriser |’ hypothése d'un renversement de la vésicule biliaire (voir la
note 577).

809 pour une étude de I’ anatomie du foie, ainsi de diverses pathologies présentées par cet organe, telles qu’ elles
ressortent des textes akkadiens, voir avec profit I’ étude de Leiderer 1990. Voir Ch. 4, notes4 et 5 [JMC 31, 2].
610 Cf. Labat 1954, p. 216-218; le texte (BAM 39 + AMT 49,4) mentionne ce qui semble bien étre une incision au
niveau de la 4éme cote, avec écoulement de sérosités et peut-étre de pus (ina 4 UZU.TI BE-8i-ma AMES u
US[BABBAR (= LU[GUD])?...] BAM 39: 4, cf. ina 4 TI-&1 BE-&3-ma A U[SBABBAR?Y= LUGUD])...] AMT 49,4
r. 4). Le passage étant fortement lacunaire, il est difficile de préciser I'affection en cause (dans un cas, il est
question de Qid-hu: NA BI gid-ha[...] BAM 39: 2; dans I’ autre d’inflammation: KUM lina SU! x [ ... ] AMT
49,4 r. 2). Pour I'interprétation, il est nécessaire de supposer, comme |’ avait proposé Labat, que le décompte
des cotes se fasse a partir du bas; se référant a un précis de médecine coloniae indiquant la méme localisation
pour ponctionner un abcés hépatique, Labat propose qu'il s agisse d'une telle ponction hépatique.
Alternativement, Haussperger (a partir de AMT 49,4) considere qu'il s agit de I'équivalent d’une ponction
pleurale (1997, p. 216-217). Comme le releve Majno, I'ouverture d'une collection purulente pleurale ou
hépatique ne constitue pas en principe un geste difficile, dans la mesure ou celle-ci fait protrusion a travers la
peau (Magjno 1975, p. 52).

611 \/oir en dernier lieu, différents articles dans Milano 1994.

612 Voir Ch. 11.C.3. [JMC 34, 68 et Cadelli 2001, 127].
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une capacité de discernement diminuée®3. L’ autre cas semble S inscrire dans une réduction des
performances sensori-motrices avec troubles de I équilibre et de la vision®'*, Pour conclure
ce point, relevons un curieux proverbe sumérien qui pourrait fort bien s appliquer a un
buveur invétéré et qui relate que « celui qui boit de la biére, boit de I’ eau »5%°.

Notes complémentaires

Complément alanote 490. Cf. Ch. 1, note 193 :

Pour les notions de pureté et de propreté et les termes akkadiens s'y référant, voir van Toorn
1985 en particulier les p. 27-33. On notera que le chapitre sur la propreté traite en fait
également de pureté. Pour une étude des termes en particulier sumériens impliqués dans les
notions de pureté et sainteté, voir Wilson 1994.

A I’opposé, la notion de sale, souillé, est rendue par des termes dérivés de la racine WRS
comme arsu ou encore de L’T, comme Iu’ 0. A noter que la U’ atu, « chose sale », peut étre
donnée a manger (S0kul) dans un contexte de sorcellerie, de méme que ru’'tu, « crachat »,
employé de fagcon similaire, ainsi que nullatu (voir Stol 1991-1992, p. 47). Pour laforme en -
& dutermelu’ dtu (purast), voir Stol 1998, p. 348.

Complément a la note 492. Note correspondant a BAM 575 ii 28 dans |’ édition
diplomatique :

Une lecture alternative serait gan-ha UD.IDAI, ganha Sabula « une toux séche ». La premiére
partie de la proposition, s elle est bien comprise, parlant d’ une expectoration abondante, cette
possibilité doit étre écartée. Mentionnons. Cependant, qu’ une telle qualification (Sabul (t)u) est
attestée dans une texte médical a propos du UH : DIS NA UH .a-bu-ul-tu [ ... ] AMT 23.4 ii
5. Toutefois, hors contexte (il s'agit d’ un fragment de tablette, dont seul le début est conservé
et traite d’'un « homme malade de UH » : DIS NA UH GIG), il n’est pas possible de savoir
quel sens donner & UH, s'il est question d’une hyposiaorrhée ou bien d’ une toux séche (UH
prenant alors le sens de « toux »).

Complément a la note 506. Note relative & BAM 575 ii 45 (DIS NA SA.MES-80 nap-'hul
SAG SA-30 ru-pu-ul-ta® TUK.MES-§ ana TI-80 Us ARKAB™ Uty-|al GI.SUL.HI) dans
I édition diplomatique :

Ce passage est cité dans le CAD sub Suppultu. En fait, on peut distinguer deux groupes de
références, celles médicales, concernant I'épigastre (SAG SA), et celles relevant de la
physiognomonie, concernant le ventre (SA). On remarquera que toutes les références avec
SAG SA sont écrites avec RU ; il n’est donc pas possible dans ce cas de trancher de maniére
définitive pour une lecture ru ou 3up. Il n’en est pas de méme pour les références avec SA, ol
I”écriture Su-pul-ti ne laisse aucun doute quant a la lecture. L’AHw les range, de fait,
separément sous deux entrées différentes, les dernieres sub Sbultu(m) 5. (avec un doute sur le
b) et les premiéres sub rupustu(m) 1. A I'appui de la lecture rupustu pour les passages
médicaux impliquant le SAG SA, un autre texte médical comprend une proposition parallée

613 DIS NA KAS NAG-ma SAG.DU-su DIB.DIB-su KAMES-& imta-na-a5-§ ina DU11.DUy-8 O-pa-85-5at te-en-
&1 la sa-bit LU BI 1GI"-30 GUB-za BAM 575 iii 51-52. L’ administration du traitement qui suit est postposée
au matin suivant, ce qui parait judicieux quant au succes de celui-ci, I'ivresse ayant eu largement le temps de se
dissiper.

64 DIS NA KAS SAG NAG-ma SUHUSMES-&0 pa-al-ga di-ig-la ma-a-si BAM 575 iii 49. En fait, la
symptomatologie présentée serait compatible avec dautres contextes diagnostiques, en particulier
neurologiques ; cependant, la premiére partie de la protase, le pronostic positif et la situation de la proposition
précédant juste le cas d'ivresse qui vient d'étre cité, laissent supposer qu'il s agit également d'un cas d' abus
d’alcool.

615 kas nag-nag-e a ba-nag-nag (SP 1.102). Dans son commentaire, Alster propose que, plutdt que de considérer
platement que celui qui boit de la biere boit également de I’ eau car I’ eau est un constituant de celle-ci, il s agirait
d’un proverbe du type : plus on boit et plus on peut boire (Alster 1997, p. 352). En fait, le proverbe pourrait bien
traduire ce que I’ on appelle le phénomene d’ accoutumance a1’ alcool, soit le fait que plus on boit et moins on est
sensible au degré d’ alcool et donc celui-ci parait semblable ade |’ eau.
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mais écrite avec le sumérogramme UH : SAG SA-30 UH TUK.MES-& BAM 90: 10'. Etant
donné la cohérence de contexte de ces deux groupes pris séparément (voir pour les passages
meédicaux sub Ch. 5 11 [cf. supra]), il a paru préférable de considérer comme I’ AHw, qu'il
existe deux groupes différents et de lire rupustu dans le présent cas.

Complément ala note 519. Cf. complément ala note 492 (méme note).

Complément alanote522. Voir Ch. | p. 40 :

DISID GIM A sa-ah-hi ina KUR su-a-lum GAL « si (I'eau d')une riviére est comme |'eau
du marais, il y auralamaladie sudlam dans le pays» CT 39 14: 6.

Complément a la note 542. BAM 575 iv 34 (voir la note 53 relative dans |’ édition
composite) :

Cf. le complément phonétique en -a, indicateur de ventif.

Complément alanote551. Ch. I1.C et note 235 :

Voir également I’ éude au titre suggestif dont le texte a fait |’ objet : « The earliest document
of acase of contagious disease in Mesopotamia (Mari tablet ARM X, 129) », Neufeld 1986.
Complément alanote 552. Ch. I1.C.3. et note 23 :

(O sorciére, comme le tour de ce sceau) li-su-du li-ri-qu pa-nu-U-ki « que tu sois saisie de
vertige et que ta face jaunisse (comme la pierre du sceau) » Magl( 111 102 (Meier G. 1937, p.
25). Cette couleur de peau est égaement celle de la jaunisse (amurriganu ou ahhazu) telle
gu’ on la rencontre dans les textes médicaux (voir en particulier la série sudlam, BAM 578,
voir aussi plusloin sub Ch. 5 (Symptomatologie) [cf. supra].

Complément a la note 563. Voir aussi sub Ch. 1, note 23 : cf. complément a la note 552
(méme note).

Complément a la note 577. BAM 578 i 30 (voir également la note relative dans I’ édition
diplomatique)

Alternativement [aNA Bl ZE sah-pa-su], mais de fagon moins satisfaisante, on pourrait lire :
NA Bl ZE LiL SIG-su, am@8u 30 sili’ti marti imhassu, « cet homme est frappé d’ une affection
delabile»; ZE LiL est dors considéré comme une construction ZE.LIL du méme type que
X.GIG (par ex. dans SA.GIG, murus libbi). Une autre possibilité encore serait de considérer
deux propositions: amélu S0 marta sali’ « cet homme, (une maladie de) la bile se trouve
I’ affecter » (sur le modele de NABI X GIG) et imhassu « (elle) I’ afrappé ».

Complément a la note 579. Voir la deuxiéme note relative a BAM 578 ii dans I’ édition
diplomatique [note 20] :

Ce passage, BAM 578 ii 29-38 texte trés lacunaire, énonce une incantation sumérienne non
canonique contre la bile, de laquelle on connait six versions, dont trois paléobabyloniennes,
deux néoassyriennes, dont la présente, et une néobabylonienne. Ces textes ont dgafait I’ objet
d’ éditions (pour la néobabylonienne BM 47859 (E) ainsi que |a tablette pal éobabylonienne de
Nippur N 1266 (F), voir Alster/van Dijk 1972, p. 349-358 et Michalowski 1981, p. 13s. ; pour
IM 44468 (G), également pal éobabylonien, voir van Dijk apud Alster/van Dijk, 1972, p. 355s.
et Michalowski, ibid. p. 13s. ; pour la tablette pal éobabylonienne de Nippur CBS 10474 (H),
voir Michalowski, ibid. p. 13s, ans que pour le texte néoassyrien K 9141 (cf.
Lambert ??7RA 53, 1959, p. 123), a compléter avec K 2841 (1), cf. Michalowski, ibid. p. 17s.
Le texte VS 17 25, une version divergente de cette incantation contre la bile, est transcrite et
traduite par Alster (Alster/van Dijk 1972, p. 352s.), lequel cite également CT 4 8a: 35-40
comme paralléle bilingue du passage correspondant a BAM 578 ii 36-38 (ce passage et CT 4
8a: 35-40 ont été repris ultérieurement par Cohen (1976, p. 102-103). Les variantes (E-1) ont
été étudiées et comparées par Michalowski 1981, p. 1-18 : pour une mise en paralée de
celles-ci, on se reportera donc a son article. Dans le présent travail, seule la version
néobabylonienne (E), plus compléete que les autres, est reprise.
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Cette incantation se trouve également traduite par Romer 1987, p. 202-204 ; il existe aussi une
traduction néerlandaise de Stol (1983b, p. 304) avec, a la suite, la traduction de VS 17 24,
autre incantation pal @obabylonienne en sumérien contre labile.

Complément ala note 596. Cf. complément ala note 579 (méme note).
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Demons, Deputies of the Gods, and How to Get Rid of Them —
CTN 4, 72 and Some New Duplicates*

Eric Schmidtchen

The text CTN 4, 72 (ND 4368) from Neo-Assyrian Nimrud occupies a special if somewhat
isolated position within the Assyro-Babylonian therapeutic text corpus. If not unique, the
specia nature of this text results from its peculiar combination of traits, otherwise known
from severa different text-groups connected to the Mesopotamian medical corpus — a
circumstance that requires a more detailed discussion of both forma and content-related
features.

Accordingly, the aims of this article are first to add some new findings to the known
textual witnesses, which, as is often the case, offer more additional questions than answers to
the present discussion, and second to discuss the possible placement of the text within the
Mesopotamian medical text traditions (see 3.3.). The latter will be carried out by a
comparative overview and, if possible, short analyses of particular aspects of the text itself
and similar featuresin related text groups.

A tranditeration, commentary and translation of the main text (2.1.) will be followed
by additional fragments from Nineveh (2.2.—2.3.), which cannot be positioned within the main
text with certainty.

1. General Featuresof the Manuscripts
First edited by J. V. Kinnier Wilson in 1956/1957,* the text was re-edited by H. Stadhouders
in 2011 in his edition of Sammu Sikindu,? identifying the fragment VAT 14534 (BAM 407)3
from Late Babylonian Uruk as another manuscript of possibly the sametext as CTN 4, 72.4

The newly identified textual witness® consist of the Late Babylonian text BM 46427
(Ms. C), possibly from Babylon, as well as some Neo-Assyrian fragments from Nineveh
(Mss. E-G), which al show structural and terminological similarities to CTN 4, 72. Due to
provenience and dating, the supposedly Middle Babylonian fragment Bo. 6226 (KUB 4, 56;
Ms. D) from HattuZa might well prove to be of particular interest.®

Although the fragmentary state of the manuscripts is problematic, the similarities of
the individual fragments A, B, C and D suggest that they belong generally to the same text.
There are differences as well between mansucripts, especially with respect to the Middle
Babylonian witness D from Hattusa, which is likely to be a precursor to this particular genre
of text. The lack of the incipits prevents us from attributing the text to the extensive bulsu-
compendium of the first millennium B. C. (Summa amélu muhhadu umma ukal)’ or the

* | would like to thank Mark Geller for his helpful remarks and suggestions as well as Gene Trabich for
proofreading the manuscript. The numbering of the entries of chapter 2 of the Diagnostic Handbook (Sakikk{
tablets 3-14) differs from older editions and bases on a new numbering system (oriented on entries and not lines)
adapted from Schmidtchen (2021).

L Kinnier Wilson (1956), pl. XXV (copy) and Kinnier Wilson (1957), pp. 40-49 (text edition and discussion).

2 Stadhouders (2011), p. 39-48. Worth consulting are the comments of M. Stol within his book Epilepsy in
Babylonia from 1993, p. 6 aswell asp. 59 fn. 13, p. 62 fn. 22, p. 77 and p. 90.

3 Formerly edited in copy by A. Falkenstein as LKU 63.

4 Stadhouders (2011), p. 39. BAM 407 was as a duplicate of CTN 4, 72 already in HeeRRel (2000), p. 111 fn. 69
and ibid. p. 264 fn. 15.

5 See for all manuscripts the chart in 2.

5 This text had already been mentioned as part of the discussion on specia characteristics of the shared
terminology in Stol (1993), p. 6 fn. 19 but it has not been recognized as duplicate or paralel to CTN 4, 72 or
BAM 407. Schwemer (2013), p. 156 notes that KUB 4, 56 does not use the common ductus of Bogazkéy.

7 As represented by the Assur Medical Catalogue (AMC), see Steinert (2018b), pp. 203-291.
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Nineveh Medical Encyclopedia (NME)® and its different Neo-Babylonian recensions. Since,
however, the first entry of CTN 4, 72 column vi’ seems to conform to the incipit of Sakikk(
tablet 30,° the text can be brought in connection with the Diagnostic Handbook or related
material.
The most obvious features to be found within the fragments discussed below (see 3.1.—

3.2) ae

a) Detailed symptom descriptions which are not directly connected to each other by

anatomica relatedness,® but which are loosely associated with symptomatic ailments like

epilepsy-like conditions, faintness, insomnia, aphasia, and problems with the intake of

food aswell asfever.

b) A particular focus on the divine and demonic origin of these ailments.

¢) This origin is expressed by a rather conspicuous diagnostic terminology, often

identifying particular spirits or demons in the role of deputies of major-deities and

originators of the respective ailments — especially from the second column of CTN 4, 72

onwards. !

d) A terminology that is, as far as is known, only shared by some passages of the

explanatory plant-list Sammu Sikindu®? and some parts of the Therapeutic Vademecum,3

as well as tablets 28 and 30 of the Diagnostic Handbook (Sakikk()* and some scattered

entries within other therapeutic texts.*®

€) Therapeutic prescriptions that might be considered as ritualistic- or magico-therapeutic,

combining in most cases the application of materia magica to be hung around or on the

neck of the patient'® together with ointments.’

8 For connections as well as possible deviations of the AMC in comparison to the material within the NMC cf.
Panayotov (2018), pp. 89-120.

9 Cf. Kinnier Wilson (1957), p. 45 as well as HeeRRel (2000), p. 137 fn. 46. Both contributions express the idea
that the text might be part of material related but not identical with Sakikk( 30. Otherwise, Scurlock (2014), p.
223 sees the partly differing parallels from Sakikkd tablet 27 in column i of CTN 4, 72 (see aso below) as a
confirmation for the rest of the material to be identifiable from at least Sakikk( 27 and Sakkik( 30, and the
remainder in between columnsii-v' as possible space for Sakikk( 28-29.

10 Note that none of the attested entries has a second therapeutic prescription, which is usually introduced by
KI.MIN in most therapeutic texts. Every entry seems to be a separate unit with a specific symptomatic content
and/or proposition.

11 The first recognizable passage after the break at the beginning of CTN 4, 72 is concerned with ailments due to
the influence of either a not further specified “evil” (Lemnu-demon) (see §§1’-5'), and deviates from later
passages. The problem with the Akkadian reading of the sign HUL as a diagnosis will be addressed later.

12 Stadhouders (2011), pp. 3-39 (trandliteration) and Stadhouders (2012), pp. 1-28 (trandlation).

13 For witnesses of this particular type of pharmaceutical list, referring to name of the plant, the ailment against
which it is meant to be effective and the therewith connected therapeutic approach, see texts like KADP 1, BAM
1 aswell asBAM 421-429, CT 14, pl. 23, 26, 30, 31, 34, 35, 37, 43 and Sm. 22, see Meek (1920), p. 179.

14 See for instance HeefRel (2000), pp. 307-317 and pp. 339-340. For the new witness to Sakikkd 30 (B = BM
40285), which underscores the use of the tripartite transitional pattern (see below), cf. Schmidtchen (2021), p.
637-639.

15 See for instance within the kimiltu-“ anger of a god”-texts Scurlock (2014), p. 652 Il. 13-15 (= STT 92 + 295)
or in connection with therapies against epilepsy BAM 202 rev 5/BAM 311 rev 51-55'/BM 40183+/SpTU 3, 83
rev 25'-27' (treatment only), see now Arbell (2019), pp. 21f., especially for BAM 202. However, the attestations
within the more general medical-therapeutic texts seem to be rather sparse and coincidental. See also table 4
below.

16 Only one paragraph within the first section in column i (see 4') prescribes explicitly the use of a “hide” masku
(KUS) for preparing a poultice/pendants (mélu) — an otherwise common therapeutic tool of the ritualistic-
therapeutic practice that forms a part of asipitu (“lore of the conjurer”). It is possible to assume that the
following therapeutic prescriptions might have been abbreviated in this regard.

7 Thisis especialy the case for the second section of CTN 4, 72 (and duplicates) from column ii onwards which
is likewise connected with the peculiar diagnostic pattern mentioned in c) above. The overall structure of the
treatments resembles the formation attested likewise within Sakikk( tablet 31 (concerning Aimiz seti
“Overheating due to sun exposure/light” and accompanying symptoms) as well as the first section of the NMC's
NECK -section tablet 3 (81-12) which is concerned with serious forms of evil magic.
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2. Text Edition of CTN 4, 72 and Duplicates

While the Mss. A-D, and maybe E from Nineveh as well, (see 2.1.) seem to be quite clearly
witnesses of a shared main text, as explained above, the other fragments from Nineveh listed
under 2.2. are, due to their fragmentary nature, not that easily attributable to such. However,
certain terminological characteristics, as the frequent use of the diagnostic pattern “ALAD
Sané DN as well as the repeated use of the therapeutic practice of applying certain materia
medica/magica upon the neck of the patient, indicate a possible affiliation of the fragments to
the tradition as represented by CTN 4, 72 and its duplicates. Due to the fact that the additional
fragments given in 2.3. show either one or the other of the distinctive features mentioned
above, they might likewise belong to our text.

Another issue concerns the number of three columns per side assumed by Kinnier
Wilson for Ms. A8 — a supposition which originates most likely due to the thickness of the
fragment’s middle portion. The length of the lines of Ms. B, which paralel entries from Ms.
A column ii, alows in my view not more than two columns or even just one column per side
for the witness from Uruk. And indeed, likewise paralleling entries of Ms. A column ii are to
be found within the second column of the new Neo or Late Babylonian Ms. C as well, which
marks simultaneously the right edge of the tablet. At least for Mss. B and C, this would
suggest in maximum two columns per side. If the assumed number of three columns per side
for Ms. A is correct, the spatia distribution of the entries in relation to the other witnesses
might differ to a certain degree. This has certain implications for the not positioned passages
in Ms. C reverse and Ms. D column i'. Since thelr exact position within the main text is
uncertain, these entries will be listed subsequent to the tranditeration of the main text
individually with its own paragraph count. However, the position of these passages within the
respective manuscripts suggests a relative position of them within the main text. Ms. D i’
might therefore be located either in front of or shortly after §1'-5’, whereas the passage on the
reverse of Ms. C should liein front of or after the passage §14'-16' (CTN 4, 72 column v'/iii").

Sigla | M.-Number | Period and Provenance | Copies Editions Passages
A ND 4368 Neo-Assyrian, Kinnier Wilson Kinnier Wilson 881'-5',9'-21'
Nimrud/Kalhu (1956), Pl. XXV; | (1957);
CTN 4, 72 Stadhouders (2011),
pp. 39ff.
B VAT Late Babylonian, Uruk BAM 407 (LKU | Stadhouders (2011), | 887'-12’
145341 63) pp. 39ff.
C BM 46427 Neo- or Late Babylonian, | see Appendix 2 - 886"-9', ...(7)
Babylon
D Bo. 6226% Middle Babylonian, KUB 4, 56 - 88...(7), 11"-13’
Bogazkoy/HattuSa
E K. 21614 Neo-Assyrian, Nineven | -# - 88(?)
F K. 5812 Neo-Assyrian, Ninevenh | -2 - not assignable
G K. 18227 Neo-Assyrian, Nineven | -3 - not assignable

18 See Kinnier Wilson (1956), p. 130.

19 CDLI-photo: P285478.

2 See the photos provided online at: https://www.hethport.adwmainz.de/fotarch/ bil dausw2.php?n=B0%206226
& x=2553fb2208fe22bdal4951bc4411a8d7

21 CDLI-photo: P419877.

2 CDLI-photo: P396182.

2 CDLI-photo: P403464.
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2.1.a. CTN 4, 72 and Duplicates (Mss. A-D)
81" Air [...]xx/[x(x)] ana SA?* GESTU [x x (x X)] UGU-01Z17

2" Aise  [DISNA?ina] IELSIR ina DU-30 ana | GI-80 ISUB7-ut IGI'"-& pal-lka”1% / x x NU
TUK 2 SU"-50 GIR''-80 INi1-80 la G-na'-a45/ NA Bl HUL DAB-su GEN;
AN.TA.SUB.BA ir-te-né-i-81 / SURUN ®%-risNAGA.SI HAD.DU ISUD! ina ZI
IGIS.BUR” / GA!(kid) M"s1iZUG-ti%” $& ma-[ra’] U.TU HI.HI / TEN! ana SA SID-Inul
ISES.MES-su AN.BAR ju-lup-ha/ ina IGU-801 GAR-an-ma HUL UGU-3 ZI-ah

3 Air  DISNA si-mat IGI.MES-& KUR.KUR-ir IGI"-30 it-ta-nap-ra-ra/ INUNDUM1-3()
zu-gat-su U-lap-pat u MUD ina KIR4-80 DU-ku / lalil-kal-lu-u NA Bl THULT DAB-
su Yan-ki-nu-te “LAL SUD / IKIZ IMUD? ITU" ™ 4| HI ISES.MES-su-ma TI-u¢

4  Aise [DISNA?inaGU?-30 SIG-is-maei-a-at/ |GI"-31 IGU7.MES-81 LUGUD :
MUD ina KA-31 SUB.SUB / SU"-80 GIR''-1&01 us-gal-lal-llal / SU'"-30 IGIR1"-&0
[(¥)] la G-na-a5/ NA Bl HUL IDAB"-[su] ana KAR-&i / PIS;0-9D GIS[BAL].GI*®
/ HAD.DU SUD K1 MUD ™K A.GI.NA DAB / HI.HI UZU.MES-&1 DU'.A .BI-30-nu
TAG.TAG/ SAG? UGA™* GE; TI-gé/ ina KUS SA PES 9SUR.RA / GAG.GAG
ina GU-80 GAR-ma Tl

5 A DISNA GEN;/AN.TAL.SUB.BA ir-te-né-hi-8i (end of the column)
(gap of unknown length)
6' Cis [..]x()Zdu?[..]/[...] KAR?30ISAM[..]/[...] 'ANSE.KUR.RA x (x)% 9DIH?
INUMUN/nU? [x x X (..)] /[...] BURUsT.HABRUD.DA™* [x x (...)] /[...]
SESMES-su-ma ITI1-[uf7]

7 By [..]xx(X)[...] 3 3
Corr [DISx x X X X X (X)] X DIRI.IMES! ix! [dugud/MES? u® x x X (X)% x [(X)] x [(...)]/
[...] 'x x ana” ina SU Map?-ha-12" IKAR-801/ [...] TI-lu

8 B [DISx x x (x X) NINDA u KAS/A? SA.BI URU,.URU,-i8 ININDAI IGU77 IA?
[NAG? 13/ [xxxx x x (X)] 'DINGIR? [URU'-&1 anaina SU Yna-ad-ru”
[KAR-3( 1/ [xxxxx (X)] x “ZA HI.LI UKUR.RA "#ZA GIN
[..1/] 1bi?®ina GU-80 GAR-an ‘ge-lil-li-bi-na ud u® (x) [...]

24 The copy shows four vertical wedges instead of the usual three for SA.

% Reading according to Stol (1993), p. 77. see differently Stadhouders (2011), p. 39 (<ip>-pal-ka). The copy
shows rather BAL-tu/ta”, which might likewise hint on the interpretation of the verb within the parallel Sakikkd
27:16-17 as ib-bal-ka-<ta>-ma “(his eyes) roll back” in CAD N/1, 17f. — reversely to the argumentation of M.
Stol cited above.

% For the restoration of IUH! see again Stol (1993), p. 77, which is followed in Stadhouders (2011), p. 39. For
the otherwise possible reading ltur-ral see the commentary below. If the latter interpretation is correct, TUK
should be emended to ZU', but due to the broken beginning of the line, this is far from certain. Note that the
copied sign traces (180/sal? Idul) look different to both interpretative readings.

27 Emendation according to Kinnier Wilson (1957), p. 40 as well as CAD M/2, 239 sub b. This passage has been
differently emended by Stadhouders (2011), p. 40 asKI' GA'! / U ™nuszUGi (...).

2 The traces resemble vaguely RI, TA or x-3(.

29 Maybe Sursu(SUHUS) “root”.

% This passage is damaged and the traces heavily squeezed. The traces look like x MES'DUGUD/TAG u
NIGIN/GEs x e kur/lat?. The last section might likewise be read 1GI-80 iz-qup, but without a better preserved
parallel the correct reading remains hopeless.

31 Reading according to Stadhouders (2011), p. 41. H. Stadhouders restores further within the break [KAS NAG
...]. The traces after IGU7l on the actual tablet might otherwise suggest the restoration Al [NAG (...)]
afterwards. Likewise possible might be 841 IGU7! “what he eats (...)” or similar.

32 Stadhouders (2011), p. 41 restores[... GAG.GAG]-Ipil for Sapl “to wrap up”; see for the use of GAG.GAG in
this text already §4'. Another possible restoration might be [... ™ga]-/bil.



Cotr [DISx x x x X (X)] () x ISA”801 lURU4?.MESI { (x x)} ININDAI (blank) GU7 /...
] 191[na]-lad®ri” YAL ADI I84-nél-e DINGIR URU-3( / [anaina SU %na-ad-ri?]

IKAR-801 [da?-1i?-11? 34 [SA PES] / [ 9ZA HI.LI Ul.LKUR.RA” ™ZA GIN /
[ ina] IGU?-807 IGAR-an! %Se-li-li-bi-na? [(x)] /[ ... SES].IMES-su-mal TI-luf!
Ext IDISI KI.MIN da-bab-50 K[UR(K UR-ir?) 1/
[SU] 9nal-ad-r[i ...]
9’ A e [Dl S ] /lax [
1/ 8-néd |

) ]/1.UDU UR[GI7...]
Ber.  [DISX XXX X (X)] [URUJLURU4i8 NINDA u KASlai-mah-har A mal-[gal’?
NAG? ...]/[...] x Idiri/kal? SU °mut-tak-li ‘ALAD &-<né>-e NI[N/GU™ ...]/

ma TI(-u)]* ]
Cis [DIS ] IKAS 1137 li-mahkl-har TAl Ima-gal?l
[(xx)]
100 Aisx.  DISMIN-maa(za)-di" lil-[de-ek-ku-8i ]/ NINDA u KASx (x)
URU4/1a7% | ]/ YALAD &:-né-e [U.GUR

] / BURU.(SIR)™*" ina GU-3( [GAR(-an) “SIKIL] / 9*SINIG
inal.GISISES.[SESMES-su-ma TI(-ur)]
Bt [DIS(...)] IMINZ-ma a-di li-del-ek-Tkul-84 NU ZI-bi NINDA u KAS SA-1&01
[1a°/URU4(.URU4i9? ...]1/[(...) “]igal-&5-ri JALAD $&-<né>-e* 9U.GUR anaina
SU ga-a5-[ri KAR-30 ...] /[(...) x (X)]™*"7 jna GU-81 GAR-an “SIKIL 9SSINIG

inal.GIS[...]
11" Aiox  DISMIN-maustan-na-ah [ ]/inaSU"-80 GIR"-30i-[...] / ur-rau GEg la
fi7-[sal-lal ]/9ALAD &-néfe [.. ]

Bt [DISxx] lu-tan-na-af E.IGARgl ina SU'"-1307 [x (X)] X (X) liI>-x-bi"® x [...] /[ i]-
Isal-lall SU 9%am-ri AL ADI [8a-<né&>-e (X X)] X X [...]
Dire. [ ]/Ti-nal [ ]/ u-ur-rau mu-Sal [
1/ SU NIN/EGI?-ri® 4ALADI [...] / a-na SU ININ/EGI *-Iril [K AR-& ...]

12" Aiir. DISMIN-malGI.MES[30 ] / da-ba-ba [ 1/
i-rigxO[ 1/8U IDINGIRI[... ALAD] / &-né-lel [DINGIR ...] /
anainaiSUI [DINGIR ... KAR-& ]/ hu-llup-[pa’ 1/

3 Stadhouders (2011), p. 41 restores JJAR?-80-ma T1] which can be refuted with the new witness C. More likely
is the mentioning of another ingredient followed by the prescription to anoint the patient as attested within the
last line of thisentry in Ms. C. The tracesin B look like U x [...]. See aso the comment on this line below. UD
might likewise be interpreted as BABBAR, describing a white variety of Sellibinu or Selilibinu(?). Cf. the
comment on this line below.

3 Possible deities to restore might be “igul-[1a’] or “NINL[URTA].

35 Restoration according to Stadhouders (2011), p. 42.

3 Besides the interpretation as ISA(-&0)! URU4[URU/MES-i$ ...] in Ms. A the traces might likewise suggest
the reading la' [imashkar ...] “his belly cannot keep (bread or beer)”, which is a very common symptom in
symptom descriptions concerning disorders of digestion. Cf. the very same symptom within the previous entry.

37 The sign looks more like a composite né+e.

38 Another possible reading of the traces might be li-gabl-bi x [...] “he speaks’ or x li-rapl-pi-lis “he is hitting
(the wall with his hands and feet?)”. Ms. A might likewise suggest a verb which could describe a kind of
embracing of the feet with the arms.

% The sign forms in the Middle Babylonian witness D are ambiguous. While the first sign is likely to be NIN,
the following sign looks, especially at it’'s first mentioning, rather like GUB than RI. In the light of the Late
Babylonian witness B, which shows clearly %Sam-ri, the reading in Ms. D remains opague for now.
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X (x) [ /17 1/ina] 1/x[...]

By  [DIS ] x* IK Al-80 su-ub-Tbul-[ut-ma’ da-ba-ba lai-le--e...] /
[ ] IGUA* 1SU? IDINGIR? |
1/1[... hul-llup-pal [...]
Disz LU GIG-mallGI.MES-[3 ]/ da-ba-balai-lle-[-e...] /
eri-iSmalu’ [ ]/9ALAD %-né IDINGIRI[... a-na
SuU ]/ KAR-30 NUMUN x* [ 1/
IULHI.A SES| ] /i-na GU-&1 GAR-[an ...] / SES[SES-su-ma” ...]

13’ A2 DISJ...] (end of column)
Diiy  ILUIIGIG-[ma...]
(gap of unknown length)
14" Ajise X [...]/0na[...]/x[...]

15 Airns DISMIN-ma[...]/x[...]/&a/da’ [...] / SUDINGIR[...] / &* [...] / x*5 & [...]
INAGL..]/X[0)] x*®[...] 1 0in™ [...]/ SIK GIR'-i&I[...]

16' Ao DISMIN-mau¥-[tan-na-ah’ ...] / kal” GEs llal [i-sal-lal’ ...] / AinaNAG[...]/
IGI.MES-80[...] / 18&-n&-[e® ...] /Tana® lina” [SU ...] /[...] / &[...] / inaIGUI-
[ GAR ...]

(gap of unknown length)

17 Aiwir DISGIG-maKA-381 BAD.BAD-te SU'"-&i GIR"-30 / i-Ipar-rul-ra SU mu-un-<ni>-
& 9ALAD / 8a-né-e (blank) Ya-ni7 / anaina SU “mu-un-ni-&§ KAR-[3(] / PA? pl-hat-
ti (blank) SI DARA.IMAS / %an-ki-nu-te DIS-ni3 SUD / Sumrma NITA 9-30 Summa
IMUNUSI 7-&G / SES.MES-su-ma (blank) Tl

18"  Awor DISGIG-maKUM SUB.ISUB-su?-ma U-ta-sal u / TUH?* INU TUK!1 ISU! %za-qji-qf
JALAD / 84-né-e DINGIR [x]* anaina SU 9za-qi-gi KAR-&1 / x x x*' naKA
A.AB.BA IMASNITA u MUNUS?/ linal IGUI-80 GAR u 9GESTIN.KAs.A
SESMES-su-ma Tl

19  Aivier DISMIN-malR la-ba-si ma-at-tas TUK.TUK -8 / u hur-ba-3u SUB.SUB-su SU
dag-fi / ALAD %a-né-e-aanaina SU Yas#i IKARI-31 / 1.UDU a-a-ar-DINGIR da-

40 Stadhouders (2011), p. 43 proposes the reading i-Sag-g[u-ma ...] which seems to be ruled out by the new Ms.
D.

41 Maybe Ul or asimilar sign with a Winkelhaken at the end.

42 Stadhouders (2011), p. 43 restores|[... 9TALADI, but the traces look more like IGU-!, which again refers most
likely to the intake of food within the symptom description/protasis as in previous entries. The following signs
should then be read accordingly SU DINGIR[...] and mark the end of the symptom prescription.

4 Maybe NUMUN 9 [...] or NUMUN? LU[H? ...]. The signs KAR SU at the beginning of the line have been
interpreted in CAD K, 213 as kar-80 “leek”, but the position as well as the parallels suggest of course (a-na)
KAR-80 “in order to save him (from ...)".

4 The beginning of the sign looks like GIS or a sign beginning accordingly with two small horizontal wedges
and avertical wedge afterwards. The reading TALAD! [$&-né-e ...] cannot be ruled out.

45 The traces might belong two a sign comparableto E, SI or GUR.

46 Stadhouders (2011), p. 44 readsina G[U GADA E-ak ...] but BURU,(ISIR1.[x])™*" seems possible as well.
470r SE.SA[A ...] “roasted barley” (laptu)?

“8 The reading ININDAI [u] IKAS! is likewise possible.

49 The copied traces look like UD! ITII. For the restoration as IUH! see Stadhouders (2011), p. 45 following a
suggestion of M. J. Geller. Cf. also the similar form of the damaged IUHI-D in §19’ (A iv’ 19").

%0 Stadhouders (2011), p. 45 proposes to restore either 2UTU or 9EN.LIL (as proposed in CAD Z, p. 60 sub 3c as
well as Scurlock/Andersen (2005), p. 522), although the restoration of “EN.LIL is, due to lack of space, rather
unlikely.

51 The traces resemble roughly the signs Ibi/SAHAR! 1i/LU? Ite? na.

52 Thisingredient has been left out in Stadhouders (2011), p. 45.
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llil-la 34 SA "#PES, / tur-farl 9°SINIG ESIRHAD.A PIS,-ID / [UHI-ID MUN eme-
sal-llim ina GU-80 GAR / u Yam-ha-ra SESMES-su-ma Tl

200 Ao DISMIN-mal.GISSESMES[(su)]-mal ina SU-&1 NU TAG4(EN) / [EGIR?&07)
1.GIS u-Zar-Iral! [1R? NU TUK -ma TAG.-3u%% / [((ALAD) &]-Inél-e
IDINGIRL.MAH / [x X (x X) 1].;lUDU? IANSELKUR.RA% 1.UDU /[...] lu? MIN?
ILUL/GA X iS5/ [...] TI/[...] TI%

21" Away [ x]"-80

(gap of unknown length)
Trandation
81...] into the middle of [his] ear[s ... and the evil 7] (being) above him will be torn out.
¥If aman on the street while walking falls head-on (lit. on hisface), his eyes have opened
wide, he hasno ...(?),% (and) he cannot shift his hands and feet by himself: this man, an
evil has seized him; like Antasubba-epilepsy it repeatedly pours upon him. ‘Dung-of-
Seri& (viz. ox dung) (and) salicorniayou dry and pound (and together) with powder of is pi&ri
you mix it into milk of an unclean woman who bore a male child. You recite an incantation
into it (and) anoint him repeatedly (with it). You put on his neck (beads of) iron (and) 4.-frit>®
and the evil upon him will be removed.
¥If hisfacial features alter continually, his eyes flicker, he caresses hislips (and) his chin
and he cannot stop blood from running from his nose: this man, an evil has seized him.
You pound ankinitu-plant (and) aSqulalu-plant, you mix it with blood of a pigeon (and)
anoint him repeatedly (with it) so he will recover.
4[If a man] is affected [on his neck] and the upper side of his eyes hurt him, he
disgor ges® repeatedly pus (var.) blood from his mouth, his hands and feet are hanging
down (and) he cannot shift his hands or feet: this man, an evil has seized him. In order
to save him: you dry and pound kibritu-sulphur and the penis of a tortoise, you mix it with
blood of magnetite,® (and) you sprinkle/rub(?) al of his flesh (with it, then) you take ‘ head-
of-a-black-raven’ 8t and wrap it in hide (with/and) tendons of a dormouse. You put it on his
neck and he will recover.
¥If aman, like AntaSubba-epilepsy it repeatedly poursupon him [(...)].
(9ap)
[...] in order to save him [from ...: ...] the heart(?) of [...] of ahorse, ... of baltu-thorn
plant, [...] (of) aburrowduck, [...] you anoint him repeatedly (with it) and he will recover.
T[1f ...] (isare) full of .../red(?) ... and ... [...] in order to save him from the hand of the
Ahhazu-demon(?): [...] hewill recover.

3 The reading of the last sign is not entirely certain. The partly restored sign -Sul would be conspicuous since it
isnot used for pronounsin this text, which uses consistently -80. Cf. the comment to this line below.

54[...] 'ISURUNI IANSELKUR.RA is possible as well. This passage needs further collation.

5 The restoration SU"?-807 ILUH?ma? Tl in Stadhouders (2011), p. 45 is uncertain without a proper parallel.

% Stadhouders (2011), p. 45 proposes to restore [DIS KI.MIN ...] for each of the last two lines of this entry.

57 According to the uncertain restoration of M. Stol (see above) the passage might be trandated as “he has no
saliva’. The other proposed restoration according to the Sakikk( parallel suggests the trandation “he is not able
to return them (viz. the eyes)”.

%8 Differently interpreted in Stadhouders (2011), p. 46 as “put (a bead of) smelted iron around his neck”.

%9 The trandation “is falling from his mouth/nose” is likewise possible.

% For the interpretation of thisliquid see Stadhouders (2011), p. 46 fn. 192.

51 This may be a Deckname for sasumtu-plant. See the commentary for this line below.
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¥|f ditto (viz. heissick?) hisway of speaking changes [(time and again?) ...] he expresses
repeatedly [the wish?] of his belly/heart (viz. what he is hungry for)® (and/but) he eats
bread (and) [drinks] water(?) [... hand] of the aggressive, a demon — deputy of the god
of hiscity god. In order to save him from the hand of the aggressive: you [...] asinging
frog who [(lives) amidst pebbles ...], saslU-plant, ninig-mint (and) lapis lazuli(?) [... you
wralp(?) [in ...] (and) put it on his neck. (With) &eli(li)binu-plant(?)® and [...] you anoint him
repeatedly and he will recover.

”TIf ...] he repeatedly wishes for [...] (but) he cannot keep bread and beer down, [he
drinks?] much water, [...] he holdg/is full of(?) [...]: hand of the tenacious, a demon —
deputy of [... in order to] save him [from the hand of] the tenacious: (with) fat of ablack
dog [(...) you anoint him repeatedly and he will recover(?)].

10§ ditto (viz. he is sick?) and, until someone wakes him, he does not get up, his belly
can[not keep/wishes for ?]% bread and beer [... hand of] the strong, a demon — deputy of
Nergal. In order to save him from the hand of the strong: [... of] a crow you put on his
neck. (With) sikillu-plant (and) tamarisk in oil you [anoint him repeatedly and he will
recover?).

'l f ditto (viz. he is sick?) and he struggles, the wall he [...] with his hands (and) feet,
[(...)], he does not sleep day and/or night: hand of the furious(?), a demon — deputy [of
... Inorder to save him] from the hand of the furious(?): [...].

12| ditto (var.: heis sick)® and [hig] face[...], his mouth is seiz[ed(?) so that] he is not
able to speak, [...] he has wished [for ...] (but) he [(cannot?)] eat (it?): hand of [...],a
demon — deputy of [...]. In order to save him from the hand [of ...: you ...], Auluhhu-frit,
[...] these drugs [...] you put on his neck [(with) ...] in oil (of?) [...] you anoint [him
repeatedly and he will recover?]

1¥|f heissi[ck and ...]%

(gap)

W] in/with(?) [...].

I8l f ditto (heissick?) and [...] ... [...] hand of ... [...] ... [...] ... [...]-stone(?) [...] ... [...]
and[...] hair of hisfeet(?) [...].

1¢If ditto (he is sick?) and he str[uggles? ...] the whole night [he does] not [sleep ...]
water while(?) drinking [...] deputy of [...] in order to [save him] from [the hand of ...:
...] which/bread(?) [... you put] on hisneck [...].

(9ap)

I71f he is sick and he opens his mouth time and again, his hands and feet become
power less: hand of the enfeebling, a demon — deputy of An. In order to save [him] from
the hand of the enfeebling: you pound together the hair/the flank(?) of a female lamb, horn
of a deer (and) ankinatu-plant. If (the patient is) male nine times, if (the patient is) female
seven times (it isthat) you repeatedly anoint him (or her with it) and he will recover.

181 heis sick and fever befalls him time and again and (following) he is paralysed and
has repeatedly no salifva?]: hand of a zaqiqu-phantom, a demon — deputy of [...]. In
order to save him from the hand of a zaqigu-phantom: you put ..., coraline limestone

62 Stadhouders (2011), p. 46 suggests the restoration of “his belly constantly craves for [bread and beer?]”.
However, the belly as subject would be unusual since in most cases the patient is the subject of the verb eresu in
medical aswell as diagnostic contexts; cf. CAD E, p. 285 sub 2a.

8 Or maybe “fox-plant” ? This passage has been differently interpreted in Stadhouders (2011), p. 41 fn. 180 and
p. 46 as “using kikkiranu for frankincense”. See also the comment on this line below.

% The reading of the tracesin Ms. A are uncertain and might belong either to la“not”, maybe on connection with
the often related verb majaru (cf. for example §9’), or it is to be interpreted as URUs for erésu “to wish” as done
in Stadhouders (2011), p. 42 and 47.

S Var. D: “(Ifyamanissick and ...".

% Var. D: “(Ifyamanissick and ...".
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(and) male and female nikiptu-euphorbia(?) on his neck and (with) fox vine you anoint him
repeatedly and he will recover.

191f ditto (he is sick) and he has much labasu (caused?)-sweat and chills befall him time
and again: hand of the obdurate,®” a demon — deputy of Ea. In order to save him from
the hand of the obdurate: you dry fat of a chameleon(?) (lit. flower of god) (and) a singing
frog who (lives) amidst pebbles. (With) tamarisk, bitumen, kibritu-sulphur, ru titu-sulphur
(and) ‘fine-tongue-salt’ you put (it) on his neck and (with pounded?) amiara-plant (mixed
into oil?) you anoint him repeatedly and he will recover.

2011 ditto (he is sick) and, (after) repeatedly anointing [him(self?)], it (viz. the affliction)
does not leave his body, (but) afterwards (when) he uses ail in great quantities(?) (lit.
makes sumptuous),®® he has no sweat and it (viz. the affliction) leaves him: [a demon —
depluty of Bélet-ilt. [...] horsefat(?),%°[...] fat, [...] ... [...] ... [...] ...

21 ditto? ...] both of his]...]

(gap)

Commentary
881', 2’ Against the interpretation “the Evil affecting his head” for HUL UGU-S0 in
Stadhouders (2011), p. 46 speaks that the described symptoms do not directly affect the head
of the patient. The wording is rather reminiscent of formulations with elisu in connection with
bad influences like sin, the anger of adeity or unfulfilled vows, which are said to be hovering
or hanging above the patient until resolved’* —in this case, until they will be torn out. For the
the reading of the logogram HUL as lemnu “evil” and not the GallG-demon see the
commentary on §4’ below.
2’ Cf. the varying parallel in Sakikk( 27:16-17.7% The restoration of [UH! in Stadhouders, IMC
18 (2011), p. 39 is uncertain. Due to the parald of the Diagnostic Handbook an emendation
to ftur-ra’l NU ZU' “he cannot (lit. knows not to) turn (the eyes) back” is still possible, even
though the copied signs resemble sincerely NU TUK.

The use of powder of is pisri “wood-of-releasing” is not substanciated otherwise. Note
the emendation to KI' GA' / U™"sZUG-ti (...) in Stadhouders (2011), p. 40.
2', 5' For the trandation used here see Stol (1993), p. 77. Stadhouders (2011), pp. 39f. and 46
interprets the sign GIM differently as bindtu(DIM) “the creation (of Antasubba)”. However,
the respective entry makes clear that the symptomatology is similar to AntaSubba-epilepsy but
not to be confused with it. Therefore, the last passage of the diagnostic section gives most
likely a prognostic indication regarding the frequency of the seizures as described within the
symptom section. See the similar argumentation in Kinnier Wilson (1957), p. 43.

67 For an alternative interpretation of AS-DI as a variant to AS-DU instead of (w)ai, which might be connected
to Suruppd “frost; cold fit”, see the commentary below.

8 Another possible interpretation might be Surruju derived from sarahu 11, usualy interpreted as “to drooal,
dribble’. In this case, the verb might describe the circumstance that the oil dribbles away without being absorbed
into the body.

8 |f the reading in Stadhouders (2011), p. 45 as[1].[UDU! is correct, the second 1.UDU should belong to another
ingredient, subsequently listed at the beginning of the next line. However, H. Stadhouders connects the second
1.UDU with ANSE.KUR.RA although 1.UDU isusually given as first element in a genitive construction.

0 The interpretation in Stadhouders (2011), p. 45 and p. 48 as two KI.MIN-sections, each ending with Tl “he
will recover”, is highly uncertain and needs further proof by parallels.

L Cf. for example Sakikkd 6:19 (SUD 9XX UGU-31 GAL-0) or BAM 205 obv. 20'f. (DIB-ti YAMAR.[UTU] / u
dig%-tar UGU-80 GAL-§). Especialy with ba30 the use of e/isu(UGU-30) can be found elsewhere. As pointed out
in Stadhouders (2011), p. 40 fn. 175, its use together with nasahu(Zl) is rather unusual, but this does not
necessarily mean that UGU isto be seen as a noun.

2 DIS amelu ina alakisu ana panisu imaqqutlimoutma inasu ippalkama tur-ra 1d i-0a-a qatisu Sépisu ramansu la
unds amelu $a lemnu(HUL) sabissu kima antasubba ustarrisu. See Heef3el (2000), pp. 298 and 301 for
trangliteration and translation.
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3" Cf. the varying parallel Sakikk(l 27:14-15.” It is uncertain if the here side by side
mentioned plant names ankinutu (a loan from Sum. AN.KI.NU.TE “Comes near neither
heaven nor earth”) as well as asqulalu(“LAL, rarely U(.)AN.KI.NU.SA(DI) Sum. “Reaching
neither heaven nor earth”) originally might have described the same or just avery similar kind
of epiphytic plant, creeper or hanging plant. See the short discussion in CAD A/2, p. 124.

4' Cf. the var. parallel Sakikk( 10:18.7* See also the uncertain fragment K. 17363 (2.3. b) II.
3'ff. below) which shows a similar structure and vocabulary but whose previous entry uses the
formulaic KAR-80 “to save him (from ...)” (ibid. 1. 2") usually used within the second part of
CTN 4, 72 (and dupl.), viz. column ii onwards. The identification of this fragment with a
Nineveh-parallel istherefore uncertain.

It has been proposed by severa scholars that the logogram HUL be interpreted here as
well as within the Diagnostic Handbook as another spelling of the gall0-demon (usually
written GALs.LA).” However, the paralel to this paragraph within the unpublished Late
Babylonian magico-therapeutic tablet BM 40183+ obv. B 8'ff., which is concerned with
therapies against demons, notes explicitly lem-nu instead of the logogram HUL.”® Another
hint on this reading has aready been mentioned in Stol (1993), p. 77,”” who noticed that the
subsequent section of AO 7660+ iii 7-8,”® which is a parallel to CTN 4, 72, §5' as well as
Sakikk( 27:18 (both having HUL), describes likewise treatments for the eradication and
prophylaxis of a literal “evil” (again syllabically lem-nu), followed by an entry against the
“evil AlG-demon”.” Thus, the interpretation of the disease-causing agent HUL as lemnu
(“evil”-demon) seems to be preferabl e to the gall G-demon. &

The ingredient ‘head-of-a-black-raven’ might be a Deckname for the otherwise
common pharmaceutically used sasumtu, which is supposed to be either a plant or kind of

3 DIS amelu simat panisu ittanakkir in@su ittanaprara Saptisu sugassu ulappat dama ina appisu illaka 1a parsi
ameélu §i lemnu(HUL) sabissu. See Heef3el (2000), pp. 298 and 301 for trangliteration and translation.

™ DIS ina kisadisu mahisma elat inisu ikkalasu dama ina piSu ittanaddd qatasu u $épasu esla amélu Si
lemnu(HUL) sabissu. See Scurlock (2014), pp. 74 and 78 1. 21 for trandliteration and trand ation.

S Cf. Scurlock (1995/1996), p. 252b fn. 24 as well as more cautuious HeeRel (2000), p. 304.

6 Obv. B 8'ff.: DIS NA lem-nu ina GU-31 SIG-lisl-[ma?] 1GI1" : (or lel-lat?) pa-ni-&i IGU7.MES-8 MUD ina
KA-31 SUB.SUB-a SU"-& GIR'"-30 es-la NA Bl lem-nu DAB-Isul lana? IKARI-&i [PIS;7-iD IBALLGI
"4k UR-nu DAB.BA DIS-nis HILHI / ka-la [UZU.MES-31 SES-a$ SAG IBURU/™* GEg ina KUS. Note
likewise the highly unusual position of lem-nu at the beginning of the symptom description following DIS NA,
which is not found in older parallels and that therefore might be seen as a later addition. The variants within the
therapeutic prescriptions underscore the interpretation of the partly unusual formulations (UZU.MES-3(
DU'A.BI-&i-nu TAG.TAG) and uncertain forms (SAG"? UGU™") in CTN 4, 72. Note the abbreviated pattern,
which omits the obligatory Tl at the end of the entry, mentioning instead the formulaic ina maski(KUS) “in
hide”, resembling the wording of mélu-enumerationsin collectionslike BAM 311.

7 Cf. also Stadhouders (2011), p. 40 fn. 175

8 See for the text Labat (1950) and Nougayrol (1979), pp. 64f. Heef3el (2000), p. 304 argued that this passage
(AO 7660+ iii 12) is not conclusive since it only follows the mentioned parallel to CTN 4, 72, §5' and Sakikki{
27:18. However, the new parallel to CTN 4, 72, §4' and Sakikk( 10:18 BM 40183+ obv. B 8'ff. (see above)
underscores the reading of HUL as lemnu “evil”.

 Note that the same order from HUL to A.LA HUL isfollowed in Sakikkd tablet 27.

8 Neverthereless, one should likewise consider the traditional demonic agents mentioned for example within the
canonical Utukkii lemniitu-series (see Geller (2016)) in comparison with the ones mentioned within the
contextually closer prognostic-diagnostic series Sakikk(. It is striking that, apart from the general term
utukku(UDUG, see Geller (2011)), the only missing demonic agent within Sakikkd would be the gall0-demon —a
demon which is repeatedly mentioned alongside ghosts, al(-demons and rabisu-demons within Utukkii lemniitu.
The same agents might be seen as the topical focus of Sakikk( tablet 27 with the exception of the agent in
guestion, named HUL, which is, on the other hand, equated in lexical texts, next to the traditional lemnu “evil”,
with galld. Cf. CAD G, pp. 18f. lex. section. However, as long as the only syllabic attestations suggest the
reading lemnu, the absence of gall(-demons outside the magical texts proper remains a conundrum.

40



manna.®! See the respective passage of aliases within the plant list Uruanna treated in Rumor
(2017), p. 191.103. The curious component “blood of magnetite’ 8 (dam 3adani sabiti) has
been interpreted in Stadhouders (2011), p. 46 fn. 192 as “the reddish fluid which is secreted
by iron ore when it has been brought into contact with water”. But note also Uruanna ll. 60
and 60a, where the mineral is said to be another aias for either tabat emesalli(m) ‘fine-
tongue-salt’ or sipu-orpiment(?).8

5’ Cf. the possible parallel in Sakikk( 27:18.8* The continuation of this entry is similarly
suggested by the therapeutic paralldd AO 7660+:7'ff.,% which offers additional magico-
therapeutic prescriptions: DIS NA GEN7 AN.TA.SUB.BA ir-te-né-4i-30 lina® [...] / ra-man-
&u la G-na-a3 NA Bl THUL! [DAB-su ...] / ana KAR-30 SIG UGU.DUL.BI GIR.PAD.DU
NAM.LU.IlUl[LU ...] / DIS MIN YSAKIR P TUG’ “TUR [...] / DIS MIN SIG
UGU.DUL.BI YLAL [...]. See for the use of “hair of a monkey” likewise Ms. D (i 1. 7')
below, which might suggest an analoguous aillment treated there.

8’ According to Stadhouders (2011), p. 41 (see aso fn. 180) li-bi-na-td/tas might be a variant
of the rare term labanatullubunitu “frankincense” assuming that the following instruction
refers to the use of kikkiranu-juniper as frankincense, viz. a fumigation. However, the new
Ms. C seems to indicate again the application of an ointment before the prognosticated
recovery of the patient, and it is uncertain whether there has been enough space for a
proceeding instruction concerning a fumigation within the broken passage. The interpretation
of li-bi-na-tt (Ms. B) or li-bi-td? (or li-bi-na'-{t4%}) (Ms. C) as variant of labanatu is therefore
not to be taken as certain. Equally, the use of the determinative U instead of SIM together
with SE.LI (= kikkiranu) is suspicious and might suggest another reading in combination with
the following li-bi-na-tG. Another possibility is that a variant or dittography “Se-li-<<li>>-bi-
na or a gloss “Se-li"-bi-na “fox-plant(?)” is assumed. Compare for instance CRANIUM |
(BAM 480) iii 5b, cf. Scurlock (2014), p. 314 (DIS KI.MIN qji-lip Se-el-li-bi-nu) as well as
the possible Late Babylonian unpublished parallel BM 40763+ obv. 3’ ([... qi]-llip? Se-li-li-
bi-nu (blank) [...]).286 CAD S/2, 247 lists this form as a variant of Sallapanu (continuously
used with the determinative U), supposedly a kind of grass.8” Although the mentioning of
gilpu “bark, peel; shell” in CRANIUM | might suggest otherwise for this particular plant, the
signs qi-lip(KI-KAL) might likewise be read as Akkadian sassatu “grass’. For now, it
remains unclear what kind of plant %e-li-li-bi-nu/na is. However, taking al these into
account, the respective passage does not refer to frankincense and a fumigation as previously
suggested, but to a plant (U) Sellibinu or a variant selilibinu which may or may not be
connected to Sallap/banu.

81 See CAD S, 116 as well as for the identification as a kind of manna secreted by cicada Campbell Thompson
(1949), pp. 268f., 275 and 277.

82 Stadhouders, IMC 18 (2011), p. 46 trandates differently “hematite”. Cf. Schuster Brandis (2008), 424 where
both are mentioned to be possible candidates, although the only identified actual object with identificatory
inscription, aweighing stone fashioned like a duck, is made of magnetite.

8 Rumor (2017), p. 11.

8 [DIS amélu] Tkima(GEN7)! antasubbi irtenehhisu qatisu u §épisu ramansu la unds amélu $i lemnu(HUL)
sabissu. See Heef3el (2000), pp. 298 and 301 for trandliteration and trandation. Although the copy of AO 6680
shows [DIS] INAI (...) acollation of the tablet revealed that traces and spatial management speak for the reading
[DISNA] IGENAI (...).

8 See again Labat (1950) and Nougayrol (1979), p. 65.

8 See likewise the possible Old or Middle Babylonian unpublished text BM 29406 (I. 1: Se-li-li-bi-nu, followed
by ma-al-ta-ka-al %a Sa-di-i in|. 3. Another varying first millennium attestation might be NECK 5:11 (Ms. A =
K. 2418+ (AMT 28/7 + 76/5+ 77/1 + 77/2 + 77/5 + 78/1 + 79/1 + 79/4 + 82/2 + 84/3 + BAM 523) i 18: YSe-li-li-
ba-na” [...]).

87 According to AHw 111, 1148. In contrast, CAD §/2, 247 gives the rather general indication “aplant”.
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Instead of i/ alisu “the god of his city” in CTN 4, 72 and duplicates the Vademecum-

like plant list CT 14, 38, K. 14081:2' designates nadru® as a deputy of Meslamta’ea, which is
often associated with Nergal .8
9’ The demonic agent SU mut-tak-li is only known from the text under discussion but might,
according to Stadhouders (2011), p. 46 fn. 193, be connected with either the verbs akalu “to
eat, devour” (see CAD M/2, p. 304, note the morphological problems accompanying it),
takalu “to trust” (note the inappropriate context) or more likely the Ntn participle of kalG “to
hold back”.®® The last option is preferred here in particular.
11’ Although the new Middle Babylonian Ms. D (Bo. 6226) from HattuSa represents quite
likely a duplicate to this as well as the following paragraph, the spelling of the diagnosed
divine or demonic agent differs considerably from the later sources. While Ms. B as well as
Sammu &ikindu, text [ (BAM 379 1-ii 46") §30% note SU %Sam-ri “hand of a furious/flaring
up(?)”, Ms. D has SU °NIN-RI.

There are several possible interpretations of the signs reading, but none are
completely satisfying. At first, considering the first millennium attestations noting the signs U
RI, one might assume that NIN be interpreted as a corrupt form of GAL4.LA (= waru
“nakedness; private parts’) + phonetic complement -ri, which would change the reading of
the first millennium witnesses as well into gat (il) i “hand of (the deity of) nakedness/pubic
area(?)”.% However, the sign NIN is in both instances clearly distinguished from
GAL4(MUNUS)-LA, just as a respective reading would make little sense — especidly in the
light of the surrounding nomenclature of demonic agents.®® Secondly, we might assume the
logogram EGI/EGIR with phonetic complement RE for Akkadian rubatu “princess’ would
make even less sense. In consideration of the forms known from the first millennium sources
that indicate an adjectiva form of samaru “to rage, be furious’ (also said of weather
phenomena), one might take into account the meaning of Sum. RI as Akk. zaqu “to blow,
breeze, storm”, which would suggest an underlying meaning like “hand of the
storming/furious lord/lady” or something similar. Nevertheless, the identification of the
diagnostic agent in the Middle Babylonian witness and its correspondence to the later Samru
remains difficult.

In Sammu &kindu text 11,% the same demonic agent is mentioned in the same
paragraph as the medically used plant 3umuttu (“SUMUN.DAR, YSU.AN.DAR(.RA), aso
qualified as U.BUR(.BUR) “plant (of) releasing”),% which should be possibly restored within
the break accordingly — here maybe as ingredient for an ointment as it is often found within

8 Here: U na-ad-ri MIN("ALAD) MIN(3a-né-e) ‘MES.LAM.TA.E.[A].

8 |f the interpretation in CAD N/1, p. 65 of SU.ZI.GA instead of the expected SU.ZI.GA for nadru within the
Summa alu witness CT 39, 49 rev. 33 should be correct, one might likewise note this and the following entry
concerning the crying of a feline inside the house of a man, which is diagnosed by an “aggressive/raging god”
(SU DINGIR SU.ZI.GA) and “the hand of the god of his city” (SU DINGIR URU-) in ibid. rev. 34 as a
possible relation between these deities. However, the passage might likewise be read SU DINGIR-30 ZI.GA (...)
after which a connection between nadru and the city god of the client in divinatory contexts remains uncertain.

% Concerning the later variant, which follows a suggestion of M. J. Geller, Stadhouders, IMC 18 (2011), pp. 46f.
fn. 193 refers to the use of the verb kalG (Ntn) within a description of the behaviour of a demon in Schramm
(2001), pp. 23, 43, 67 to |, 49/50 (% ina ba-bi-3i (var. E) it-ta-nak-lu-U) as lingering behind the gate (of the
house).

9 See Stadhouders (2011), p. 23. Differing to Ms. B Sammu &kindu, text 11 §30 notes SU Sam-ri without
DINGIR-sign. Cf. also ibid. p. 23 fn. 102.

92 Cf. the likewise suspicious spelling TAM-ri (= us-ri®) in Old Babylonian physiognomic context in Bdck
(2000), 303f., which, considering the surrounding body parts, refers most likely to the pubic area as well.

% See also 3.b. below.

% See Stadhouders (2011), p. 23 §30.

% The plant is said to be of red colour and has been tentatively interpreted as root-beet in CAD §/3, pp. 301f.
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this text as the last form of treatment. Considering the small extent of the entry, a smple
treatment with perhaps just one or two ingredients is to be expected.

12’ Cf. the partly similar symptomatology in Sakikk( 40:15% after which this passage might
be restored.

16’ Cf. the comparable fragmentary symptom in Ms. E 1. 7' (x laii-sal-lal 147 [...]). Assuming
this entry as well as the previous passages to be possible parallels to §§14'-16’, the width of
the lines of Ms. E within the respective column must be much broader than in Ms. A col. iii.
However, due to the fragmentary nature of Ms. E, the position of these linesis still uncertain.
17’ Cf. the similar beginning of the symptom description in the incipit of Sakikk{ tablet 30%
according to the catalogue of Esagil-kin-apli® as well as the catchline given in Ms. A of
Sakikk{ tablet 29.% It is uncertain if this entry represents indeed a parallel to the first entry of
Sakikk( tablet 30 since the catalogue as well as the catchline within the previous Sakikkd
tablet gives only the first symptom, viz. the repeated opening of the mouth of the patient. Cf.
the short discussion on this line as well as a possible background of this text within the
Diagnostic Handbook in 3.2.

According to Kinnier Wilson (1957), pp. 41-42, PA might be here, due to its other
reading SIG, a scribal error for SIG “hair; wool”. As stated in Stadhouders (2011), p. 44 fn.
186, sartu “hair” is rather unusual as being the object of s/zéku “to pound”, and, following H.
Stadhouders, one might likewise consider a derivation of Sajaru Il “to tear away, off, down”
such as Si/ru “hide” .2 The reading of PA as kappu “wing, quill, plumage; arm, hand” is also
possible, which then would refer to the “flank” of afemale lamb (pukattu).

18’ It is uncertain if the here mentioned demonic agent zaqgigu refers to the dream god
zigiqilzaqiqu'® of the same name, but the surrounding descriptive names of the diagnosed
agents suggest the rather general meaning “phantom, ghost”, derived from zaqu “to blow,
drift, waft”.1% Another hint on the identification of a wind-like phantom (and not the god per
s6) might be given in Sammu §kindu text |, § 8,2 mentioning the plant karan-
5elebi("GESTIN.KAs.A) “fox ving’ as effective for ointments against kussu(EN.TE.NA)
“cold, chill” as well as LiL.LA-e, most likely referring to lil0-wind demons due to the
phonetic complement.’® Interestingly, LIL(.LA) is in the same way known to be another

% DIS Serru MU 1 MU 2 MU 3 MU 4 3uppusma tebd u uzuzza la ile’’e akla akala (1d) ile’ e pi§u subbutma
dababa la ile’ e rihiit Sulpae’a ul ustesser/iSSir “If an infant of 1, 2, 3 or 4 years (age) clasps itself time and again
and heis not able to rise and stand upright, it is (likewise not) able to eat (solid) food, his mouth is seized so that
he is not able to speak: (it is) the spawn of Sulpa’ea; he will not get well.”

9 DIS marusma pisu iptenette “1f heis sick and constantly opens his mouth®.

% See for this observation also Kinnier Wilson (1957), p. 45. For the respective indication within the text
catalogue of Esagil-kin-apli for the series Sakikk( see Schmidtchen (2018), p. 315 I. 36 and the comment on this
line on p. 323.

% Cf. HeeRRel (2000), p. 323.

100 See CAD §/2, p. 417 Sihtu B. Note that the term seems to be not attested within texts concerning medical or
magical treatments.

101 Cf. the usages in CAD K, pp. 185ff.

102 Cf. Oppenheim (1956), pp. 233ff.

103 See CAD Z, pp. 58ff. Cf. also Oppenheim (1956), pp. 234f.

104 stadhouders (2011), p. 7.

105 stadhouders (2011), p. 7 as well as Stadhouders (2012), p. 2 interprets both terms differently as belonging
together as “lil0-induced coldness’, but both terms might likewise be considered as separate diagnostic items.
Other diagnostic indications concerning the effectiveness of plants within some mss. of Sammu &kindu or
Vademecum:-like texts like Sammu Skinsu text |, §20 (concerning imiur-esra-plant: ana §-ni-<it> I78-[mi A.RA]
/ [84]-niz TAMAR.UTU! SIG “it is good for/against * changing-of-mi[nd’ -disease (and) a demon/effective force
(as/of the) depluty of Marduk™) or BAM 379 ii 56 (again concerning imjur-/im-plant: U &-ni-it /&-me ALAD
&-né]-lel Ygu-la SIGs “plant (for/against) ‘ change-of-mind’ (and) [a spirit, (in the role of a) depu]ty of Gula’)
might likewise refer to different ailments or divine originators, which might not necessarily be connected
directly with each other but represent different diagnostic entities.



logographic spelling for zaligiqu, especialy in its meaning of a wind-like demonic or ghostly
entity.1% Note that the same plant isin use in our paragraph as the effective substance for the
ointment as well. 17

19’ Against the uncertain reading as “SAG in Kinnier Wilson (1957), 41, the diagnosed
disease causing agent has been interpreted in Stol (1993), p. 6 fn. 19 as YA%-di, which might,
according to M. Stol, be connected to the lexical equation AS.DU = di’u “tertian fever,
malaria(?)” or Suruppd “chills (due to fever)”. Stadhouders (2011), p. 45 as well as p. 47 is
certainly right interpreting the diagnosis in accordance with the epithet-like names
surrounding it such as the “hand of the stubborn deity”, assuming the epithet to be derived
from (w)asaru “to be stiff, difficult”.

20’ Considering the space of the break in Ms. A as suggested by the copy, arestoration of [SU
DINGIR x (x) YALAD &]-Iné-el in accordance with the common pattern used within the
previous entries seems to be out of question. The break |eaves space for approximately two to
three signs maximum. Assuming the last one or two signs should be restored according to the
preserved traces Ini-el as [x (x) &4]-Iné-el, there is little other option than to restore ALAD at
the beginning of the line as done in Stadhouders (2011), p. 45. It remains unclear if the
transitional pattern ana ina gat x etérisu has been used within the break of the beginning of
the following line, although the spacial distribution probably argue against it. Thus, this line
seems to indicate a deviation from the pattern used within the previous entries ongoing from
the second column. M. J. Geller suggested (in private communication) another possible
interpretation of A iv’ 22" as x NU ITUKI SU' kab-ltu/ti” “hand of the heavy” (instead of
TAG4-I8uUl) in accordance with the usual epithet-like names used within the transitional
pattern. Although a tempting emendation, a problem would be the missing divine
determinative that is otherwise used elsewherein Ms. A.

2.1.b. Unplaced Passages from Mss. C and D

a) Ms. D column i’ (before or morelikely after §1'-5')
Divge  [...] x¥® x (x)/[...] (blank/ruling?) / [... i/ta’]-I%al-ak-ka-ak / [...] IDU1171.DU11.GA
(blank) / [...] Inigin/had?® a & (blank) / [...] ta-kas-sa-fabl-§10 / [...] ta? Isalir?

TI-ur

Diwoe  [...] (blank) i/im”-ta-na-a&-§2 / [... (]-ta’-as-sa-al (blank) / [...] x a-na SU
DINGIR-II-80 KAR-&i / [...] ISIGI UR.Gl7 GEs NITA? ina GU-&i GAR-an / [...] X

SES.ISES-[su-ma TI(-ur)]

106 See CAD Z, pp. 58f. sub 1a 1’ and 3".

107 Next to its effect against kussu as well as lil(-wind demons/ghosts and ghosts in general (cf. AMT 76/1:18)
the drug was also used againgt Sibi¢ sari “blowing of wind”, see BAM 1ii 11, and thus seems to had a certain
connection to aillments associated with cold and wind. But note that the plant was generally thought of as
effective against a number of ailments like a sick belly, stomach, bladder and scorpion stings. Cf. the attestations
in CAD K, pp. 201f.

108 The traces might belong to SES. If so, the following line might actually represent space for a ruling and D i 3’
has to be the first line of a new entry. The line numbering should then be changed accordingly into two separate
entries (Di1 and Di 2'1t).

109 The photos of Ms. D (http://www.hethport.uni-wuerzburg.de/hetkonk/) suggest [...] x DIS A-80 against the
copy in KUB 4, 56 which shows the end of asign like TA. Note likewise the possible emendation to IKARI-80.
110 The reading of the traces follows CAD K, p. 257.

1 Maybe x SA-8u “(with) its sinews (you bind? hair of amonkey ...)".

112 The tablet shows clearly A’. However, the sign might be interpreted contextually appropriately as the similar
signIM.



Dis [...] X [xxxx(X)]

e 1 ... ... you/he?] string(s) [...] speak(s) repeatedly(?) [...] hidlits(?) ... [...] you pare
(from?) it (fem.) off, [...] ... hair of amonkey, [...] you put [on his neck? ...] you anoint him
[repeatedly] and he will recover.

ot f ] he forgets repeatedly [...] heis paralysed [...] in order to save him from the
hand of hisgod [...] hair of ablack dog you put on his neck, [...] you anoint [him] repeatedly
[and he will recover?].

115'(too damaged for atrand ation)

b) Ms. C reverse (before or after §14'-16)
Cite [..]x[..]/[..] ISUTIDINGIRM™3[...]/[...] x GESTIN>’JHAD.DA™ [x X X X (x
X)] x/[... (ina)] MT+GIS1 KU? SESMES-sul-[ma] ITI%-uf”

(D
\:)

Cs  [DIS...]1(x) NINDAI INUI IGU7 A INUI INAG?(-x)-ma? [(x)] x ka? lu/si?11s /
[...] XX "ALAD? [847]-Iné-€" IDINGIR? x x x (x X) [X ()] x x [KAR-8(7/
[...] XX X X ISES? X [X]-su-ma?l ITI?-uf?

{D\
%)
Cssr [DIS...] Tu/307 x x (X)-1807 Tit-ta”l-[x x (X)] x x (X) tab? ba™®/
[...] HUL?M KAR-807 Su/ku’ sifnigin® &’ x (x) x [x] x x ha (x) {x} /

[... Yal]-u?-ha-ra'® ISESMESI-[su-ma TI]-luf?

Cir [..] x UHISUBY X [...]

i ] ... [...] hand of(?) [...] raisin(?/dum(?) [...] ... [...] (with) pure ail(?) you anoint
him repeatedly [and] he will recover.

Sf[1f ...] he does not eat bread, he does not drink water and'® ... [... hand of] ... a
demon/effective for ce (as/of the) deputy of(?) ... [... in order to] save him from [...] you
anoint him [repeatedly] and he will recover.

$f[If ...] ... herepeatedly(?) ... [...] ... [... in order to] save him from (an) evil (...) ...
[...] (with) allukaru-dye you anoint [him] repeatedly [and] he will [recover?].

1M1 ...] hedisgorges spittle(?) [...]

113 The reading da-an! or similar is likewise possible.

114 The presumed DA-sign is uncertain since the respective traces seem to be heavily squeezed. The passage may
likewiseberead[..] x GESTIN I[UH? x [..] or [...] x NITA' "ga-bi? [...].

115 Maybe IGUI.GU-Isi? or x ka-llul.

116 Again, the signs are heavily squeezed. A reading like 1i?--i/0%-ba’ is possible, but uncertain due to the
damaged surface.

1771...] x ftab! Thal might be likewise a possible reading, maybe referring to the traces at the end of the previous
line. However, a respective restoration to IMAS.TAB.BA seems, due to the traces before the presumed tab ba,
highly uncertain. If this diagnosis is indeed to be restored, one should furthermore note the striking diagnoses
concerning the twin-deity masu(“MAS.TAB.BA) as the one who takes the patient from the major deities | &tar or
Samas as a delivered item or alegal consignment (puqudd() attested within Sakikkd 3:74; 13:30; 14:227', 228",
229’, see Schmidtchen (2021), p. 140 and Sakikkd 15:92', see HeeBel (2000), p. 155.

118 The use of alluparu instead of the later common form annukaru might suggest an early date for the
composition of this prescription. Cf. CAD A/1, 360.

119 Cf. the similar symptomsin STT 95:70 (wrath of 18tar).
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2.2. Not Assigned Fragmentsfrom Nineveh (Mss. E and F)

a) Ms. E (K. 5812)
Euvr [..]ra [...]/[...] x 9PA[...]/[...] xina GU-& [GAR-an ...]

Evtr [... ig/it-ta’]-Ina%-a-a-al’ [...] /[...] IALAD %-né[e DINGIR ...] /
[..] UH9D x[...]

Eve  [...]xlai-sal-lal 1071 [...] /[...] TALAD &-né[e DINGIR ...] /[...] XX () [...]

e 1. L] staff/twig(?) of ... [... you put] on hisneck [...].

4T[1f ...] he keeps constantly silent/lying down(?) [...] a demon/effective for ce (as/of the)
deputy of [DN ...] ru titu-sulphur [...].

TH[1f ...] ... he does not deep [...]a demon/effective force (as/of the) deputy of [DN ...]
N

b) Ms. F (K. 18227)
Fre  x[...]/ SUDINGIRI x[...] / $A BURUs/HABRUD?.[DA™" _ ]/
ina GU-30 GAR-lan! [...]

Fsr. DISKI.MIN UZU.IMES-[50 ...] / I"ALAD! I887-[né-e ...]

Ut[...] hand of [...] the heart of arock-partridge(?) [...] you put on hisneck [...].
StIf ditto [his] flesh [...] a demon/effective for ce (as/of the) depu[ty of DN ...].

2.3. Uncertain Fragments from Nineveh

a) K. 15987
. [ [] /] xxte & x [..] /]...] x TESBI ina GU-EG [...]
(2
\*7

A'ff, [... is-sa’]-nun?-du ina it?-[...] / [...] ™ZA.GIN kur?[...] /[...] xinaGU-&i[...]

7'f, [..] x-ba-la [..]/[..]x[...]

i ]...[...] ... [... you put] together on hisneck [...].

411 ., (his face?) is constantly tu]rning around (lit. he has vertigo), ina/during ... [...]
lapislazuli [... you put] on hisneck [...].

7"( too damaged for atranslation)

b) K. 16767
I [...] Thal? lina/NUI [...]

2'ff. [DIS... IGI.MES-1307 NIGIN.MES-du GESTU.ME(S)?-804[...] /
[...] 'SAG?.DU-su DABMES-su[...]/[...] X [SUHUSI 95K ISl 16 0 "™ZA [...] /
[... ina] IGUI-80 GAR-an-max [...]

& [.] KA ]...]

120 95PA might for PA 99...] “twig of [...]”? This peculiar spelling (viz. 9PA <plant name> instead of PA
gis<plant name>) is attested for a number of other medical texts and cannot be excluded here as well.

121 Or pe-me-81 “his thighs (or legs)”? The reading of either ME or MES is uncertain since the sign is slightly
worn.
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"(too damaged for atranslation)

YiIf ...] his [face?] is constantly turning around (viz. has vertigo), hisears(?) [...] his
head is constantly seized for him [...] asagu-acacia and [...]-stone, [...] you put [on] his
neck and[...].

%(too damaged for atrandation)

c) K. 17363
1'f. [..]xX(X)[...]7[X] xx (X) KARI-&0 lan? [ ...]

3ff.22  [DISNA? linal GU-30 ma'-hi-is-mal [...] / [x x] ina KA-I801 [(X)] X [...] /
XN XX)[...]/[X ()] xx]...]

I't[,..]in order to save him [from ...].
¥Mt[If aman?] is affected on hisneck and [...] in hismouth ... [...] ... [...].

e) K. 19841
1'f. [..Ixxx(X)[...]/[...](-)fanvBAD tux [...]
3f. [DIS... x]..ME?-8& it-[...] /[...] &-née]...]

5 [.IX[..]

1'%.(too damaged for atranslation)
¥1[1f ...] are constantly(?) [...] deputy of [...]
¥'(too damaged for atrandation)

3. Structure, Terminology, and Connectionsto Other Medical Texts

Before discussing a possible position of CTN 4, 72 and duplicates within the Mesopotamian
medical literature, we need to take a brief ook on some structural and terminological features
aswell astheir connections to other text groups.

3.1. Structure, Terminology and General Features

3.1.1. The Sections
On the basis of structural and terminological differences, the text can be divided in at least
two parts or sections, labeled here provisorily as section I (§§1'-5) and section II (§§6'-21").
Whereas the first section is concerned with several therapeutic paragraphs against the single
diagnosis of lemnu “the evil (demon)”,> section Il lists a larger number of paragraphs that
deal with a multitude of demonic agents and respective therapeutic measurements against
them. In contrast to section I, section |1 consistently uses the transitional pattern ana ina gat
ererisu(KAR-380) “in order to save him from the hand of x”. The peculiar language of the
preceding diagnoses (gat x sed(u) Sanéy “hand of X, demon, deputy of y) in section Il isin
the same way remarkable. Both patterns will be discussed later in more detail (see 3.1.3.).

The uneven distribution of certain diagnoses and the use of the specific transitional
pattern are easily recognizable in the following table:

122 Cf. the similar course in §4'.
123 See also the discussion on the translation of HUL within the commentary to §4'.
124 The only exception is §4', which uses the abbreviated form ana eféri(KAR)-30 “in order to save him”.
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§/ll. 1. diagnosis 1 2. diagnosis 2 3. transitional pattern
(disease-causing agent) (function, divine principal)
section |
2! amelu Si lemnu sabissu - -
3’ amelu Si lemnu sabissu - -
4' amelu Si lemnu sabissu - ana etérisu
5’ [amélu $ii lemnu sabissu”*® | - [ana eférisu?)
gap

Ms. Di 10, (supposedly after §1'-5’, maybe already section II)

10'tE. | [gat ilisu?)] | - ana (ina) gat ilisu etérisu

gap
section ||
6' [...] [...] [anaina’...] eferisu’®
7' [gat ahhazi’) - ana ina gat ahhaz’ etérisu
8 [gaf] (ili) nadri sed(u) sané il alisu ana ina gat (ili) nadri eférisu
9’ qgat (ili) muttaklili’ §ed(u) Sané N[IN/GU ...] [ana ina gat (I1)] muttaklili® etérisu
10’ [gat (ili)] gasri séd(u) Sané Nergal ana ina gat (ili) gari [etérisu]
11 gat (ili) Samri sed(u) sané [...] ana (ina) gat (ili) Samri'? [ererisu]
12' gat (i [...] séd(u) Sané [...] ana ina gat (i) [...] eterisu
gap
MS. Crevsir. and Crev s1ir. (supposedly before or after §§14’-16')
5 | [...] séd(u) Sané|J...] [anaina ...] eférisu
M. | [...] [...] [anaina ...] lemnu/tab ba’ eférisu
gap
15' gat (i) [...] [séd(u) Zané? % [...] [...]
16’ [...] [sed(u)] Sané[...] ana’ina’ [gat ...]
gap
17 gat (ili) munni§i séd(u) Sané Ani ana ina gat (ili) munni§i ererisu
18’ qat zaqiqi §ed(u) ané 9...] ana ina qat zaqiqi eterisu
19’ gat (ili) a¥i/AS.DI? sed(u) Sané Ea ana ina gat (ili) a&i/AS.DI?
20" | [qat sedi]’ [(...)] Sané Beélet-ili [(..)7

A feature, shared by both sections, is the circumstance that every paragraph represents a
separate symptomatic as well as diagnostic entity, even though only paragraphs in section 11
seem to be introduced by KI.MIN or MIN “ditto”. Here, the ditto-marker refers to the
underlying state of being sick as suggested by Ms. D in §12’, which reads LU GIG-ma “If he
issick and ...” instead of DIS MIN-ma “If ditto and ...”.*?® Therefore, the abbreviated phrase
IS to be seen as a precondition, followed by certain symptoms that are significant for the
identification of the underlying disease-causing agent. This stands in contrast to the usual
practice in first millennium therapeutic texts of marking subsequent therapeutic recipes via
ditto-markers as belonging to the same symptomatic and/or diagnostic entity, but not as
symptomatic precondition. A similar pattern can be observed for example in Sakikkd 31 that
likewise begins with atopicalising statement, continued by additional symptoms.*?’

125 See for the possible restoration the comment on linein §5'.

126 See also the tracesin Ms. D §13".

127 \/iz. “If day-/sunlight (or heat) has burnt him up and ...” (DIS sému ihmissuma). Cf. HeefRel (2000), pp.
342/345. As in CTN 4, 72, each following entry starts likewise with a ditto-marker, indicating the first
diagnostic statement to be valid for the all following entries. The subsequently listed symptoms lead to different
prognostic assertions for each entry, which once again shows the individual character of every symptom
description and the following treatment. A similar situation could be, inferred from the similar introductory
pattern, present in the case of Sakikk( 32.




3.1.2. The Symptom Descriptions
Although no specific symptomatic main focus of the text is apparent, the symptoms of the
preserved passages seem to follow a certain course. The main signs mentioned can be divided
into at least three groups of common symptoms:

1. powerlessness, various symptoms on the eyes, flowing or disgorging of body fluids

(here: blood) (section I)

2. food consumption and problems therewith, insomnia, powerlessness or paraysis(?)

(section 1)

3. fever, sweating, powerlessness or paralysis(?) (section I1).
It is reasonably sure that the ailments described within the several paragraphs do not belong to
specific diseases. Instead, the symptom descriptions list different unheathy or abnormal
phenomena, which share certain aspects and connections among each other as well as with
other well known disease patterns. Some of them are also very common within the symptom
collections of the Anti-Witchcraft Corpus.'?® Thus, the symptoms might have been explicated
S0 as not to be confused with similar signs assigned to other, more common diagnoses.'?® For
example, the symptoms connected with the lemnu-demon in section | are partially similar to
the symptoms of AntaSubba-epilepsy.* The additional phrase kima Antasubbé irtenehhisu
“like AntaSubba-epilepsy it repeatedly pours upon him” in §§2' and 5' seems to be
symptomatic for this exclusionary diagnostic approach. A similar excluding significance or
function of certain elements of the symptom description can be expected for section 11, whose
symptoms cover a wider range of phenomena as well as therewith connected demonic agents
—most of them are not mentioned within the magico-medical therapeutic corpus.

In this respect, the structure in combination with its symptoms and diagnoses is
comparable to Sakikk( tablet 22 and 27, both concerned with partly quite unusual
combinations of symptoms that are mostly associated with demons and ghosts as well as
witchcraft and (broken) oaths, but seldom with the punishment by a major deity or a particul ar
disease itsealf.

3.1.3. The Diagnoses and the Transitional Patterns

The notational patterns used in section | are rather conventional in using the introducing
transitiona phrase amélu sa(NA BIl) “this man”, leading to the diagnosis of the disease-
causing agent lemnu(HUL) “evil (demon)” which has seized the patient
(sabissu/isbassu(DAB-su)). Only the structure in §4' has been extended with the transitional
pattern ana erérisu(KAR-30) “in order to save him” — a pattern, which is often used in its
short form within magico-therapeutic texts such as the “Istar and Dumuzi”-main ritual B and

128 See generally Abusch/Schwemer, Corpus of Anti-Witchceraft Rituals.Vol. 1-11 (Ancient Magic and Divination
8/1-2).

129 See for several possible modern interpretations of the signs Kinnier Wilson (1957), pp. 43f. Whereas Kinnier
Wilson assigns the first section (especially §§2 and/or until 5") as being concerned with ‘tonic epilepsy’, the
third group (especially §19') might refer to malaria. However, note that the emic diagnoses distinguish these
signs clearly from the ones which have been thought of as symptomatic proper for more common nosological
entities like AntaSubba-epilepsy, di u-Malaria or similar diseases.

130 Noticable symptomatic patterns are especially falling and paralysis, weakness of the limbs as well as
symptoms that affect the eyes. Though, some of the symptoms seem to imply that the described phenomena as
well as the course of events are not to be connected directly with epilepsy but with the actions of the specific
agent lemnu. Note that the special feature of AntaSubba-epilepsy, viz. the flowing or disgorging of saliva (see
Stol (1993), p. 8), is never mentioned here and that it seems to be replaced by the flow and disgorging of blood.
However, there is a number of symptoms described in our text as well as within the Diagnostic Handbook in
connection with the Lemnu-demon, which seem to resemble the more literary descriptions of the actions and
traits of the GallG-demon within the incantation series Utukkii lemniitu, see Geller, BAM 8 (2016). Cf. for
instance Utukki lemnitu 3:33 (binding of the patient’s body), 5:127-138 (swooping down on the patient,
consuming flesh and blood), 6:5-7 (no faculties of hearing and impregnating of the patient, Akk. rex(, which is
often used with AntaSubba-epilepsy), 79 (deeplessness), 89 (deafness and clouding of the patients eyes).
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other treatments against ghosts,3! the anger of certain deities™™ as well as against
witcheraft. 133

The terminology in section 1l is, on aformal level, much more homogenious, and, in
contrast to section I, which is concentrated on the diagnosis of the lemnu-demon, the
particular diagnoses differ with each entry. In most cases, the diagnostic structure is tripartite:
(1.) the diagnosis of a disease-causing agent (viz. demonic or maybe minor deities), (2.) the
explicit designation of the agent as a spirit or demon (sédu) or maybe taken idiomatically as
“effective force” in role of the deputy (3an() of a major deity,** and (3.) the demarcation of
the transition between diagnosis and the following therapy via the formula “in order to save
him from the hand of X” (ana ina gat x eterisu).

The extended tripartite transitional pattern is known in contiguous passages mainly
from Sakikk( tablet 28 and can certainly be expected likewise in tablet 30,13 although the
preserved parts of this tablet suggest likewise an abbreviated format.'*” Within other
therapeutic texts, it isjust sparsely in use as can be seen within the following table.

a. therapeutic contexts

§/ll. 1. diagnosis 1 2. diagnosis 2 3. transitional pattern
(disease-causing agent) (function, divine principal)

STT 95 (therapies against the wrath(kimiltu) of several gods)

i13ff | SUYALAD | 8&'-né "AMAR.UTU | ina SU YALAD ereri(KAR)-3

BAM 202/BAM 311 rev 51'-55'/BM 40183+ rev 25-27

rev 5'ff. | SU" bé-en-ni/SU be-en-nu | JALAD &-né-e XXX | ana bulluzi(T1)-30

b. diagnostic contexts

Sakikk( 28 (partly abbreviated pattern)

Sakikki 30
2 [...] [(.)]-(?) [anaina ...] bu KAR-80
3’ SU IKAMAD.ME - anaina SU
[Lamasti (“KAMAD.ME)
ererisu’

Concerning the course of the symptomatic focus areasin CTN 4, 72 and duplicates section Il
as described below (3.1.2.), | would like to draw attention to the last preserved diagnosis of

131 See Farber (1977), p. 227 (LU BI a-na pa-fa-ri-im-ma i-na SU (Var. a: SU") / ZI.KUs.RU.DA KAR-8u K
DINGIR u LU sul-lu-mi-80), in which the pattern is connected with the concern to save the patient from the
disease causing agent “ cutting-off-of life’-magic/witchcraft. Cf. further the already mentioned attestation within
CRANIUM 2 (BAM 9 Vs. /BAM 482) 67" = A iii 40 (lanal lKARI-30, concerning the grip of a ghost), see
Attia/Buisson (2003), p. 8, LKA 88 1. 9 and duplicates as well as the parallels to these entries treated in Scurlock
(2006), no. 92 and no. 115.

132 Cf. next to STT 95 also AMT 15/5:6 (ana Sib-sat 9INNIN GUR-&( ana KAR-30).

133 Cf. AMT 44/4:4 (la-nal {SU} ZI.KUs.RU.DA KAR-&), BAM 438 obv. 15 (ZI-80 KAR). See for both texts
Abusch/Schwemer (2011), text 7.2. and 10.1., BAM 461 iii 14’ (ana KAR-§). Cf. aso the fragment BAM
203:6' ([... ana’ SU ZI]./KUs.RU.DA KAR-&), similar to AMT 44/4.

134 This formulation is likewise attested within the Diagnostic Handbook (Sakikk() and its parallels within the
second tablet of the NME section CRANIUM. Here, the role as deputy is mainly occupied by a ghost, whose
principal is the goddess Istar (Sakikkd 4:11, 30, 31) and once the wisdom god Ea (Sakikk( 22:59, see Heef3el
(2000), p. 256). The term is aso mentioned once in combination with the moon god Sin without naming a
particular demon, god or ghost (Sakikkd 4:56). Note that in Sakikk( 15:23" (see HeeBel (2000), p. 151) the
epilepsy-demon bennu is identified as a deputy of the moon god (DIS KI.MIN(im istén marus)-ma gatasu u
[Seépasu ...] uharras qat benni Sané sin iméat).

135 Cf. HeeR3el (2000), pp. 307-317.

136 Cf. Heef3el (2000), pp. 339f. For the new witness B (BM 40285) see Schmidtchen (2021), pp. 637-639.

137 The origin might lie in the fact that the preserved passage of the last entry (Sakikk( 30:3") refers to the
demonic agent Lamastu, which, as in the case of the Ahhazu-jaundice-demon in CTN 4, 72 and duplicates (see
§7"), has been aknowledged as a demonic entity acting on its own, and which might have had no need for another
divine principal.
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Sakikkd 30 concerning the demoness Lamastu, who is highly associated with fever —the main
topic of the last preserved paragraphs of section I1.

Kinnier Wilson noted that the diagnostic pattern “in order to save him from the hand
of X" suggests a kind of possession of the patient by the respective demon (AkK. sedu) rather
than the affliction by a disease.'® Since the word “possession” is seen as an uncommon
concept in Mesopotamia, it certainly has to be dismissed in favour of more general terms like
“afliction”, “attack” or even “occupation” by a demon or a ghost. In assyro-babylonian
traditional beliefs these agents have usually been thought of as disease originating forces
attacking the patient from outside the body.**

The idiosyncratic and nearly literary nomenclature of the disease-causing agents —
mostly adjectives and participles*’ —is often found within literary contexts in descriptions of
behavioura traits of gods, god weapons, animals or comparisons therewith, and allows not for
aprecise determination of the demons' identity.

In some cases there might be a tentative connection between the epithet-like names of
the demonic spirits with their divine principal. Note for instance the diagnosis gat gasri sédu
Sané Nergal “hand of the strong/mighty, demon — deputy of (the underworld and war god)
Nergal”. The epithet gasru is known in attributive function for a number of deities and similar
entities like 1&tar, Ninurta, Marduk or the embodied evil mimma lemnu.*! Note especially the
use of the adjective in connection with the fire and plague god Errain personal names#? —a
god which has been partly syncretised with Nergal, most likely due to their shared place of
worship in Kutha. Another symptomatic use of the adjective might be seen in the phrase a-na
be-li ga-a5-ri,'* referring to Lugal-irra, who is usually mentioned together with the likewise
minor deity Meslamta’ea. Both are particularly associated with Nergal as guardians of the
netherworld. 24

However, the determination of the identity of demons or minor deities accounted as
deputies of a main deity cannot be traced back further for most of the epithets since the
majority of them are used in a number of references to several divine or demonic entities.'*°

138 Kinnier Wilson (1957), p. 42. He uses the term “depossessing” in referrence to the aim of the conjurer to
expell the demon from the patient.

139 See especially Stol (1993), pp. 52f.

140 Stadhouders (2011), pp. 46-48 (as well as the CAD) assumes most of these terms to be adjectives in
attributive function and trandates “hand of a ... deity”. Even though Kinnier Wilson (1957), p. 42 does not
tranglate the diagnoses of the passages treated by him, within alater passage (ibid. p. 43) he notes gat ili munnisi
next to gat %“zaqiqi, and thus expecting an attributive function as well. However, there are some hints that might
suggest otherwise, i.e. a substantival use leading to translations like “hand of a strong/tenacious/enfeebling etc.”.
Cf. for instance the excerpted diagnoses of these or similar passages within the descriptive pharmaceutical list
Sammu &kindu. While the diagnoses of the major deities deputies keep their determinatives (e.g. Sammu
§kindu, Text I, §17' A.RA &-niz ®XXX or ibid. §23' IAL[RA] 18a-ni7l 1SKUR, see Stadhouders (2011), pp. 9f.),
the introducing diagnoses of the demons presumed names are stripped of any DINGIR-sign (e.g. Sammu Sikindu,
Text I, §23' ana ez-z ... SIG “good against (lit. for) an angry” or Sammu &kinu, Text II, §30’ (D) lanal {(x)?
Samtri ... [S]1Gs “good against (lit. for) {the hand of} (?) afurious’, seeibid. pp. 10 and 23) and might therefore
suggest the use as a noun without the need of reading out potential determinatives. The case is similar within the
Vademecum fragment CT 14, 38 (K. 14081) 11. 2'-4', which are most likely excerpted from Sammu Skindu or a
similar list.

141 Cf. generally CAD G, pp. 56ff.

142 3ee CAD G, p. 57 sub a.

143 |_ugal-e 382, cf. Van Dijk (1983), p. 99 as well as the English trandation in Jacobsen (1987), p. 254. Note
likewise the equation of Sum. irg(GIR) with Akk. gadru, see Lambert (1987/1990), p. 143 §1.

144 See again Lambert (1987/1990), p. 143 81.

145 For nadru “aggressive’ see CAD N/1, p. 65, which refers to entities like baSmu-monster, a god-weapon
raging like Erra or like a lion, usumgalld-demon, as well as the god Nergal. The adjective Samru “furious’ is
often attested in connection with demons and gods like Girra, Adad and again Lugalgirra and Nergal. See CAD
1, 331f. Note especidly the references to @mu-demons attributed as Samru and ezzu. Cf. for the use of
munnisu “weakening, enfeebling”, especially the attestations in connection again with amu-demons, CAD M/2,
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The character of the agents remains rather faint in contrast to the subsequent identification of
their superiors. Hence, the diagnostic value seems to lie even more in the naming of the
higher deity, which took the role of the principal or client, and whose identity might have
been crucial for accompanying treatments.*® This might possibly also be indicated by §20
([("ALAD) %]-Iné-e IDINGIRL.MAH) of our text as well as some scattered corroborations
within other therapeutic texts that diagnose the role of a demonic agent as a deputy of a
certain deity but not necessarily the deputy’ s name. 4’

Nevertheless, note that, next to similar formulations concerning the deputy of main
deities, the pharmaceutical plant list Sammu §kindu'* seem to give more than one diagnostic
object as well as indications on the use of the respective plant, such as “plant (good) against
aillment x (or for) therapeutic aim y”.2*® These indications are most likely to be connected
with the following second diagnoses of a divine deputy as shown by certain diagnostic
connections such as in Sammu §kindu, text I, § 17'a as well as Sakikk( 15:23’ between the
epilepsy-demon Bennu in the role as deputy of the moon god Sin. The function of the
designation as sedu “demon/genius’ in combination with Sané x “deputy of X’ seems
therefore not to be taken literally but idiomatic as indicated by the tranglation of this phrase in
Stadhouders (2012) as “Deputy Power of x”.2>° A power or authority, which, next to demons
and minor deities, could also be applied to diseases as well as certain phenomena, whose
accomplishment was sought by therapeutic measures. The phrase should therefore describe an
effective force that refers to a certain area of competence or responsibility of the specifically
named main deity, which might work in both ways — for as well as against the patient, viz. the
same way as asedu is generally meant to be either a benevolent or malevolent spirit/genius.

Next to deputies of major deities CTN 4, 72 and duplicates diagnoses similarly
independently acting agents like the lemnu-demon (§§2'-5"), the Ahhazu-jaundice-demon (§7')
and maybe the personal god of the patient (D i 10'ff.). Thisis suggested by the absence of the
formulaic description sedu sané X in the respective paragraphs. The symptoms associated with
them are well documented within the Diagnostic Handbook and partly from therapeutic
texts.*>! Even though the symptoms of the Ahhazu-jaundice-demon within the new witness C

p. 206. For the possible trandlation and attestations of muttakli/i “tenacious(?)” and the still uncertain AS-DI/a%i
“obdurate, stubborn(?)” see the comments on §9’ and §19'.

146 This seems likewise the case with the similar phrase harti x “wand (of office) of (main diety) x” and similar
expression, which can be mainly found within the Diagnostic Handbook as well (see Sakikk( 6:28; 7:50'(?);
13:23; 17:38-39; 18:31; 19/20:47', 52'(?); 40:43, 44).

147 See for example STT 95:13ff. (SU YALAD 3&'-né SAMAR.UTU ina SU YALAD IKAR-&i! “hand of a
demon/spirit, deputy of Marduk; in order to save him from the hand of a demon/spirit: (...)"), cf. Scurlock
(2014), p. 652. Note likewise the diagnosis given in Sakikk 4:56 (3a-né-e 9X XX “deputy of Sin”).

148 For the terminological connections between Sammu Sikindu and the Therapeutic Vademecum see 3.2.2.

149 Cf, Sammu &kindu, text I, §17', 20, BAM 379 ii 55, 56, 57', iii 2, 6, 11; see the table in 3.2.2.

150 Though, the syntactic relation between JALAD/A.RA and 3ané x is not totally clear. Assuming a genitive
construction, the phrase would be normalised as sed sané x “effective force of/as the deputy of x”. But this
interpretation seems to be in opposition with the diagnosis STT 95:13ff. (SU ALAD %'-né SAMAR.UTU) that
ascribes an unspecific sédu as the first diagnosis. However, the diagnosisin STT 95:13ff. might likewise be seen
as either a scribal mistake, omitting the respective name of the agent (eg. SU <...> YALAD &'-né
JAMAR.UTU), or it uses the term sédu differently, in which case it would be meant to be taken rather literally.
But an appositional relation (viz. “effective force/spirit, a deputy of x”) is possible as well.

151 For the lemnu-demon see Sakikk( 3:91; 10:18; 27:14-15, 17, 18, 19, whereby some of them are parallels to
section | of CTN 4, 72 (see the comments on §§2, 3’, 4’ and 5’). The demon Akjazu is likewise mentioned
severa  times within the Diagnostic Handbook, especidly in its logographic  form
IKAMAD(DIM@0).ME.LAGAB. See Sakikk( 3:52 (like the grasp of a ghost), 68 (like the grasp of a ghost), 79;
16:33, 34, 35 (maybe to sibit Lamasti), 45'; 40:46 (var. Ms. B: gat Lamasti). Note that the attestations in SakikkQ
refer mostly to symptoms concerning signs of recurring fever, discolorations as well as falling, memory
problems and spinning (see for the last three symptoms especially Sakikk( 3:79), which might partly resemble
symptoms of epilepsy or similar ailments associated with different disease causing agents. Therefore, the
diagnosis of Azhazu seems to combine symptomatic key foci or section | and I1, which fits well with the position
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(§7") are mainly broken, the mentioning of the demon in this position of the text seems to be
not by chance. Note that the associated variety of ashazu-jaundice is also to be found within
the third tablet of the STOMACH-section of the medical-therapeutic NME from Nineveh.'>?
Here, the diagnosis is listed within the context of bile-associated ailments as well as related
problems of digestion and food consumption. Especialy the latter symptomatic topics are
strikingly similar to the second symptomatic focus of our text (see 3.1.2.), which is followed
by §7' onwards at least until §12’ or even 16'.

Only the diagnosis of the “hand of his god” within the Middle Babylonian witness D i
10'ff. (SU DINGIR-Ii-&), see 2.1.b. above) remains partially odd in comparison with the
nomenclature of the demonic agents within the later witnesses of our text. As it is getting
clear from the respective entries within the Diagnostic Handbook, the diagnosis of the disease
causing agent “hand of his god” has a wide range of symptoms and might also have been
dependent on the patient itself.’>® In contrast, the similar diagnostic entity SU.DINGIR.RA
(Akk. Sudingirrakku) “hand-of-god-disease” > seems to appear as an independent disease-
like designation, whose symptomatic range might have been much closer.>® However, the
circumstance that the Middle Babylonian witness shows a partly syllabic spelling makes the
identification with SU.DINGIR.RA instead gat ilisu unlikely.

3.1.4. The Therapies
The remedies carried out in CTN 4, 72 and duplicates show a traditional set of therapeutic
techniques, viz. mostly preparations of amulet bags/poultices'™® (or direct applications of

of the entry between section | and the next attested paragraphs of section 1l in CTN 4, 72. For therapeutic
attestations see the following footnote.

152 See Cadelli (2000), pp. 222f.

158 The Diagnostic Handbook preserves at least 36 diagnoses of this disease causing agent. Cf. Sakikk( 1:13, 24,
36 (see George (1991), pp. 142-145); 4:32, 37, 50, 51, 54, 58; 5:122'; 6:27, 37; 9:45; 10:3, 64 (var. qat il alisu);
12:1, 102'; 13:10, 96; 14:107 (var. gat nis ilisu), 167', 185', 186'; 15:7', 25', 45", 89'; 18:37'; 19/20:18', 45'a, 48',
53'; 23:11, 16'; 28:19; 33:116b(?). For the attestations within tablets 3-14 see Schmidtchen (2021), pp. 246-622,
for tablets 15-33 see Heel3el (2000), pp. 147-374. See further the attestations of the similar diagnosis gat ili
“hand of agod” (Sakikk( 3:53(?) (erg.), 78; 4:38b, 44, 45, 57; 11:17; 40:19, 20, 37 (var. to gat bélet ili, Ms. A)),
whose symptomatology seems to include mostly symptoms of aching limbs and of the digestive tract like
inflammations of the innards as well as therewith connected problems of digestion, fever and discoloration of
body parts (maybe connected with gall). A connection between the “hand of his god” is, next to the therapeutic
entry Sakikkd 28:19 (change from bél-iiri to rih0t-Sulpa ea-epilepsy due to the influence of gat ilisu), attested in
Sakikk( 15:25" (DIS KLMIN(im istén marus)-ma UMES-80 T(-[x x x x X] fi/G/ut™-te-né-er-re : Z1.Z1-bi migit
%amé(SUB AN-e) TAG-su gat ilisu(SU DINGIR-30) GAM).

154 See especially HeeRRel (2000), pp. 49-52 for the distinction between both diagnostic entities.

155 Cf. for instance the late commentary BRM 4, 32, which gives some briefly outlined symptomatologies for
AN.TA.SUB.BA (I. 1) and ILUGAL.UR.RA-epilepsy (I. 2) as well as SU.DINGIR.RA (I. 2) and the similar
name patterns SU.INNIN.NA (Il. 2-3) and SU.GIDIM.MA (ll. 3-4); see Frazer (2017). Here SU.DINGIR.RA is
described as “ he (i.e., the sick man) curses the gods, speaks blasphemy, (and) hits whatever he sees’, trandation:
Frazer (2017). Unfortunately, unlike the other symptomatologies in this commentary, this instance seems to
describe rather an aetiology than a symptomatology. If it is indeed to be taken as a symptomatology, the
mentioned signs would refer to a psychological condition of the patient. Note also the symptomatology ascribed
to the following SU.INNIN.NA “hand-of-goddess-condition/disease” in BRM 4, 32 I1. 2-3 (SU.9INNIN.NA : hu-
us-si GAZ SA TUK.TUK-§ U INIM.MES-& im-ta-na-a5-8 “SU.INNIN.NA (is when the patient) has pain due
to ‘breaking-of-the-heart-condition’ and he keeps forgetting his words’, transation: E. Schmidtchen; for the
interpretation of the difficult term hussa hip libbi as a symptom or kind of melancholy see Couto Ferreira (2010),
pp. 30-32 aswell as Stol (1993), pp. 28f.), which is at least similar to some degree in comparison to the broken
symptomatology in D i’ 10'ff. ([...] (blank) im'*-ta-na-a$-§ / [... (]-ta?-as-sa-al (blank) /[...]).

1%6 |t is dtill uncertain if the interpretation as poultice/amulet bag (mélu) is to be preferred over the interpretation
as a string or attachment (takszru), due to the frequent use of herbal drugs. Although the takszru is more often in
use with stones and minerals, it is also attested with plants, wherefore it cannot be ruled out as a possible
interpretation. In favour for the poultices might speak the frequent application on the neck of the patient, whereas
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materia magica on the neck of the patient)>” and ointments. As in the case of diagnoses and
symptoms (see 3.1.2.-3.), there is a considerable difference between the therapeutic passages
of section | and 1l. While section | shows rather heterogenious therapeutic prescriptions'™
with varying terminologies and interchanges of the position of certain therapeutic steps, the
prescriptive patterns in section |l are quite homogenious. In most cases they follow the fixed
structure of (1.) preparing an amulet bag/poultice followed by (2.) an ointment, which might
lead to the recovery of the patient.*®

Within other therapeutic texts, such combinations of poulticesslamulet bags and
ointments are rather rarely found within the same entry.%° The only accumulation of the use
of both techniques so far known seemsto be CTN 4, 72 and duplicates, as well as at least four
preserved entries in Sakikk( 29.161

According to Kinnier Wilson, especidly the phrase ana ina gat x etérisu “in order to
save him from the hand of x” within the transitional pattern (section Il) indicates that the
herbal and mineral components used to prepare the remedies might not have gone beyond the
role of Kultmittel.1®2 This might be true in particular for materia magica used for mélu-amulet
bags since this therapeutic technique is mostly connected with prophylactic treatments of
divine, demonic or magically induced ailments. In contrast, ointments are generally in use
elsewhere within the medical corpus for the medical as well as magico-therapeutic treatment
of different diseases and disease-causing agents. In this respect, the term Kultmittel might go
beyond the understanding of the ancient recipient or practitioner since in traditional Assyro-
Babylonian Medicine no clear distinction has been made between etic terms such as
“medical” and “magical” in connection with therapeutic measures. They have been seen
rather as different, sometimes overlapping approaches, which were more or less associated
either with the traditional lore of the ritual expert (asipu) or the pharmacologist/physician
(asl) that share the common goa of healing the patient.’%® In CTN 4, 72 and duplicates,
strong cues for the connection to the lore of the ritual expert (asipitu) are certainly the many

the strings of amulet stones could have been attached on the neck as well as other body parts. Cf. Schuster-
Brandis (2008), pp. 67f.

157 Cf. the short comment on this in 1. Only one entry (§4") shows the usual terminology referring to the
preparation of a poultice/lamulet bag, but the following indications within the other paragraphs might have been
abbreviated.

158 Note in this regard the use of lapatu D (TAG.TAG) “to rub; sprinkle(?)” instead of pasasu (SES) “to anoint”
in §4', the instruction to speak an incantation in §2' as well as the reversed order of the therapeutic steps
(ointment — poultice or string) in §§2' and 4’ and the striking difference concerning the application (or
incantation to be spoken) into the middle of the ear instead of the neck in §1'. Likewise differing from the usual
formulais the use of the ending pattern HUL UGU-80 ZI-aj “the evil (being) above him will be torn out” in §§1’
and 2' instead of iballuz(TI-uf) “he will recover”, which attested, as far as preserved, in al paragraphs or entries
of section 1.

159 Or more explicit: (1.) <1-6 components (prepared and) put on the neck> + (2.) <1-3 components (prepared) to
anoint the patient> = recovery of the patient. Amulet bags in combination with ointments are attested in §§7'(?),
8,10, 12/, 15'(?), 16, 18" and 19'. However, besides the relatively frequent application of amulet bags, all of the
preserved paragraphs of section | and Il seem to indicate a treatment by ointments. Some paragraphs even list
these as the only treatment (883', 7'(?), 9', 17’ and maybe 20’).

160 See for example CRANIUM 2:33 (pain at the temples, the possible context might be a ghost induced
affliction, see Attia/Buisson (2003), p. 5 1. 65), NECK 6:66’ (seeing dead people within dreams, Ms. A = K.
2175+ iv |. 22, cf. the parallel SpTU 4, 134:12). Cf. aso the rare attestations within the Anti-Witchcraft Corpus,
eg. in Abusch/Schwemer (2011), text 10.4. |. 21 (collective symptoms, similar diagnosis as in
EPIGASTRIUM/ABDOMEN 7:13' but without diagnosed (breaking of an) oath).

161 Cf. Sakikk( 29:13-14, 44'-48', 52-54', 67'-69'. The general use of ointments and poulticesis also known from
Sakikkd 28 (poultices only) and 31 (poultices and ointments together with potions).

162 See Kinnier Wilson (1957), p. 42.

163 For the different corpora associated with the profession of asipitu and asitu within the first millennium, their
specialized field of expertise as well as the partly overlapping or their therapeutic approaches see Steinert
(2018a), 178-187.



diagnostic references to demonic or divine causers of ailments as well as the already
mentioned transitional pattern, which indicates that the patient has to be saved or withdrawn
from the harmful influence — be it self-induced (e.g. by breaking an oath or similar misdeeds
that might provoke the wrath of the gods) or externally caused (e.g. by independently
operating ghosts, demons or witchcraft).

3.2. Direct Connectionsto Other Medical Texts

Up to now, we could see that our text has a lot in common with certain therapeutic oriented
areas of the prognostic-diagnostic tradition (e.g. Sakikk( chapter 4-5), especially in terms of
terminology and the underlying concept of disease-causing agents. Connections to medical
therapeutic texts proper are rare and mostly reduced to topically related magico-therapeutic
texts that share the focus on diagnoses of certain disease-causing agents, such as prescriptions
against demons, witchcraft or ghosts. Within the next text section, | will summarise parallels
and presumed quotes from CTN 4, 72 and duplicates that have not or just slightly been
touched upon until yet.

3.2.1 Section I (§§1'-5"): Parallelsto Sakikk(i and Some M agico-Therapeutic Texts
Parallels for section | are mainly to be found within Sakikkd tablet 10:18 (§4') and 27:14-15,
16-17, 18 (§§2', 3', 5"),%4 which likewise use the logogram HUL for noting the diagnosis of
the lemnu-demon. Note that the therapeutic prescriptions of section | are omitted within the
parallels of the Diagnostic Handbook!®® athough the short transitional formulation NA Bl
“(concerning) this man”, which can be found in al entries of the lemnu-demon within the
Diagnostic Handbook, might indicate an originally therapeutic background.

Additionally, the two late magico-therapeutic text collections AO 7660+ iii 7-8 (=
§5'/Sakikk( 27:18) and BM 40183+ obv. B 8'ff. (= §4'/Sakikk( 10:18)% preserve one more
parallel each with accompanying therapies, this time partly showing the syllabic spelling lem-
nu that clearifies the reading of the name of the underlying demonic agent.

3.2.2. Section II (§§6'-21"): Excer ptswithin Sammu $kindu and related lists'’
In contrast to section |, no paralels of section I are known from therapeutic contexts.
However, a certain number of excerpts of CTN 4, 72 and duplicates or references on
confirmed diagnostic agents and the additional diagnostic pattern attributing to them the role
as a deputy of a higher deity can be found within the pharmaceutical plant list Sammu Sikindu
aswell as within some fragments of textsin the style of the Therapeutic Vademecum, 8
Within these lists we find mentionings of Samru “the furious’,'® nadru “the
aggressive”,1® munnidu “the enfeebling”!™* and maybe also the zagiqu-wind-phantom,’2
even if in a possibly disguised form. Interestingly, the striking diagnostic pattern sedu sané
GN “demon/genius, deputy of GN” is used as well in connection with other rather medical

164 Cf. the commentary on §§2'-5".

165 Since the therapeutic prescription of §5' has not been preserved, it remains uncertain, if it was identic with
one of the preserved therapies in AO 7660+ iii 9-11. The therapeutic prescription in BM 40183+ obv. B 9'f.
shows nearly the same therapy with some variations and abbreviations. Cf. the commentary on §4'.

166 For the wording of both parallels see the commentaries to §§4' and 5.

167 Due to its length and amount of further marginal information, the overviewing table of the instances that
either bear excerpts from CTN 4, 72 and duplicates or similar diagnostic patterns has been appended as
Appendix I.

168 See the short introduction on the Mss. of Sammu &kindu and their connections to the so called Therapeutic
Vademecum as well as the botanical list Uruanna (or Irianna) in Stadhouders (2011), pp. 3f.

169 CTN 4, 72 + dupl. 811’ and Sammu Skindu, text IT §30'.

10 CTN 4, 72 + dupl. §8" and CT 14, 38, K. 14081:2' (plant broken).

7L CTN 4, 72 + dupl. §17' and Sammu §kindu, text | 84 aswell as CT 14, 38, K. 14081:3' (plant broken).

172 CTN 4, 72 + dupl. §18’ and Sammu Sikin&u, text I §8. Cf. also the comment to CTN 4, 72 + dupl. §18’ above.
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diagnoses like maskadu-disease,'”® samanu-disease!’® or other pathological conditions like
Sint temit™ “ateration of mind”.

Besides the aforementioned excerpts from CTN 4, 72, there are some frequently
mentioned demonic agents within the pharmaceutical lists, which might likewise have been
excerpted from broken passages of our text or forerunners. Supporting this contention is the
comparable use of the epithet-like names in combination with the transitional pattern as it is
known for the demonic agents ezzu “the angry, a demon — deputy of Adad”,1"® and gassu “the
cruel, a demon — deputy of Marduk and Kusu”.”” Thus, it is not unlikely to expect these
agents within the gaps of our text.

Although other forms of the drugs application are known from Sammu Sikindu and the
related lists,}”® the drugs mentioned in said lists that are known to be effective against the
demonic agents of CTN 4, 72 and duplicates, are, as far as the texts are preserved, similarly
said to be administered more or less invariably as ointments. This is also suggested by the
correlation of the paragraphs concerning ankiniitu-plant and a munniSu-demon as well as “fox
vine” (karan sélebi) and wind demons (zaqiqu/lil(). If these correlations between our text and
the pharmaceutical lists are held to be true, the plant connected with the demonic agent nadru
mlght be the curious “Se-li-li-bi-Ina”l, and against gasru we might expect either sikillu

“squill(?)" 17 and/or “tamarisk” (binu).* In turn, according to Sammu Sikindu'®! the plant to
be restored against the Samru-demon in CTN 4, 72 and duplicates (§11') has to be Sumuttu.

Surprisingly, the prescriptions which are supposed to refer to the preparation of
poultices or amulet bags and respective diagnoses are not to be found within the known mélu-
collections, athough the ailments treated by them are often connected with diagnoses partly
associated with the demonic agents in our text — like the wrath (kimiltu) of certain deities or
Antadubba-epilepsy.'® The reason for this might be that the prescriptions and the
accompanying symptomatologies as well as thelr diagnoses could represent second
millennium material, which has not been transmitted further outside the particular context of
CTN 4, 72 and duplicates. This might be underscored by the fact that auxiliary
pharmaceutical lists like Sammu Sikindu'® and the Therapeutic Vademecum'®* are most likely

173 Samimu Skindu, text I §17'b.

174 BAM 379iii 11.

175 Sammu Sikindu, text I §20’; BAM 379 ii 56

176 Sammu Sikindu, text I, §23' as well as most likely BAM 379 ii 55'.

TBAM 379 iv 4 and CT 14, 38:4'f.

178 Cf. for example the prescription of the application of a poultice on the neck of the patient in Sammu Skinsu,
text | §2 and 3 (against Lamastu) or Sammu Skindu, text IT §18’ (against a ghost) or in the Vademecum-like list
BAM 379iii 42f. (against the bite of a spider).

179 This plant is otherwise known to be efficacious for purification (séliltu, see Sammu Skindu, text I §19" and
ibid. text I §24") and releasing from witchcraft.

180 Cf. CTN 4, 72 + dupl. §10'. A respective paragraph for the tamarisk is so far not attested within any fragment
of Sammu Skindu.

181 Samimu Sikindu, text IT §30.

182 See mainly the collections BAM 311-312 (demons and ghosts), BAM 313-316 (kimiltu and similar
collections), BAM 320(?), BAM 326 i'(?) (both partly referring to witchcraft and kimiltu), BAM 398 (poultices,
ointments, bandages, Middle Babylonian, against Simmatu-paralysis, rim(tu-reddining of the skin and maybe
miSittu-stroke), BAM 434 v and 435 v’ (against evil machinations and bél dababi “opponent (or competitor)”),
BAM 447 (kimiltu), BAM 459 (uncertain), BAM 470 (against ghosts), BAM 476 (against AntaSubba and other
demons like lil0-wind demons), BAM 477 (uncertain), BAM 478 (partly against AntaSubba, maybe similar
BAM 476), BAM 544 (mostly broken).

183 This is suggested by the Middle Assyrian Ms. VAT 11601 (Sammu Skindu). See Stadhouders (2011), p. 34 as
well as KADP 35. Note likewise the reference to Sammu &kindu within the Exorcist’s Manual (KAR 44 and
duplicates), which, if taken serioudly, is to be connected with the Babylonian scholar Esagil-kin-apli that was
active in the 11" century B.C. Line 26 of the manual, see Geller (2018), p. 300, lists a number of auxiliary lists
that might had have certain relevance for therapeutic measurements of the ritual expert (asipu), like the
explanatory lists of stones and plants (Abnu Sikindu, Sammu &kin&u), tablets on stones and plants as well as
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scholarly products of the late second millennium as well. Hence, it is no coincidence that
none of the material has been found elsewhere except for some excerpted material within
auxiliary texts like Sammu Sikinsu and associated lists.

3.3. Summary

3.3.1. The Possible Placement of CTN 4, 72 and Duplicates within the Medical Cor pus

In summary we can say that the text, represented by CTN 4, 72 and duplicates, might have
existed in one form or another since Middle Babylonian time, and that its content has been
handed down until Late Babylonian time. Thisis indicated at first by witness D from Hattusa
and the late witness B from Uruk, and second by the fact that it seems to have exerted
influence primarily on the auxiliary pharmaceutical lists of the type Sammu &kindu, which
itself might have originated during the Middle Babylonian time.1®® At the same time, parallels
and terminological as well as structural similarities can be shown within certain sections of
the Diagnostic Handbook, which is also believed to have been compiled at the end of the
second millennium. The similar text format of the different fragments in terms of structure
and terminology points to a specific context such as a particular text body like a collection. In
addition, the apparent absence of this materia within first millennium medical texts proper
suggests a more specific context of such a collection within a broader text body, e.g. a series
or compendium, apart from the medical therapeutic corpus.

Simply put, the material of CTN 4, 72 and duplicates may belong to a collection or
series that originates somewhere in Middle Babylonian time and which is only indirectly
connected with the medical therapeutic corpus of the first millennium — maybe via excerpted
information within auxiliary lists like Sammu &kindu. And since in later times its content may
have been considered part of a separated or specific tradition or even as anachronistic, it is
rarely referred to within the first millennium medical therapeutic corpus.

Comparable cases of information drawn out of otherwise separated therapeutic text
traditions in therapeutic and diagnostic contexts can be observed in repercussions of texts like
BAM 66 or the presumed forerunner to STT 89. For example, the material known from the

amulet strings (taksiru), a characteristic technique associated therewith, and lastly pendants — e.g. mélu-amulet
bags, here referred to as ma-la-la/li. For a short discussion on this uncertain term cf. Butler (1998), p. 163. See
generally Geller (2018) and especially concerning the possible date of its composition Frahm (2018), 29-33.

184 |n KADP 1, v-vi, Kocher assumes a roughly similar dating of the Therapeutical Vademecum, which likewise
bears traces of our text or secondarily transmitted information thereof via Sammu Skinsu.

185 Cf.3.2.2.

186 Cf. for isntance Steinert (2018b), pp. 203-291 as well as the mentioned literature on first millennium medical
therapeutic series and compendia in 1. above. Even though a localisation of our text material within one of the
topically related subsections of the therapeutic bulsu-compendia of the first millennium such as the Nineveh
Medical Encyclopedia (NME) or similar compendia, which are known from several recensions (e.g. pirsu as
well as nishu-recensions from Neo as well as Late Babylonian time), is not unimaginable, its positioning therein
seems rather unlikely on the basis of the known text material and attestations. Topically related subseries within
the second section of the NME, at least as represented by the Assur Medical Catalogue (AMC), would be
especialy DIVINE ANGER (including the already mentioned texts on kimilti DN “wrath (of a god)” like STT
95) and MENTAL ILLNESS (the partly preserved incipits mention texts concerning melancholy or depression
and AntaSubba-epilepsy, the topically ordered previews given underneath list for example demonic agents like
Al0-demons as well as Lamastu). See for these sectionsibid. p. 216. However, parallels and texts associated with
the incipits of these sections, as mentioned within AMC Il. 84-88 and 91-98, show no particular connection to
the content of CTN 4, 72 except for those mentioned in the table in 3.1.3. Cf. also the shortly discussed parallels
as well as associated texts ibid. pp. 253-263. In section | of the AMC, the just partly preserved subseries
EPIGASTRIUM/ABDOMEN (Steinert (2018b), p. 212) might have possibly contained similar material. What is
known so far is that the respective tablets treat ailments induced by witchcraft (tablet 1?, 7, 8), breaking of oaths
(tablet 3 or 4?, 7) and probably ghosts and demons as well as a secondary topic (see for these as main topic the
subseries NECK, seeibid. p. 210).
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Middle Babylonian text BAM 66 is likely to have functioned as forerunner for Sakikkd 31 as
well as, due to its relatedness to topics like fever and digestion, as forerunner for the last
passages of the 4" tablet of the therapeutic subseries STOMACH of the Nineveh Medical
Encyclopedia (NME).*¥” A similar forerunner must have existed for STT 89 from Sultantepe,
arelic of the so called Older Diagnostic Handbook.'® This is at least suggested by excerpts
of material from STT 89 obv. Il. 1-101 with accompanying treatments (that are not attested in
STT 89) within the therapeutic subseries EPIGASTRIUM/ABDOMEN tablet 71 — once
more, most likely because of the topical relation, in this case certain forms of witchcraft.

Within the course of the paper, a considerable number of indications have been shown,
which suggest that CTN 4, 72 and duplicates might not have been directly connected with the
medical therapeutic texts proper of the first millennium. Especially the Diagnostic Handbook
and the ritualistic-medical interest of its chapters 4 and 5 appeared as a recurring point of
comparison that shares a number of formal features as well as contexts with CTN 4, 72 and
duplicates. The most striking of these features are, on forma grounds, the use of the
diagnostic formula “hand of x”, the specific transitional pattern and the fact that each entry or
paragraph is presented as a symptomatic and diagnostic separate entity. In terms of thematic
relations, one might note further the specia focus on divine and demonic agents in the role of
the ailment’s causer on behalf of a higher deity. Secondary evidence might be seen in the
concentration of certain therapeutic techniques, namely poultices or amulet bags together with
ointments within the same entries.

The greatest difficulty concerning a possible identification of our text with Sakikkd
tablet 30 is certainly the structure of the main witness CTN 4, 72 from Nimrud. While the
incipit of Sakikk( 30, at least as preserved within the text catalogue of Esagil-kin-apli,'®
resembles the first entry in column iv’ (or according to Kinnier Wilson column vi'), the first
column of CTN 4, 72 seems to address amost exclusively complaints related with diagnoses
of lemnu-demons that are partly parallels to Sakikk( 27, but extended with accompanying
treatments. Here, we may note that Ms. A is the only witness, which preserves the respective
passage (section |) connected with this diagnosis. All other fragments show paragraphs
following the formal pattern as determined for section 1. On the other hand, since the incipit
of Sakikk( 30 within the catalogue of Esagil-kin-apli shows only the first symptom, an
identification of §17" with said incipit is still uncertain. Additionally, a number of other
paragraphs within the previous broken passages might have likewise noted the respective
symptom.

3.3.2. Preliminary Conclusion

In accordance with the points mentioned above, | would like to suggest the following
interpretation: CTN 4, 72 (Ms. A only) may be regarded as another relic of the Older
Diagnostic Handbook as it is known from the already mentioned text STT 89 — a text that

187 See Johnson (2014), pp. 27f.

188 For a short discussion on the Older Diagnostic Handbook see Stol (1991/1992), pp. 42-44. For the text of
STT 89 Il. 1-102 see Abusch/Schwemer (2011), pp. 434-443. STT 89 II. 103-214 is treated in Stol (1993), pp.
91-98. The material shown in STT 89 obv. 1-101/102 (rubric) was most likely also part of the not yet attested
35™ tablet of the standard recension of the Diagnostic Handbook, even if there is no complete certainty. Cf. the
discussion in Schmidtchen (2021), pp. 44-45.

18 Ms. A (BAM 449, see Abusch/Schwemer (2011), text 10.3. Ms. Aj) iii 13'ff. and iii 24'ff. of
EPIGASTRIUM/ABDOMEN 7 parallels STT 89 i 18-22 and 23-27, continued by the possible Ms. D (KMI 76a
+ AMT 44/4, see Abusch/Schwemer (2011), text 10.1.) iv’ 1ff. and 15ff., which parallels STT 89 i 34-37 and 38-
42. Note that the ascription of Ms. D to EPIGASTRIUM/ABDOMEN tablet 7 is not fully certain and not
suggested by Abusch and Schwemer.

19 Cf. the comment on §17'. Catalogue as well as the catchline in Sakikkd 29 note DIS GIG-ma KA-i
BAD.BAD-te“If heis (or has been) sick and opens his mouth time and again ...".
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most likely incorporated material for Sakikkd 35 (against witchcraft) as well as material akin
to Sakikk( 26 (against epilepsy, with accompanying treatments). In the case of CTN 4, 72,
section | may similarily represent a forerunner version of entries from Sakikk( 27, which are
again extended with therapeutic prescriptions. Section I might then be considered as an older
version of the later Sakikk( tablet 30'°* — maybe varying in respect to the course of some
passages so that §17' could have indeed functioned as the first entry within the standard
recension. The presentation of both tablets materiad may have been dependent on the
thematic relatedness since Sakikk( 27 and presumably Sakikk( 30 have been concerned
likewise with diagnoses of demonic and ghostlike disease causing agents. Since the specific
interest of the textual representation changed within the serialisation of the Diagnostic
Handbook and some sections have been stripped off their therapeutic content, the material of
Sakikk( chapter 4 has been probably rearranged according to diagnostic interest (tablets 26-
27) and diagnostic-therapeutic interest (tablet 28-30).1%

Until more fragments of this text are found, the interpretation proposed here is of
course preliminary.

191 Therefore, it is quite possible that the fragments from Neo-Assyrian Nineveh as well as the one Neo- or Late
Babylonian time might belong to the standard or “canonical” recension of the Diagnostic Handbook.
192 Cf. Heef3el (2000), pp. 278-340 and pp. 342-374 as well asthe overview in Schmidtchen (2021), pp. 175-181.
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Appendix 1: Excerpts and Similar Diagnostic Patterns within Sammu &kindu and the
Therapeutical Vademecum

§/ll. plant element 1 (diagnosis element 2: diagnosis trandation
and/or therapeutic (function, divine
aim)*e principal)
Sammu Skindu, text | (STT 93)'*
4 ankiniitu [ana (gaf) munnis§i?] 1% [A.RA/ALAD? &-ni7] “good [against/for (the
da-ni7 SIG1% hand of) the enfeebling, a
demon — deputy] of An*
8 kara[n- anaEN.TE.NA LIL.LA-e | 9ALAD/ [&-ni7...] “good against cold
selibi’) 1% ISIGI (of/and) the lilG-wind-
ghost, a demon — [deputy
of ..]"

10 baltu ana SU? x x 198 A.RA 3-ni; IMES? “good against the

ISIGI “hand(?) of ...", ademon
— deputy of Marduk”

17'a | [Saki]r(?® ana be-ni A.RA Z-ni; XXX SIG “good against bennu-
epilepsy-demon, a demon
— deputy of Sin”

17 | SakirG ana maskadi’(SA.GIG) A.RA Z-ni; ‘BAD SIG “good against maskadu-
disease, a demon —
deputy of
Enlil/Marduk(?)" 1%

20’ im[hur-es)ra’ ana S-ni-<it> [78-[ mi] [A.RA] / [84]-ni; “good against ‘ change-

JAMAR.UTUYGU.LA" | of-mind -disease, [a
MW g6 demon -] deputy of
Marduk/Gula(?)”
23’ imaur-lim ana ez-7i IAL[RA] I84-ni7 ISKUR | “good against the angry,
SIG a dem[on] — deputy of
Adad”

198 Diagnostic agents (and therewith connected transitional patterns), which are known from CTN 4, 72, are
marked as bold. Similar indications are underlined.

194 See Stadhouders (2011), pp. 6-15.

195 Maybe qat munnisi, cf. CTN 4, 72 and duplicates §17' (with ankiniitu asthe only ingredient).

19 The unpublished parallel of this line BM 38366 obv. 10" shows the interesting variant “ALAD & %a-ni-
“demon/effective force of An”, which is most likely to be seen as a misunderstood rendering of the usual
formulation $a-<né(-e)>.

197 The reading is confirmed by the new text BM 38366 obv. 16’ (GESTIN.KAs.[Al IMUI.NE).

198 Cf. for the sign traces the comment in Stadhouders (2011), p. 7 fn. 18. According to Stadhouders, after a
collation from the photo of STT 93 the second sign might be read IAHI. However, the interpretation of SU as LA
and the subsequent restoration of the diagnosis as [LA.RA.AH! (pusqu “ narrowness; straits’), although possible,
is uncertain and needs further proof, e.g. by paralels.

199 dBAD might refer either to the god Enlil/Ellil or to the god Marduk (as logogram for bél “the lord”). Despite
the notation of IMES in §10, the interpretation of ‘BAD as Marduk in §17'b is not to be excluded since it might
have been likewise excerpted from a different original, which would explain the use of different logograms for
the same deity. In addition, for the usage of different originals speaks as well the use of the different logograms
JALAD and A.RA, which stand both for sedu “demon; spirit”.

200 |n the light of the much clearer identification of the divine principal for sinit temi in connection with the plant
imaur-esra in BAM 379 ii 56’ with 9gu-la one might consider here a partly emendation to Yigu-la'l.
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43’ Uhar-Se-ru*L ana SU ra- ’i*-[bi?] %2 [A.RA &-nis] %a-ni; SIG | “good against the hand of
the tremor-demon(?), [a
demon — deputy] of An”

45’ Sammi zimiz- [ana x (X)] [A.RA? I84l-ni7 XXX “good [against ..., a
seti?®® [SIG] demon -] deputy of Sin”
Sammu Sikindu, text 11 (BAM 379 1-ii 46")
300 | Sumuttu ana ISUI sam-rj 2 [A.RA Z-né-eni7’...] “good against the * hand
[SIGs| of afurious [ademon—
deputy of ...]"
Misc. BAM 379 ii-iv (Vademecum-like phar maceutical list)?®
i 51' | U ta Ime? [...] [{ALAD? a-né-€] “[plant] good (against)
[..]%%® XXX SIGs [..., ademon — deputy] of
Sin”
52’ U x I1i? il..] [YALAD? $84-né-€] dUTU | “plant good (against) [...,
SIGs a demon — deputy] of
Samag’
55’ U imhur-lim U lez-z1207 [YALAD 83-né]-Iel “plant good (against) the
94SKUR SIGs angry/* fall-of-mi[nd’ (?),
a demon — deputy] of
Adad”
56’ Uimaur-lesral | U &-ni-it &me IALAD 34-né]-lel “plant good (against)
IGU.LAZ8 SIGs ‘ change-of-mind’ -
disease, [ademon] —
deputy of Gula”

201 This plant is otherwise unknown. However, there may be an error for spellings of drugs like Sar-Se-ru (ared
clay of paste, which is also mentioned within the botanical list Uruanna, see CAD S, p. 124 lex. section) or mur-
<<&e>>-ru (“myrrh”). Note that murru is mentioned in Sammu Sikindu, text 111, §84-5 with its usual logogram
$mSES — both times in the role as effective drug against a diseased anus, see Stadhouders (2011), p. 25.

202 gtadhouders (2011), p. 14 restores ra-i-[bi] “tremor”, see CAD R, pp. 80f. This disease or demonic
embodiment of a symptom is likewise attested within Sakikk( 17:59 (deeping and biting of the lips, diagnosis:
‘hand of ra’tbu") as well as Sakikk( 31:43'-45' (whether heavy or recurring trembling) and 40:112 (again as a
recurring symptom, without ‘hand of x’-phraseology, but in connection to the moon god Sin). Note that the
symptom prescription in 17:59 does not offer any hint on a connection between symptoms and diagnosis, viz. no
signs of shaking or trembling are mentioned.

208 There are several plants which are designated as “plant against burning due to daylight/heat” (Sammi Aimit
seti). Thefirst is the tree or bush-like plant sadanu, see CAD S, pp. 55f. sub 2, which is also said to be effective
against inflammations. The second plant would be the rarely attested lasagu, see CAD L, p. 38. Cf. aso the
mentioning of sugdanu (lit. the almond-like plant) within the Vademecum fragment BAM 423 i 7' (U 3ug-da-nu
U TAB UD.DA SUD [..]]).

204 Cf. maybe also the varying entry within the unpublished Ms. BM 38366 rev. 4'-5' ([...] [TGURUNI-&
BABBAR u SES[...] / [... MU].NE ana SU 1&ami-[ri? ...]). These fragments should belong to a version of
Sammu Skindu, text |.

205 See Stadhouders (2011), appendix 1, pp. 35ff.

206 gtadhouders (2011), p. 35 fn. 136 proposes to interpret the traces as [EME'.[UR.GI]. Likewise possible
seems the restoration U ISAKIRI [U be(-en)-ni JALAD $a-né-e] I9XXX according to Sammu dkindu, text |,
§17'a.

207 Or Imi*-qit™ [r&-me?] ? Cf. the alternative restoration of migit [Samé] “’fall-from-heavens -epilepsy”, suggested
in Stadhouders (2011), p. 35 fn. 149, would be highly unusual due to the following connection to the storm and
weather god Adad. But note Sammu &ikindu, text I, §23, where the same plant is said to be effective against ezzu
“angry, furious’, which is likewise designated as “effective force (as/of the) deputy of Adad”. Therefore, an
emendation to U leZ-z1 cannot be ruled out, which would also better fit the left space within the following
broken passage to restored to [YALAD 3a-né]-le.

208 |n Sammu §kindu, text I, §20' the same plant with the same diagnostic entity has been connected with Marduk
instead of Gula

61




57 U [tar]mug’

U kimilti(DI1B-ti)

dALAD Z-née ‘
[*MES.LAM].ITALE.A
209 S| GS

“plant good (against
divine) wrath, a demon —
deputy of [Meslamt]a-
‘ea”

il | U[.] [...] [FALAD 3-né-e “plant good [(against) ...,
9ININLURTA SIGs ademon — deputy of
Ni]nurta”
2 Uexx U hi Iri%/pi-lip? 1ISA?1210 [PALAD &-né-€e] “plant good (against) ...
[..] [[U]./GUR? SIGs [... ademon — deputy of
Nergla(?)”
6 U ata isu®t U ra-mi u su-ji dALAD 3a-né-e Ya-niy “plant good (for) loving
SIGs and laughing, ademon —
deputy of An”
11 U nikiptu U [(X) UR].ME.ME (= JALAD SA-née “plant good (against)
samanu’) JASAL.LU.HI SIGs samanu(?)-disease, a
demon — deputy of
Asdluhi (viz. Marduk?)”
13 U [x (X)] [x x (X)] YALAD %-né-eGU.LA | “plant good (against/for)

SIGs

[...], ademon — deputy of
Gula’

26f. | U zéer haluppi??

[X (] x X2 [x x (X)]

[SALAD] / 8a-née

“[plant?] good (against)

JASAL.LU.HI SIGs [..., ademon] — deputy of

Asdlluhi (viz. Marduk?)”

34f. | Ukazallu(...) | UIGLGAL-lu?* $a-né-e Ya-ni; [SIGs7] “plant [good)] (for)
[-..] wisdom(?), deputy of
An” 215

209 Stadhouders (2011), pp. 35f. fn. 150 restores [SUL.PA].E.A, but the copy shows traces of a sign similar to
TA (and obviously not PA) in front of -E.A. Equally, the argument of H. Stadhouders that the space might not fit
the signs IMES.LAM.TA- ... in contrast to “SUL.PA- ... is uncertain since the copy seems to shorten the
passage within the broken area considerably. Compare for example the previous line, where certainly ALAD
Sa-né]-lel isto be restored but the copy shows only space for one or two signs in maximum.

210 Stadhouders (2011), p. 36 restores U ji-lip! ISA1[...] I9[U]./GURI. However, the restoration of the ailment is
far from certain since the sign after the clear HI resembles more [RI1 than [I1B1 ISA1. The last traces, which should
represent the divine causer or principal of arespective demon or disease, are hardly legible at all within the copy.
Without parallel it remains little more than a possible option. If it is considered to be correct, the partly restored
divine principal Nergal (I[U].[GURI) would be noteworthy because (hiis/hussa) hip libbi seems to be connected
within therapeutic texts, besides being a regular symptom of witchcraft, more often with Marduk (cf. BAM 232 i
14 and 22 (although the overall context is again witchcraft, see for example BAM 438 obv 1-16); BAM 370:3'f)
as well as once with Nuska (cf. BAM 372 i 1f.) and the personal god of the patient (STT 95:145), whereas the
Diagnostic Handbook associates the continually occurrence of this symptom with the goddess |&tar (see Sakikkd
14:135"). It might therefore be seen as a general symptomatic ailment of divine anger, provoked either by the
patient’s own actions or the malign magical machinations of awarlock or awitch.

211 The plant is also said to be effective for the belly or heart (U SA) aswell as most likely against restlessness at
night (U muttallik miisi), see CAD M/2, p. 480 lex. section (Uruanna |1:20ff.).

212 The copy shows rather ¥SHA.U.UB in line 25 as well as line 26, which must be a mistake for 9SHA.LU.UB,
maybe caused by the similar course of the linesin ibid. iii 22-23 (U PA 93U.SUGs(ku) ... / U PA 95HA.LU.UB
o)

213 The traces look like IGU-sul (kisassu “his neck”?). It is likely, that this paragraph might have contained more
than one abbreviated application instruction.

214 The correct interpretation is still uncertain. Cf. the short notes in Stadhouders (2011), p. 36 fn. 154. For the
interpretation as a therapeutic aim “wisdom” or similar cf. the use of the term together with similar
circumstances or situations within a rubric concerning the use of amulet stone strings in Schuster-Brandis
(2008), pp. 320f. (BM 33331 obv. 11ff. “19 stones to protect and keep healthy the ‘position’ of the palace”; that
wisdom (IGI.GAL), the establishing of a house, profit and success are present, that dignity ...”, the text
continues until I. 18 with similar desired or feared circumstances and phenomena for which the respective stone
string could be effective).

215 Similar to BAM 379 iii 26'f. the indentation of ibid. 1. 25’ suggests that the line belongs likewise to the
previous entry on the kazallu-plant. Due to the spatial management, the usual diagnostic formulation might have
been abbreviated.
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iv4 | arantum ana gas-si JALAD Z-née “good against the crudl, a
AMAR.UTU u demon — deputy of
9KU.SU6 SIGs Marduk and Kusu”

CT 14, 38, K. 14081 (Vademecum-like pharmaceutical list or commentary thereof) 1l. 1’-5"2%

I [.] 101 x x 1€ 171 Irul [dii IMINZEIMINI [@x [..] | “pl[ant] (against) ...(?),

ditto ditto of [...]"

2 [...] U na-ad-ri MIN MIN “plant (against) the
IMESLAM.TA.E[A aggressive, ditto ditto of
(..)] Meslamta’ea”

3 lankiniitu?]?*° U mu-un-ni-§ JALAD &-né-ea-ni7 | “plant (against) the
[(..)] enfeebling, demon —

deputy of An”

4'f, [arantu?]?2° U gas-si MIN MIN [(..)]/ . plant (against) the cruel,
YAMAR.UTU uKU.SU;3 | ditto ditto of Marduk and

Kusu “

216 The correct interpretation of this diagnostic item is uncertain. Stadhouders (2011), 36 fn. 155 opts for an
interpretation as kithu “(stillborn) fetus”, assuming, in reference to CT 14, 38:4'f. (4' U gas-si MIN MIN / 5’
JAMAR.UTU u ku-bu, but note the possible reading KU.SU13?), the spelling in BAM 379 as a mistake for %ku-bu
instead of 9K U.SU. However, the deified or demonised stillborn fetus kibu is usually not associated or connected
with the god Marduk. See for instance the admittedly rather old and partly outdated paper Romer (1973), in
which none of the listed instances and occurrences of kizbu mentions any connection to Marduk. On the other
hand, the goddess or god Kusu (usually written 9KU.SU, but sometimes also “KU.SU13(bu)) is considered to be a
deity connected to the role of the Sangamaj/u “chief purification priest (or conjurer)”, and which is thus also
connected to Marduk in his role as incantation expert of the gods. See for the role and connections of Kusu
Simmons (2018). For different spellings of the god’s name cf. also George/Taniguchi (2010), pp. 103f. inc. 17
(KU.SU) and ibid. p. 129 inc. 24 (regularly 9K U.SU13).

217 Within the following entries the not preserved plant(s) is or are furthermore ascribed as effective against
several ailments like chills and fear or trembling (1. 6' [Ul A.GUB.BA u 3ur-up-pe-e [(...)] / 1. 7' IU! &u-ru-up-
pe-e[(...)]/ 1. 8 [U] Igil-lit-ti [(...)] /1. 9" [U gi]-Nitl-ti [(...)] /1. 10’ [U gi-lit?])-Itil) as well as once maybe for the
preparation of holy water (1. 6’ IUl A.GUB.BA u Sur-up-pe-e [(...)]). For possible plants associated with gilittu
cf. again BAM 379iii 3 (unclear), 8 (ata 'isu), 12 (nikiptu), 15 (unclear), which are respectively to be put, maybe
by means of a poultice, on the neck of the patient.

218 The repetition signs MIN MIN stand here obviously for $édu Sané, underlining the separation of both
diagnostic items, which are therefore most likely not to be interpreted as genitive construction.

219 Restore maybe the plant ankiniitu, cf. CTN 4, 72 and duplicates §17’ as well as Sammu Skindu, text |, 84 (see
table 3).

220 According to BAM 379 iv 4 we should expect the plant arantu (see also table 3).
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Appendix 2: BM 46427

BM 46427 obverse
(4,7x4,8x2,7cm)




BM 46427 reverse
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Abbreviations
The bibliographical abbreviations used within this paper are given in accordance with the list of
abbreviations of the Reallexikon der Assyriologie und Vorderorientalischen Archéologie, Vol. 10ff.
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